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The NEOESss Try of our being acquainted with 
our FALLEN SrrArk. 


Ja MES iv, 6. 
God refNeth the proud, but giveth grace unto the humble. 


RID E is a principle that diſpoſes us to 
« think of ourſelves more highly than we 
| 5 e ought,” Rom. xii. 3. In proportion to 
I the influence it has over us, either we do not 
diſcern real defects, or we ſee them in too favourable 
a light; are apt to fancy ourſelves poſſeſſed of attain- 
ments we are ſtrangers to; and over-rate what is really 
valuable, becauſe it is ours. To ſee our defects as they 
are, and to meaſure, what appears to be praiſe-worthy, 
by the modeſt rule of truth; neither imagining good 
qualities where they are na nor eſteeming them too 
FS highly 


— 
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highly where they are, 1s to a& under the guidance of 
humility. The text confines theſe general remarks to 
the peculiar circumſtances of man's eſtate towards Gop, 
and would have us to underſtand, that if we think of 
ourſelves above <vhat we are in reſpe& of him, he refs 
us; but if our judgment of ourſelves be formed accord- 
ing to the truth of our caſe, we may hope for his favour. 
The importance of the ſubject i 1s evident, and ſhould 
engage a careful enquiry into it, which we propoſe to 
8 in the following method; by ſhewing, 


I. Man is an apoſtate creature. 

II. Gop has provided a method of recovery 1 
apoſtate man in a Redeemer. 

III. If man be not ſenſible of his apoſtaſy, he can- 
not uſe this method of recovery, and muſt nece{- 
ſarily remain apoſtate. Nevertheleſs, 

IV. Pride has an influence with ſome to keep them 
ignorant of their apoſtaſy, while others are ſen- 
fible of it. Theſe are the humble, thoſe the proud, 
intended by the text. 

V. While we are inſenfible of our apoſtaſy, Gov 


refiſts us; when we are duly ſenſible of it, he gives 
us grace. 


I. We muſt lay our nity in this, that “ Man 

« is an apoſtate creature.“ He js not now that perfect 
being Gov originally made him, filled with the know- 
ledge of the divine perfections, conformed to them in 
the temper of his ſoul, and bearing upon his mind, will, 
and affections, the pure unſullied impreſſions of Gop's 
preſence, 


with our fallen State. 5 


preſence, majeſty, and holineſs. By the fin of Adam 
our nature has contracted every kind of carnal and ſpi- 
ritual impurity, by which we have loſt our primitive 
innocence, and the original image of Gop. By na- 
ture we have no ſenſe of dependence on God, nor any 
thought of enjoyment in him; being ſet up for our- 
ſelves, and hurried away from the Creator to the crea- 
ture, for happineſs, and every means of it. 'The ſcrip- 
tures are very clear in their teſtimony of this general 
account of our preſent ſtate of apoſtaſy; and indeed, 
if it were not true, ſuch a revelation of mercy as is 
contained in them would be altogether needleſs. To 
them we muſt refer. And it will be of moment to the 
ſubje& before us, that we enter into the moſt intereſt» 
ing particulars given us in the ieee ol. man's 
preſent apoſtate ſtate. Now, 

1. The ſcriptures repreſent man, in bis preſent Rates 
as © having loſt the power of diſcerning ſpiritual things 
in his underſtanding.” This St. Paul aſſerts expreſly, 
when writing to the converted Epheſians, he cautions 
them thus, ©* Walk not as other Gentiles walk, in the 
«« vanity of their minds, having their underſtanding 
© darkened, being alienated from the life of Gop, 
« through the 1gnorance that is in them, becauſe of the 
«© blindneſs of their hearts, * Eph. iv. 18. And ſoon 
after he puts them in remembrance, that they were 
ſometime darkneſs. He ſays alſo to Titus, chap. i. 15. 
that unbelievers have their mind and conſcience defiled ; 
where he ſets the mind in contradiſtinction to the con- 
ſcience, and therefore can only mean by it the judge- 
ment. Should it be . that thele and the like ex- 


N 


preſſions, 


6 The Neceſſity of being acquainted 

preſſions, import only, that the perſons ſpoken of were 

without the light of revelation; ſuch a folution will 

but confirm the point before us: for 1t grants, that 

man without a revelation is in darkneſs; conſequently 

owns, that, by the power of our own reaſon, we can- 

not diſcern ſpiritual things. And that this 1s the very 

truth of our caſe appears from what is expreſly ſaid of 

the Jews, Jer. v. 21. that“ having eyes they ſaw not: 

They had the full uſe of their reaſoning powers, and 

alſo of the ſcriptures, yet they ſav not. What ? be- 

cauſe they would not ? nay, but alſo they could not, 

without a divine illumination. Conſult the ſixth chaps 

ter of Iſaiah, and you will find the truth of the mat- 

ter was, they had refiſted the light of the Spirit which 

had been ſhining around them; therefore it was judi- 
cially taken from them. The .conſequence was this, 

With their Bibles in their hands, and in the full exer- 

ciſe of their reaſon, they remained in darkneſs; they 

* heard, but did not underſtand ; they ſaw, but did 

* not perceive.” The thing is indeed put out of 
diſpute by our Lord, who evidently aſcribes all diſ- 

cernment of ſpiritual things to the operations of the 

holy Ghoſt on our minds. * Theſe things have I 

* ſpoken unto you, being yet preſent with you. But 

* the Comforter, which is the holy Ghoſt, whom the 
„Father will ſend in my name, he ſhall teach you 

& all things, and bring all things to your remembrance, 
e whatſoever I have ſaid unto you,” John xiv. 25. 26. 
And again, When the Spirit of truth is come, he 
will guide you into all truth,” John xvi. 13. And 


once more, © He ſhall receive of mine, and ſhall ſhew 
| * 
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* it unto you,” ver. 14. Expreſſions like theſe are 
abundant teſtimonies of the blindneſs of our hearts; 
and we need go no farther than the frequent igno- 
rances and miſapprehenſions of the apoſtles themſelves, 
to be convinced, that the plaineſt declarations of di- 
vine truths, will not make the truths themſelves per- 
ceived, without the inward teachings of the holy Ghoſt. 
In effect, what do all the ſcriptural petitions offered 
up in prayer for divine light and direction imply, but 
the darkneſs and blindneſs of our unaſſiſted minds? 
Think we David would have called ſo often and ear- 
neſtly upon God to teach him, if he had not perceived 
darkneſs overſpreading his ſoul, whenever the 5 
of Gop was not ſhining upon it? 

2. The ſcriptures repreſent man as © ſinful and guilty.” 
The publication of the law is declarative of this. Had 
man been perfect, the whole of the law had been with- 
in him, and an outward diſcovery of it intirely need- 
leſs. To what end ſhould a moral rule be publiſhed to 
the holy angels, that are already in perfect conformity 
to Gop's nature and will? Adam in innocence had 
no moral precept explicitely given him: The law, with 
the love of it, was inſcribed on his heart, neither could 
he in any fort depart from it, without acting contrary 
to his nature. The neceſſity of a revealed law aroſe 
out of the fall of man, his finfulneſs and guilt ; that, 
by bringing our nature and conduct to a perfect rule, 
(the knowledge of which we had loſt) we might diſ- 
cern the truth of our caſe, ſee the cauſe of all our 
preſent miſeries, and be duly apprehenſive of thoſe 
-utuze conſequences of our apoſtaſy, which ly beyond 
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8 The Necęſſity of being acquainted 
the grave. The goſpel proclaims the ſame truth. All 


its glad tidings, and every promiſe of it, ſuppoſes our 


fin and guilt, without which any goſpel-promiſe had 
been ſuperfluous, And many particular expreſs decla- 
rations of ſcripture, join their voices with the law and 


goſpel againſt us in this reſpect. Let us only hear 


St Paul citing David's words 1n proof of this, which, 
if any thing be ſo, is an undeniable doctrine of the 
ſcriptures. * There is none righteous, no not one; 
c there is none that underſtandeth, there is none that 
« ſeeketh after Gov. They are all gone out of the 
% way, they are together become unprofitable z there 
« is none that doth good, no not one,” Rom. iii. 10. 
11. 12. | 
3. The ſcriptures alſo repreſent man as © without 
& any power to do good.” They give us to under- 
ſtand, there is a principle in us which they call “ the 
& fleſh, in which dwelleth no good thing,“ Rom. 
vii. 18. They intitle this principle, the law of ſin, 
ver. 23.; aſcribing the power of a /aw to it, becauſe 
it gives direction to all the deſites of our heart; and 
terming it the /aw of fin, becauſe it directs our deſires 
only to what is ſinful. They ſet forth this principle 
of ſin as ceaſeleſsly active in man, cauſing © every ima- 
e gination of the thoughts of his heart to be only evil 
6 continually,” Gen. vi. 5. They tell us, it has a force 
that nothing can reſtrain but the power of Gop; for 
they aſſure us, that whenever we are enabled to coun- 
teract it, © it is God that worketh in us both to will 
< and to do of his good pleaſure,” Phil. ii. 13. They 
would make us ſenſible of its exceeding obſtinacy and 
ſtrength, 
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ſtrength, by aſſerting to us, that when © the ſpirit 
*© luſteth againſt it, even then we cannot do the things 
* that we would,” Gal. v. 17. ſo inveterate are its 
luſtings on the contrary part, aud ſo mighty its influ- 
ence. Such is the ſcripture account of the propenſity 
of man's nature to evil. And where then is his ability 
to good? The great apoſtle found he had none. In 
the bitter experience of that malignant law of fin 
which was in his members, we hear him crying out 
with vehemence, „O wretched man that I am! who 
& ſhall deliver me from the body of this death? 

We ſee now what is the ſcriptural character of man, 
And if Gop's eſtimate of us is, that we are apoſtate 
creatures, blind, ſinful, and without ſtrength, there is 
no contending, reaſonably, that ſuch is not indeed our 
condition. : 


II. « God has provided a method for our recovery 
ec out of this apoſtate ſtate, exactly ſuited to the mi- 
4e ſery and helpleſſneſs of man.” The redemption that 
is in CuRIST I Ess preſents us with all that apoſtate 
creatures can need. In the whole, and in the parts 
of that adorable contrivance, wiſdom has made ſuch 
ample proviſion, that we cannot have loft any thing in 
the firſt Adam, which we may not recover with ad- 
vantage in the ſecond. It is not my buſineſs at this 
time to illuſtrate the ſufficiency of the ſcheme of re- 
demption, neither is it my defign to ſet about proving 
the truth of it. Let the goſpel ſpeak for itſelf. The 
marks of truth are ſo pregnant and evident, that they 
will not fail of making themſelves known to an honeſt 

B | candid 
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candid mind, that will ſeek, in its inquiries, light from 
above. It 1s at preſent ſufficient to obſerve, that the 
ſcriptures declare the goſpel-ſalvation to be a complete 
remedy for us, whether we conſider our apoſtaſy in 
general, or in the moſt eſſential branches of it. No- 
thing can be more general than ſuch a declaration as 
this; “ For this purpoſe the Son of Gop was mani- 
« felted, that he might deſtroy the works of the devil,“ 


1 John iii. 8. And again, „God ſo loved the world, 


that he gave his only begotten Son, that whoſocver 
„ believeth in him ſhould not periſh, but have ever- 
<« laſting life,” John iii. 16. JEsvs is able to fave 
to the uttermoſt thoſe who come unto Gop by him, 
<« ſeeing he ever liveth to make interccſſion for them,“ 
Heb. vii. 25. The particulars above alledged are all 
provided for in this one text; © CarisT JESUS, who 
„of God is made unto us wiſdom, and righteouſneſs, 
and ſanctification, and redemption,”* 1 Cor. i. 30. 


But, 


III. If a man be not ſenſible of his apoſtafy, he 
cannot uſe this method of recovery, and muſt neceſſa- 
& rily remain apoſtate. I cannot think of a return, 
nor accept the offer of a friendly hand to bring me 
back, till I find myſelf out of the way. The goſpel 
is a remedy for blind, guilty, helpleſs apoſtates, and 
therefore ean be of no ſervice to us, till we are ſenſible 
that we are ſuch. Till that time, we muſt remain in 
our apoſtaſy and rebellion, however fearful that ſtate be 
in itſelf, and however formidable in 1ts conſequences. 
Till that time our rebellion ſubſiſts, and the goſpel 

remedy 
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remedy is neglected : We are incapacitated from mak- 
ing ſubmiſſion, and cannot avail ourſelves of any —_ 
the Redeemer has done for us. 

Here it will be of importance that we conſider inex- 
perience and experience of our blindneſs, guilt, and impa- 
lency, as ſeverally unfitting or fitting us for receiving 
the grace of the goſpel, 1 in thoſe moſt vital parts of it, 
which render it a ſuitable remedy for blind, ſinful), 
weak creatures. 

I. © Fallen man being in the dark, without power 
in his rational faculties to diſcern ſpiritual things, is 
5 unfitted, while inexperienced herein, for receiving 
56 the light of the goſpel,” He cannot receive it. He 
finds not that he wants it. He thinks he has hght 
another way. If it be true that our depraved under- 
Randings are darkened, and therefore Gop has under- 
dertaken to enlighten them by the co-operation of an 
outward and inward revelation, it is impoſſible for me 
to receive this divine teaching, while I inſiſt on the 
ſufficiency of my own reaſon, and deny or am inſen- 
| ible of my natural darkneſs. IT muft remain in error; 
having neither obje& nor faculty right ; for the word 
only preſents the one, and the Spirit alone prepares' 
the other. I muſt walk on ftill in darkneſs, ſee no 
ſpiritual thing as it is; always take appearances for 
truth, and labour in unſurmountable uncertainty and 
doubt. Reaſon as I will concerning Gop and myſelf, 
my concluſion in relation to both will be wrong; and 
my brain-fick inventions, like the rovings of madneſe, 
will be unſettled and unpraQtical : Or if, as madneſs 
'ometimes does, 398 hx on a point, it will be chime- 
rical 
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rical and without foundation. The reaſoning faculty, 
depraved in itſelf, and blinded by ungoverned affecti- 
ons, mult take darkneſs for light, and light for dark- 
neſs: And, if we fancy ourſelyes wiſe enough without 
God's teaching, we both exclude the poſſibility of be- 
ing Icd into the knowledge of the truth, and muſt un- 
avoidably abide in ſcepticiſm and error. We tread in 
the ſteps of the idolaters of old, and fall down to inven- 
tions formed by our own imaginations: We do not 
% know nor underſtand ; he hath ſhut our eyes, that 
& we cannot ſee; and our hearts that they cannot un- 
“ derſtand: A deceived heart hath turned us aſide, 
e that we cannot deliver our ſouls, nor ſay, Is there 
& not a lie in my right hand ??? Iſa. xliv. 18, 20.— 
Strange! that we ſhould not ſee the inſufficiency of 
our reaſoning powers to diſcern ſpiritual things, when 
the world, even in the acuteſt and moſt learned per- 
ſons, is full of religious debate, when Gop has given 
ys a revelation, and promiſed us the Spirit to teach us; 
Neither of which would have been the caſe, were rea- 


ſon the ſufficient guide it is pretended to be. 


It muſt be an acknowledgement of our own blind- 
neſs, grounded on the experience of our fallen fate, 
that can fit and diſpoſe us to be taught of Gp. The 
„ meek he will guide in judgement; and the meek 
& will he teach his way,“ Pſal. xxv. 9g. The modeſt 
and unaſſuming, thoſe that are lowly in their own eyes, 
diſtruſtful of themſelves, and defirous to be taught, 
he will guide and teach by his word and Spirit. The 
promiſe, and the diſpoſition for receiving it, are here 
put together: God will teach the nech, that is, the 

ſelt- 
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lelf-diffident, who know their need of, and therefore 
ſtand prepared for inſtruction. He will teach them, 
becauſe he has made them fit and defirous to be taught. 
Surely no others can be taught. Submiſſion to in- 
ſtruction of any kind is impracticable, where there is 

not a ſenſe of ignorance, and a teachable temper ; 
the latter of which cannot be attained, where the 
former is not experienced: But when they are united 
in the ſearch of divine things, they make up the happy 
diſpoſition for being led into all truth. When, ſenſible 
we can diſcover nothing of ſpiritual things but what 
we are told, we apply to revelation ; and, ſenſible 
we can diſcern nothing therein aright, and to effectual 
purpoſe, becauſe of the blindneſs of our minds, and 
the corruption of our hearts, without the illumination 
of the holy Spirit, we wait for his enlightening aid ; 
no doubt can be made, we are duly diſpoſed to be 
taught of Gov, and are in the ſure way of being ſo 
taught by him. 

2. As 1 inexperience of our natural blindneſs indiſ- 
poſes us for receiving the light of the goſpel, ſo doth 
5“ 1gnorance of our finfulneſs and guilt unfit us for ac - 
« cepting the forgiveneſs of it.” Forgiveneſs evi- 
dently 13, and can be only for the guilty and con- 
demned. Suppoſe now any ſo extravagant as ſeriouſly 
to think they need not forgiveneſs in order to their 
acceptance with Gop ; but rather have a claim to his 
favour for ſervices done him. Unqueſtionably to theſe 
all talk of forgiveneſs muſt be but as the recommen- 
dation of a phyfician to thoſe that are whole, They 
Celire not, and they certainly have not, either * 
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14 The Neceſſity of being acquainted 
lot in this matter. But of theſe, if any ſuch there be, 


let it be aſked, Are they indeed guiltleſs and uncon- 


demnable before Gov? What, have they never fin- 


ned? Have they always been in a ſtate, always in a 


courſe of practice plealing to Gop? Why then does 
God viſit them with ſo many calamities ? Why do they 


ſicken, and pine, and die, as do others? Are not 


theſe tokens of wrath? indications of a puniſhing 
hand? And is God unjuft ? or is he cruel ? or is it, 
as the ſcripture repreſents, that fan entered into the 
* world, and death” (with all the pains, ſickneſſes, 
and miſeries that accompany it, or lead to it) * by lin, 
6 and fo death paſſed upon all men, for that all have 
„ ſinned” Rom. v. 12. in Adam, and in their own 
perſons too, if grown to years? But although we 
run not ſo wild a length as this, we may be {till inca- 
pable of the pardon of the goſpel. We may own that 
in many things we have offended, and do offend ; and 
yet for want of apprehending the ſpirit and meaning of 
the law of God, limiting it, and interpreting it merely 
according to the letter of it ; by not charging ourſelves 
or deeming ourſelves chargeable with ſin for the cor- 
ruption of our nature; but rather drawing excuſes from 
it for many things we do, which we cannot ſo well 
juſtify ; and by ſetting what ſeems to have been well 


done, againſt what we are ſenſible has been amiſs, 


we may ſupport an opinion of ourſelves ſadly unſuit- 
able to our real ſtate, and remain incapable of goſpel- 
pardon in the ignorance of our want of it. This par- 
don is for the utterly guilty and condemned. But 
while we diſavow our being fo guilty, and do not 

| | ſuſpect 
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ſuſpect the condemnation that is due to us, how can 
we ſue for the mercy, or accept the pardon that is 
offered ? Wretched miſtake, which excludes from all 
the ſaving benefits of the Redeemer's blood, and makes 
that blood, to all that maintain it, abſolutely ſhed in 
vain! What a pity 1s it, that when a remedy 1s pro- 
vided, a full remedy for our utmoſt guilt, any of us 
ſhonld through ignorance be led along in a negle& of 
that ſalvation, without which we ſhall ſoon periſh for 
ever! 

Unpardoned, and unfitted for receiving the offered 
pardon, we muſt abide, till the truth of our caſe is 
made known. When this is done, and the guilt and 
miſery of an apoſtate ſtate is evidenced to us, the bar 
is taken away, and we ſtand ready to accept forgive- 
neſs from the all-gracious hand that offers it. It is 
becoming the majeſty of Gop to confront the rebel, 
who denies or palliates his guilt, and who has not 
learned to tremble, as he ought, at the divine indig- 
nation: It is no leſs becoming the ſame Lord of 
tords, whom ten thouſand times ten thouſand angels 
worſhip, to ſpare a proftate worm, to lift him up, and 
bid him live. It is the part of ſinful man to bow 
and when he does, © mercy rejoiceth againſt judge- 
© ment,” James ii. 13. The Publican in the parable 
ſtands in the proper poſture of a ſinner before his of- 
fended Gops fſelf-condemned, making no excuſe, 
owning puniſhment 1s his deſert, looking to nothing 
but mercy, he comes making his confeſſion and humble 
iuit. If Gop be diſpoſed to forgive, where is ſo fit 
an object on whom to ſhew forgiveneſs? If Gop be 

N fo 
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ſo gracious as to forgive, where is one more diſpoſed 
to receive forgiveneſs? The only diſpoſition for for- 
giveneſs, is the ſenſe of the want of it; and the deeper 
the ſenſe of our miſery, the better are we diſpoſed for 
receiving the pardoning grace of the goſpel. 

3. Alike obvious is it, that the “ inexperience or 
« experience of our own weakneſs; muſt unfit or fit us 
* for receiving the goſpel ſupplies of ſtrengthening, 
© ſanctifying grace.” Can we receive this grace, 
when we do not think we need it? Are we not pre- 
pared to receive it, when we find we can do nothing 
we wiſh to do, without it? Can we think we need it, 
when the apoſtaſy of our nature is not known to us? 
When 1t 1s, are we not ready to accept all the friendly 
aid the Spirit would give us? The fitneſs or unfitneſs 
is therefore in the experience or inexpertence of the 
total corruption of the heart, its being naturally with- 
out all godlineſs, pregnant with all fin, and impotent 
to recover the one, or deſtroy the dominion of the 
other. Hence, on one part, he who is kept in igno- 
rance of his apoſtaſy, and conſequently diſcerns nothing 
of the nature of true religion, and of his infufficiency 
to perform it, either abſolutely denies, or flightly ac- 
knowledges the neceſſity of divine grace, as his noti- 
ons are: but whether he acknowledges or diſowns its 
neceſſity, he can have no dependence upon it, nor diſ- 
poſition to receive it. He diſowns, it may be, the 
neceſſity of divine grace: And he well may, ſince his 
religion is merely external, ſhut up in the narrow com- 
paſs of regularity, decency, civility, and liberality; 
which the pride of reputation can eaſily influence him 

to 
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to perform, and the countenance of the world will 
bear him out in. Perhaps in ſpeculation he owns the 
neceſſity of it: But he does no more than own it. He 
finds no real want of it; nor has the leaft truſt in it. 
He knows not what he ſhould do with that, which, 
as a ſpeculative tenet, he contends, is ſo neceſlary. 
As he prays, and as he lives, there is even no manner 
of need of it; his attendances on prayer are no prayers, 
his life is but the ſhadow of religion. He never ſaw 
the neceſſity of a new heart, a new nature; fo his 
prayers are but cuſtomary ſervices without deſign, and 
his life the form of religion without the power. Whe- 
ther orthodox or not in the point, he has {ſtrength 
enough of his own, for the ſcanty religion he pretends 
to; and being unacquainted with the corruption of 
his nature, continues unfitted for the ſanctifying ope- 
rations of the Spirit. : 
On the other part, the apoſtaſy of man's nature be- 
ing opened to view, and with it of courſe the neceſſity 
of a regenerating change, and progreſſive renewal of 
the heart, the experienced ſoul utterly diſclaims all 
ſelf-ſufficiency, yet waits and wiſhes for the creating 
power of Gop to effect it. And ſhall it be withholden 
where it is wiſhed and waited for, and the heart lies 
open to receive it? When the ſinner is ready, will the 
Saviour be backward ? Shall not the“ Father give the 
holy Spirit to them that aſk him?” Luke xi. 13. 
* If any man hear my voice, and open the door, I will 
* come in to him, and fup with him, and he with me,” 
Rev. iii. 20. The promiſe ſtandeth ſure; the main 
matter is, Does the finner ſee his want of and depend 
C | on 
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on the promiſe? Let us but hear Gop's voice, and 
open the door, he will come. Judge ye, if there can 
be any other difpoſition for partaking of- divine grace. 


Ir has been made fufficiently evident, that man is an 
apoſtate creature, and that though Gop has provided 
a remedy for him in the goſpel, yet he cannot avail 
himſelf of it, if he be inſenſible of his apoſtaſy. We 
proceed therefore to obſerve, 


TV. „That pride has an inffuence with ſome, to 
& keep them ignorant of their apoſtaſy, while others 
ac are ſenſible of it: The latter are the humble, the for- 
& mer the proud, intended in the text.” For, if it be 
pride to think of myſelf above what I really am, and 
humility to have the judgement I make of myſelf form- 
ed according to the truth of my caſe; and if, as has 
been proved, I am an apoſtate creature from Gop, the 
concluſion is plain, that, on any falſe ſhew and pre- 
| tence to think myſelf ſomething in regard to Gop, 
while, by that fair colouring, the blindneſs, guilt, and 
impotency of my fallen condition is hid from me, is 
entirely to miſtake my caſe, and to judge of myſelt 
aright. Whereas, if from a clear conviction of my 
being an apoſtate, I think and judge myſelf ſuch, I 
ſee myſelf to be, what in truth I am, and my judge- 
ment of myſelf is in conformity with the judgement 
Gop has declared of me. 

Yet pride has a ftrange power of hiding from us 
our apoltaſy, by puffing us up with the conceit of ma- 
ny fair appearances, iuſomuch that though we are no 

| other, 
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other, nor better, than blind, guilty, helpleſs apoſtates, 
we may be eafily impoſed upon by it to fancy ourſelves 
ſome great thing in wiſdom, merit, and ſelf-ſufficiency. 
Pride has ſo many fine things of our own to preſent us, 
and. ſuch an art in ſetting them off, that it will be dif- 
ficult for the moſt humble to guard againſt them all, 
and to maintain that ſelf-diftruſt which an apoſtate 
condition ſo well warrants, Let us conſider the lying 
pretences of pride, in this view, with attention; and, 
at the ſame time, place on the other fide the diſeove- 
ries of the humble, in each of the points produced, 
for the better diſcernment of theſe oppoſite characters, 
And, | | 
1. Let us conſider pride, “ as boaſting itſelf of the 
ee ſufficiency of man's reaſon.” Reaſon indeed is the 
nobleſt power we have; no wonder therefore, if we 
are moſt apt to be proud of it. But reaſon is not the 
_ great thing it is made to be. Reaſon is but a naked 
faculty of judging concerning ſuch things as are pre- 
ſented from without for enquiry and determination 
you muſt furniſh it with materials, and farther than 
you do ſo, it cannot exert itſelf. And beſides, man's 
reaſoning faculty is not what it was; in itſelf it is im- 
paired, while alſo a thouſand prejudices from the prin- 
ciple of fin, both keep the light from it, and divert it 
in their favour from judging aright of the ſpiritual 
objects brought before it. But pride will make reaſon 
what it is not; either aſcribing to it the power of diſ- 
covering divine truths, without any foreign aid, and 
ſhameleſsly denying the obligations which natural reli- 
gion, ſo called, owes to revelation and tradition for 
| | 118 
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its whole foundation: Or, prepoſterouſly ſubjecting 
the wiſdom of Gov to the reaſon of man, depraved as 
it 1s, by bringing revealed truths to its bar, to be 
meaſured by this ſame figment of natural religion ; re- 


jecting as abſurd what does not come within reaſon's 


line; and receiving, what it does receive of revelation, 
not upon Gov's authority (the ſole foundation of di- 
vine faith in the very nature of the thing) but becauſe 
of its falling in with the ſyſtem of religious truths be- 


fore formed in the mind, and of its ſerving perhaps a 


little to clear up and enlarge it: Or, attributing to 
reaſon a capacity of diſcerning ſpiritual things revealed, 
without a divine illumination; a capacity, which it 
cannot be proved the reaſoning faculty was poſſeſſed of 
even in the ſtate of perfection; but which if it then 
had, it entirely loſt in the fall of Adam. The proud 
abuſers of reaſon in one or other of theſe ways, are, 
alas! many. Abuſed reaſon puts the ſelf-ſufficient 
infidel, eſpecially if furniſhed with a ſtock of human 
learning, upon diſclaiming revelation, and framing a 
iyſtem of religion, to his thinking, infinitely more 
reaſonable, ſolely by the inveſtigation, as he ſuppoſes, 
of his own intellectual abilities. By too many others 


this valuable gift of heaven is ſet upon a tribunal it 


does not of itſelf pretend to, to try the declarations of 
infinite wiſdom and knowledge, and to renounce as im- 
poſſible what reaſon cannot comprehend ; or to thruſt 
out divine teſtimony as of little importance to the proof 
of revelation, leaving Chriſtianity ro other prop than 
the wiſdom of man. Unlearned pride alſo has its ſhare 
in the abuſe of reaſon ; Thouſands, doubtleis, of the 


Common 
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common rank, never made ſenſible of the blindneſs of 
their minds, and their need to be inwardly taught of 
Gon, are reading the ſcriptures in- a full dependence 
on their own ſufficiency to underſtand them; the na- 
tural conſequence of, and juſt judgement upon which 
is, they are left to form, perhaps from the word of 


Gop, dangerous errors, or, though they collect from 


it orthodox opinions, they only float in the head, but 
have no power to animate the heart, and influence 
their conduct. 

It will be uſeful now to caſt our eyes on humility in 
this reſpect. The word of God is her rule, for ſhe 
wants one to guide her; God has given her the ſcrip- 
tures, and ſhe looks no further. In them ſhe 1s not 
curious to comprehend “ ſecret things which belong 
* to Gop,” Deut. xxix. 29. and is eaſily ſatisfied with 
what Gon tells her, becauſe he ſaith it. She is too 
ſenſible of the weakneſs of her head, and the badneſs 
of her heart, to truſt to her own diſcernment in ſearch- 
ing out the mind of Gop in the ſcriptures; and her 
prayer is, with David, Pſal. cxix. 18. Open thou 
« mine eyes, that I may ſee wondrous things out of 
de thy law.” When in this way ſhe has formed her 
judgement upon any points, ſhe is not impatient of 
contradiction, yet will receive nothing but what it 15 
evidently ſhewn to her God ſays ; neither will ſhe im- 
poſe her own judgment upon others, knowing they mutt 
be taught of Gov, if they learn any thing to the pur- 
poſe, Her Bible lies before her ; her eyes are towards 
heaven, and the language of her heart is, Lead me 


ein thy truth, and teach me,” Pſal. xxv. 5. In ſhort, 
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Humility is always a child, knows nothing but what 
ſhe is taught; 1s,willing to be taught any thing ſhe 
ought to know ; but having liſtened after, and being 
made acquainted with the voice of Jesus, the true 


Shepherd, will follow none but him. Such a meek and 


lowly ſpirit, where the pride of reaſon is dethroned, 
and from experience of its ignorance, blindneſs, and 
darkneſs, the ſoul is brought quietly to ſubje& every 
thought to the law of Chriſt, is not eaſily attained, is 
perhaps the moſt difficult of all the ſelf-denials a Chriſ- 
tian has to atchieve. Happy they who have made 
but ſome progreſs in it! being initiated in the ſpirit 
of meekneſs, Cu xis r begins to reveal himſelf in them, 
the dawn of divine light appears, their eyes open, they 
fee in the perfections of Gop, their ſins, the redemp- 
tion of Cuxisr, and the life which is to come, a ſtrik- 
ing reality and importance, which before they were 
utterly unacquainted with ; prejudices are lofing their 
weight before the Sun of righteouſneſs; new deter- 
minations enſue, and peace 1s coming to dwell with the 
ſoul. It behoves us all to be more experimentally ſen- 
fible of the natural blindneſs of our minds. We have 
learned this leſſon but in part. Through remaining 
pride and dependence on cur own reaſonings, our day 
is cloudy, perplexities frequently exerciſe our minds, 
we ſee confuſedly the way of ſalvation, we are not e- 
nough open to conviction, gain little from the light of 
others, and neither the directions of ſcripture have half 
their clearneſs, nor its promiſes half their power. 
2. Conſider pride as © boaſting itſelf of man's me- 
& fit,“ and perſuading us to believe the ſhameful lie, 
that 
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that we are ſomething before Gop. Here the whole 
ſucceſs of pride depends upon its hiding from us our 
ſinful hearts : for our hearts once laid open, the cheat 
is diſcovered, we find ourſelves nothing; and in utter 
ſelf-abhorrence we cry out, © Gop be merciful to me 
« a ſinner, Luke xviii. 13. And pride has a variety 
of things to preſent us with, that make a fair ſnew. 
Theſe it ſets before us in the point of view moſt for its 
purpoſe. We ſee ourſelves in a glaring falſe light, our 
faults are undiſcovered, we appear what we are not, 
and are led along in a dreadful ignorance of our real 
condition. What a goodly figure do civility, ſweet- 
neſs of temper, generoſity, humanity, and liberality 
make, when ſeen through the glaſs of pride? If to 
theſe you add ſobriety, temperance, chaſtity, honeſty, 
with a competent degree of regularity in attendance on 
religious ordinances, the man 1s ready to fall down in 
ſelf-worſhip, looks with ſcorn on the viler part of man- 
kind, and ſays in himſelf, with the deepeſt ſelf-apprc- 
bation, © Gop, 1 thank thee, that J am not as other 
© men are,” Luke xviii. 11. Mean-time, all the hor- 
rible iniquity of a fenſual, earthly, deviliſh heart, lies 
unnoticed ; manifold daily defects in every thing are 
unſeen, or deemed fully balanced by theſe fine appear- 
ances of good; ſelf-deceiving compariſons are conti- 
nually made; and when the law of God is conſidered, 
the whole ſprrituality of it is hid from the eyes; a falſe 
humility, that looks on all open profeſſion as oſtenta- 
tion, ſerves well to cloke the courſe of compliance 
with the ways of a ſinful world; and that moſt conve- 
nient word human frailty, without which the pride of 
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man's righteouſneſs could not hold up its head one 
hour, perpetually filences the remonſtrances which 
conſcience makes againft this and that evidently finfnl 
action; or, if the offence paſſes the bounds of this re- 
medy, a little concern for a day, and a ftrong reſolu- 


tion, ſhall effectually heal the wound, and leave the 


mind eaſy, as if nothing were amiſs. By arts like theſe, 


pride (for that works at the bottom of them all) has 


kept many in the groſſeſt ignorance of their fins, and 
preſuming upon Gop's favour in the merit of their own 
doings ; even while with their mouths they are con- 
feſſing forgiveneſs of ſin to be their glorious privilege, 
are owning themſelves miſerable finners, and, in the 
molt importunate terms, calling upon Gop to have 
mercy upon them, While pride carries many all this 
length, it will not be thought ſtrange, that it prevails 
with ſome to advance a ſtep farther : having kept them 
ignorant of their want of a Saviour, if they are brought 
to deny his atonement, to throw down thereby all 
Chriſtianity from its foundation, and to render it a 
mere moral ſyſtem. | 

The humble man cannot be ſo deceived. He traces 
the deep-rooted apoſtaſy of his nature in the retroſpe& 
of all his life, and feels its baleful influence every pre- 
ſeat hour. He laments the loſs of the divine image; 
which his ſoul has ſuffered ; and bewails the power of 


indwelling fin mixing itſelf with and defiling the purity 


of every thought, word, and work. Self-convinced, 
he diſclaims the pretence of merit in his beſt ſervices, 
for he ſees they have none; what is good in them be- 
ing ſhamefully ſhort of what the holy law of Gop re- 

quires, 
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<ju1ires, and even that little good defaced and deformed 
by abundance of ſelf and ſin. He can find no one 


action of his life; of which, abſolutely confidered, he 


can ſay, ©* Herein Gop can take pleaſure.” He bears 
upon the record of his conſcience many days and things, 
in reſpect of which he can only ſay, © It is of the 
mercies of the Lord I am not conſumed,” Lam. iii. 
22, What he merits, he judges to be hell; and thinks 
of Gop's looking upon him in love; as the ſole eſſect 
of infinite, inconceivable compaſſion. He is aware of 
the ſecret infinuations of pride, at every turn whiſper- 
ing Well done to his heart; diſclaims the intruding lie, 
and proves it evidently ſuch, upon the teſtimony of his 
whole heart and life. More might be added, but the 
difference is ſufficiently diſcernible. It were well, if 
we could make it out with equal clearneſs in practice: 
if from an inwrought, ſettled judgment of our real ſin- 
fulneſs, we had ſhaken off the impoſitions of ſelf-opi- 
nion; if we abborred the complements made us by a 
flattering heart, and were unhurt by the well-meaat 
approbations of too fond admirers. It were well, if 
the conſciouſneſs of our vileneſs were ſo continually 
with us, as to keep us always lowly in our own eyes, 


maintaining in us that happy temper of ſpirit, which 


{ſubmits to affliction, receives with thankfulneſs the 
continual diſtributions of divine bounty, and waits with 
patience for every heavenly gift. But, 
3. Conſider pride as “ vaunting itſelf of man's abi- 
4 lity to do good.” Indeed, all conceit of any ſuch 
ſtrength in man is utterly inconſiſtent with the ſuppo- 
ſition of the apoſtaſy of his nature; For, if the ſerip- 
D ture 
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ture account of man's ſinful nature before produced 
be allowed, this point is decided; man has not the 
leaſt ability of his own fo vill or do any thing good: 
pride muſt give up the cauſe, and the impotent crea- 
ture be brought on his knees to cry for power from on 
high. But pride is not haſty to make ſuch conceſſions. 
It will try every art, and by concealing, or diſowning, 
or ſoftning the apoſtaſy of our nature, will impoſe upon 
us more or leſs, and maintain in us an unſeen or avowed 
dependence on our own ſufficiency. With how much 
ſucceſs theſe attempts of pride are attended, any one 
will inſtantly acknowledge who has attained unto ſpi- 
ritual diſcernment. He remembers a day, when, igno- 
rant of his own weakneſs, and of the powerful intereſt 
fin had within him, he dared to go out in ſelf-depen- 
dence againſt the enemies of his ſoul: Not that he 
then thought ſo; for he ſeemed to put his confidence. 
in the Almighty, and cried earneſtly for his ſuccour; 
but alas! he was not then come to a due knowledge 
of his want of that ſuccour. He remembers how per- 
petually therefore he was driven back ; how he gained 
no real advantage, nothing that even looked like vic- 
tory, but what was obtained under the influence of 
pride, though pride, mimicking grace, was miſtaken 
for it. Diſappointment however, continually repeated, 
brought him to ſuſpe&t there was a party within, 
ſtronger than he had been aware of, againſt him, His 
ſuſpicions grew into conviction. His eyes were open- 
ed: He ſaw the apoſtaſy of his nature; and then he 
ſaw the vaſtneſs of the work to be done, no leſs than 
the transformation of his whole heart. He deſpaired 

of 
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of any help from himſelf, and pride was confounded. 
He then truly ſought unto the Loxp, and was deli- 
vered. He ſtands now, while thouſands fall beſide 
him, who are ignorant, as himſelf once was, of their 
own total inſufficiency, and are truſting to a ſtrength, 
which they ſuppoſe they have of their own, while un- 
meaningly they aſk the grace of Gon. 

But you will find pride always acting in ſo covert 3 
manner, and content merely with impoſing upon us. 
You may obſerve it puſhing on thoſe, whom ſhe keeps 
blinded in the ſufficiency of their own powers, avow- 
edly to /often or deny the apoſtaſy of man : To ſoften 
it to a mere nothing, by helping out inexperience with 
falſe gloſſes on ſcripture; or to deny it, by aſcribing 
the propenſities to fin to cuſtom and education, diſ- 
owning the reality of our being born in it, and faſhion- 
ing a ſyſtem of pretended religious principles, which, 
as they reſult from the pride of an apoſtate nature, will 
never have any quarrel with it, or be forward to believe 
there is any ſuch thing. Hence the pride of man's 
ſufficiency triumphs in our day: Hence ſo little of 
vital Chriſtianity: Hence the eſſential work of rege- 
neration, and an inward change, is either aſcribed to 
à mechanical operation in baptiſm, ſo that we need 
look no farther for it; or the doctrine of it is forgotten, 
as infignificant, or exploded as enthuſiaſtical: Hence 
formality paſſes for piety, and faith in IESsus CHRIS HC 
is become a mere ſpeculation: Hence outrageous vice 
carries its head aloft, and licentiouſneſs is a ſtranger 
to ſhame. The ax is not laid to the root. The deep 
apoſtaſy of man is not opened, and religion is well- 
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nigh dwindled into lifeleſs forms, dry morals, and de- 
iftical inventions. And thus it will be, till the deluſive 
coverings of pride being taken away, we ſee in us that 
nature which is apoſtate from Gov, and therein the 
neceſſity of our return, and our inability to effect it. 
The reverſe of all this conſtitutes an eſſential branch 
of the character of humility : And what that reverſe is, 


is too evident to be much inſiſted on. Were the delu- 


ſions of pride utterly taken away, you would ſee your 
real felf, and would renounce the thought of any ſuffi- 
ciency in you. The evident ſight of what you are, 
would ſhew you indeed what you ſhould be, but would 
convince you that you could not make yourſelf what 
you ought to be: you would be fenfible, that even the 
diſcovery of what you are, could be aſcribed to na 
powers of your own. You would be ſenſible, that the 
work lying before you, is utterly impracticable with- 
out a divine aſſiſtance; and would immediately give up 
all hope of it in deſpair, were not that help offered 
you; you would venture upon nothing unſupported by 
almighty grace, and would aſcribe all your conqueſts 
to it alone. 


Thus, at length, we are come to the proper charac- 
ters of the proud and humble in reſpect of Gor. And 
it 18 evident, that under the one or other we all rank. 
Wherefore it will behove us to weigh with attention 
God's invariable method of dealing with the proud and 
the humble, which is now to be conſidered under the 


V. White 
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V. „ While we are inſenſible of our apoſtaſy, Gon 
refits us; when we are ſenſible of it, he gives us grace.“ 
This is manifeſtly aſſerted in the very ftrong expreſſions 
of the text. God reſiſteth the proud, avliTagootrtt, ſets 
himſelf in battle-array againſt them. It imports, that be 
regards them as perſons in arms againſt his government, 
and that he actually confronts them, and appoints them 
their allotments merely as rebels. Giving grace muſt be 
underſtood in a ſenſe alike general and extenſive; and 
conſequently muſt imply the communication of all di- 
vine evangehcal good-will toward fallen creatures, who 
have thrown down their arms, and ſubmitted them- 
ſelves. | | 
Thoſe, who, in the pride of their hearts, are inſenſible 
of their apoſtate ſtate, Gop regards as rebels, has no 
favour for them as ſuch. While, in their own account, 
they are ſome great thing, and fancy they can produce 
ſufficient proofs of their being ſo; in God's account, 
they are rebels, blind, guilty, impotent apoſtates; too 
wife to be taught, too good to be forgiven, too ſtrong 
to be ſuccoured. The fall made them rebels, deluſive 
pride keeps them in rebellion; and, with all the ſpeci- 
ous ſhew they make, Gop obſerves they have not ſub- 
mitted, neither returned unto their allegiance, nor 
owned their departure from it. He, the Searcher of 
hearts, ſees them, ſafely wrapt up as they are in their 
own conceits, ſtanding out in preſent actual rebellion : 
He ſees, that they are this day uſurpers of his throne 
in ſelf- government; arrogant deſpoilers of his glory in 
the account and uſe they make of his gifts; ſeekers of 
worldly honours, or praiſe, or eaſe, or intereſt in the 


whote 
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whole bent of their ſpirits, as having all their proſpects 
of ſecurity and enjoyment ſhut up within viſible things; 
hypocritical diſſemblers with him at leaſt, being without 
all truth and honeſty in the ſervices they pretend to pay 
him; lovers of ſin, and haters of God, in the very bot- 
tom of their hearts; remorſeleſly inſenſible to any godly 
ſorrow for whatever ſin they have committed againſt 
his majeſty and glory; ſtubbornly diſregarding his 
judgements threatened againſt ſin, or inſolently diſput- 
ing the juſtice of them; untouched by his patience, 
diſpleaſed at his providential diſtributions, wiſhing there 

was no Gop; in reality, living without Gop in the 
world : and all this, notwithſtanding the appearances 

they may many of them have of religion. In a word, 
Go ſees them lying in a ſtate of natural apoſtaſy; in 
his account they are actual rebels in arms, as ſuch he 

regards and treats them. They remain under the for- 

feiture made in Adam, of all divine favour and bleſſ- 
ings. Go is againſt them: His wrath is upon them. 

The fear of death galls them. They have not grace to 
enjoy any thing they have with true comfort : but, 
through want of grace, they turn all their poſſeſſions 
into curſes. However they may flouriſh, they are ne- 
ver really bleſſed 1a their temporal concerns ; and in 
thoſe that are ſpiritual, Gop is evidently their enemy. 
He leaves them in blindneſs, hardneſs, and impenitency 
of heart; they lie aſleep in the lap of ſecurity ; they 
are torn in pieces by the rage of ungoverned paſſions 
and appetites, anxious covetouſneſs, deſponding envy, 
furious reſentment, impatient ambition, inſatiate incli- 
nation; they hve to no better purpoſe, than, by add- 


ng 
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ing ſin unto ſin, to prepare for themſelves accumulated 
damnation. Every way the diſpleaſure of an unrecon- 
ciled reſiſting Gop is manifeſt towards them. Their 
offerings are an abomination; their prayers do not en- 
ter heaven; their liberalities are not accepted: They 
do theſe in the pride of an apoſtate heart; wherefore 
Gov is againſt them: They do but © ſow the wind, 
and reap the whirlwind,” Hoſ. viii. 7. This, and 
whatever beſide is included under the terms wrath and 
indignation, is comprehended in Gop's reſiſting the proud. 
The humble are as much, on the other part, objects 
of Gop's compaſſion and love. To this man will IL 
look, even to him that is poor and of a contrite ſpirit, 
and trembleth at my word,” Iſai. Ixvi. 2. Powverty 
of ſpirit is the qualification for the kingdom of heaven. 
And no ſooner does any one of us, God's prodigal 
children, come to himſelf, but mercy, comes to meet. 
him. It is not through want of mercy in Gop, but 
through our pride, that any difference ſubſiſts between 
him and us: do we humble ourſelves, he lays aſide his 
diſpleaſure. Let the whole ſcripture bear witneſs, if 
there is not forgiveneſs with Gop; and a multitude of 
paſſages in it, if that forgiveneſs does not belong to 
the humble; forgiveneſs, with all the delightful bleſſings 
that accompany it. Gop giveth grace to the hum- 
ble ;“ evangelical favour in its whole extent is theirs. 
To the apoſtate ſinner, that lies in deep abaſement of 
ipirit, ſmitten with a ſenſe of his guilt, acknowledging 
his deſert of every judgement, hopeleſs in himſelf and 
helpleſs, hardly preſuming to aſk the mercy without 
which he is for ever undone, Gop giveth grace; grace 
In 
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in all its largeneſs, comprehending pardon, reconcili- 

ation, adoption, ſanctification, and an inheritance in 
There is not a greater diſ- 


the kingdom of heaven. 
tance between Gop and the proud, than there is inti- 
If God be 


mate union between him and the humble. 
not determined to caſt off apoſtate man without remedy, 


which we are aſſured he is not; and if yet he cannot 
receive us continuing obſtinate ; he will certainly do ſo, 
when we confeſs our fin, and are willing to ſubmit. 
There is grace provided for fallen man, which, if it 
cannot be conferred on ſome, becauſe they do not be- 
lieve they want it, it will be granted to thoſe that have 
found they do, if any uſe is to be made of it at all. 
This ſad condition of the proud, and happy eſtate 


of the humble, may well engage us to enter ſeriouſſy 
into the conſideration of this great point, the apoſtaſy 
And, 


of our nature, in a practical way. 

IJ, I may aſk, Are you unacquainted with your 
natural apoſtaſy from Gop? I will ſuppoſe you are; 
and, for the preſent, that your unacquaintedneſs with 

it ariſes either from a rejection of ſcripture revelation, 

or from a denial that the ſcripture repreſents man as an 
apoſtate creature, or from a careleſs neglect of inquiry 
whether you are an apoſtate or no, becauſe you have no 


concern about your ſoul. In the laſt of theſe caſes, the 
ignorance of your apoſtate ſtate muſt and will be allow- 
But, is there not 


ed, on all hands, to be inexcuſable. 
reaſon to ſuſpect ſomewhat of careleſſneſs alſo in the 
Have the Infidel and Socinian made a 


diligent, candid, and unprejudiſed enquiry? Have they 
and 


tormer two? 
nes, fairly examined the ſcripture, 


duly weighed evide 
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and honeſtly made ſearch into their own hearts? Their 
manner 1s to charge us with prejudices we only res 
queſt, that they may not be influenced by prejudice z 
and, for the ſake of indulging certain evil propenſities, 
which we inſiſt are in their nature, that they will not 
induſtriouſly ſet themſelves to prove there are no evil 
propenſities in their nature. We wiſh them well rid 
of their deſtructive errors, on their own account, and 
that they may not any longer ſtand in the way of the 
 falvation of others. We beg nothing but a fair hear- 
ing, not before us, but in their own minds. We do not 
deſire them to ſubſcribe to our authority: We defire 
they will ſubſcribe to no authority, but ſelf- conviction, 
according to the word of Gon. All we aſk, is a can- 
did enquiry, and a guard againſt haſty concluſions. 
We fear ſuch an enquiry has not been made; and till 
it be, we have a right to intreat, and inſiſt, that no- 
thing be vented againſt the truth of a point, wherewith 
the honour of Gov, and the eternal intereſts of maa- 
king, ſtand ſo nearly connected. | 
We cannot but be ſenſible, that many of thoſe who 
decry the ſcripture revelation, or deny that the ſcrip- 
ture repreſents man as an apoſtate creature, have made 
no ſober enquiry about the matter, being manifeſtly | 
without all principle ; and we ſuppoſe, that they, who 
have made ſome enquiry into it, may have been detain- 
ed from a thorough ſcarch, by a ſecret unwillingneſs to 
receive a doctrine ſo mortifying to ſelf-ſufficiency as 
this is, and which would lay them under obligation of 


rxeltraining their inclinations. 
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Suppoſing we have principles of fin naturally in us, 


the defire of gratifying them will be natural; and ac- 


cordingly, when we ſhould ſet ourſelves to enquire, 
whether the principles of fin are in our nature, or not; 
the very deſire of gratifying them, would not be with- 
out its weight to determine us for the negative; ſince 
the acknowledgment of ſuch principles would conſe- 
quentially be confeſſing the obligarion of reſtraining 
them, and bringing ourſelves under the neceſſity of de- 
claring war againſt our whole nature. Upon the ſup- 
poſition therefore of our apoſtaſy, we muſt needs have 
a vaſt prejudice to ſtruggle againſt in deciding this point; 
we mult naturally wiſh we may not find ourſelves apo- 
{kate ; and how eaſily we are perſuaded, by the ſſighteſt 
arguments, to believe what we wiſh, every one knows. 
It is evident from hence, that in determining, whether 
we are apoſtate creatures or not, the very poſſibility 
that we may be fo, ſhould be diligently obſerved, as a 
eounterbalance to the influence, which muſt ariſe from 
the defire of gratifying the prineiples of fin within us, 
if we are lo. Without this caution, we cannot do our- 
ſelves juftice in our moſt important intereſts: But whe- 
ther all this care has been taken by thoſe who deny the 
apoſtaſy of nature, we mult leave themſelves to deter- 
mine. Without. queſtion, the ſubje& is of ſuch im- 
portance as to challenge care; and to treat it with le- 
vity, is to trifle with Gop and our ſouls. If we are 
apoſtate creatures, there is but one remedy for us; nor 
can we gain any thing by a raſh deciſion that we are 
not apoſtates, but, in the negle& of the remedy, to 
pertfh. If we are apoſtates, and there is no help for us 


but. 
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but in the goſpel ; for the ſake of eſcaping the charga 
of apoſtaſy, to jeſt ourſelves out of the belief of the 

{criptures, or addreſs our wit to force the ſcripture to 

ſpeak a language more favourable to our pride and in- 

clinations, and more accommodated to the bad temper 

of the times, and our eaſe and 1ntereft in the world, 

than that of our being in an apoſtate ſtate, is but to fall 
upon the art of hoodwinking our eyes, that we may 

not ſee ourſelves fink inte the bottomleſs pit. 


Beſide theſe, there may be others, neither thought- 
leſs in matters of religion, nor in ſpeculation adverſa- 
ries to the doctrine of original fin, who, notwithſtand- 
ing in practice may be as much ftrangers to it as the 
former. The perſons meant are they, who having 
beeen accuſtomed to a diligent attendance on external 
religious obſervances, and preſerved from the groſſer 
acts of ſin, have ſtopt there, and looked no farther. 
Harmleſs and pious in their thoughts of themſelves, 
they have not ſuſpected the iniquity of an apoſtate 
heart; have made no account of a love of pleafure or 


of eaſe, a ſpirit of ambition or covetouſneſs, pride or 
cenſoriouſneſs, that raged within; and their complaints. 


on the ſcore of imperfection, have riſen no higher than. 


a lifeleſs ſpirit, and wandering heart in devotions. 


Here, the depths of inward ſin being unknown, and 
the outſide bearing an innocent appearance, they have 


lived in a wretched miſtake of their real condition: ne- 


ver truly and thoroughly convinced of their being guilty 
before Gor, they have made no other than an unmean- 
ing uſe of the atonement of CHRIST, and of that inſti- 
tntion which is deſigned to ſhew it forth, and to ſeal 


its 
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its benefits; and never finding the want of a new in- 
ward change, they have but aſked the Spirit becauſe 
they were bid to do ſo, or for flight and inſufficient 
purpoſes, not from any deſire of his operations to be- 
get and promote in them the new nature, to mortify 
and kill every corrupt affection. What a pity, that 
they ſhould have laid out ſo much time and pains about 
their ſouls to no better purpoſe i that, with ſo much 
looking well, they ſhould never yet have engaged in a 
reaſonable and ſpiritual religion; and that under ſo ma- 
ny external duties the rottenneſs of a depraved heart 
ſhould have remained unmaleſted, and in the full exer- 
elſe of all its deadly power, becauſe unſuſpected! 


2dly, J may addreſs this matter alſo to the Zumblc, 
All of us have a great deal ſtill to learn of this important 
leſſon. You may have gone far in ſpeculation, and may 
be able to diſplay, with perſpicuity, the twinings and 
labyrinths of the human heart; but is your knowledge 
of yourſelf as practical as it is diſtinct? has it brought 
you to renounce all dependence on your own wiſdom, 
righteouſneſs, and ftrength 2 Permit me to try you by 
ſome obvious queſtions and remarks on each of theſe 

heads. | | | 
Are you ſenſible as you ought of your natural blind- 
neſs, inſomuch that you duly ſubje& your reaſoning 
powers to the divine teaching of the word and Spirit ? 
You may eaſily know what progreſs you have made this 
way, by ſubmitting to the following inquiries.— Does 
Gop's word ſo perfectly ſatisfy you, that whatever de- 
claration you find there, abſolutely determines your 
| judgment, 
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judgment, and leaves you under no remaining ſuſpicion? 
If this be your caſe, and it holds out in all circumſtances, 
it is well. But if, notwithſtanding the evident decla- 
rations of ſcripture, your mind is ſtill exerciſed with 
reaſonings, * How can theſe things be?” 2 Kings 
vii. 2. If you ſeem, as it were, deſirous of ſome other 
teſtimony beſides Gop's ſcripture-witneſs ; if what you 
find there be ſo inexplicable to you, that you know 
not how to come into it, and are heſitating to give 
your aſſent; if, for inſtance, you ſtick at ſuch an ex- 
preſſion as this, God juſtifieth the ungodly,” Rom. 
iv. 5. becauſe you ſee not how ſuch a thing can poſſibly 
be; ſuch heſitations manifeſtly ariſe from the pride of 
your own reaſon. Nor will you think yourſelf intirely 
diveſted of that pride, if, while you own a neceſſary 
dependence on the Spirit for divine illumination in the 
truths of ſcripture, you forget to look for and aſk his 
aid; can either hear or read the word of Gop without: 
application for his preſence to lighten your darkneſs, 
or in your addreſſes to the throne of grace, are endea- 
vouring (as you may find to be the caſe not unfre- 
quently) to reaſon yourſelf into a belief of the promiſes 
that are in Cug1sT JEsvs, without any immediate re- 


ſpect to the light of the holy Srigir, as if faith were. 


not the gift of Gop, and by the ſole uſe of your own 
powers you could attain ſuch a convincing diſcovery of 
the goſpel ſalvation, as would fatisfy the mind, and 


give life to every practical principle in the heart. 


Again, ; 
Are you enough ſenſible of your ſinfulneſs and guilt ? 


Have you learned to put no manner of truſt in any 


thing 
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thing you do? Do you verily judge it all, the very 
beſt of it, unworthy of Gop; and that the character 
of a miſerable ſinner is that only which belongs to you? 
As far as this is the practical judgment you have form- 
ed of yourſelf, you will have no confidence at any time 
to come before Gov, or to expect any thing from him, 
but through: or for the ſake of the Redeemer ; you 
will be altogether patient in waiting God's leifure ro 
receive his bounties of grace and providence; and how- 
ever diſtreſſing your preſent circumftances may be, you 
will not cheriſh one murmuring thought, as if you were 
made to wait long ; you will never think you are hard- 
ly dealt with whatever betides you; and ſenſible, you 
are leſs than the leaſt of all the mercies Gop beſtows 
upon you, gratitude will be the temper of your ſpirit, 
and your mouth will be filled with thankſgivings, and 
praiſes. Deficiency in any of theſe points argues a 
defect in humility, and proves that pride has not ſuf- 
fered us to go to the bottom ot our real guilt and ſin- 
fulneſs. Alſo, 

Are you practically ſenſible oP your own weakneſs, 
fo that you have let go all dependence on your imagi- 
nary ſtrength? Is it always plain before your eyes, 
that, left to yourſelf, you muſt fall under every temp- 
tation? It will follow, that in every temptation you 
look up for the ſtrength of God to ſupport you. And 
do you judge you can do no good thing, unleſs divine 
grace enables you; why then do you enter upon ſo 
many duties, without taking that grace with you ? 
You are not ſufficient for any thing of yourſelf, it is 
allowed ; and therefore you ought to refer the praiſe of 


= 


every 
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every good thought, deſire, word and deed, to Gop 
who 1s the author of it: Yet, do you always give 
back the glory of all unto Gop? or, Do you never 
find yourſelf boaſting as if you had done ſomewhat ? 
In ſhort, will your conſtant attention to all the means 
of grace, your importunity in the ufe of them, and 
your abiding diſtruſt of yourſelf, witneſs for you that 
you have no longer any degree of confidence 1 in * 
own ſtrength ? 

If we will meaſure ourſelves W it muſt be by 
our practice, not our ſpeculations. And in this view 
T1 am very ſenſible every humble man will own he needs 


to be more humble, more diſengaged from the lying 


artifices of a proud nature, and that he 1s not yet come 
to the bottom of his blindneſs, guilt, and impotency. 
Wherefore, 

Laſily, We ſhould all endeayour to be more humble, 
that is, more ſenſible of the reality and depth of our 
fallen ſtate. To our defect in this we owe our dark- 
neſs and 1gnorance in things of eternal conſequence ; 
our importuning fears hanging heavy on the ſoul, leſt 
its intereſt in Gop and the future world be not ſe- 
cure; together with any meaſure of victory which re- 


bellious nature gains over it. The faithful Gop gives 


to the humble, the enlightening, comforting, and 
ſtrengthening grace of the goſpel; and if we receive 
it not in all its fulneſs, it is only becauſe we are not. 
enough diſpoſed for it by humility. Let us not 
think we have no more to do with humility, as ſoon as 
ſome change appears upon us. It is this Humility 
that muſt be the foundation of all to the end of life. 
Pride 
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40 The Neceſſity of being acquainted 

Pride will be leſs and leſs capable of holding up its 
head, as the circumſtances of our fallen ſtate are better 
known. Let obſervation therefore, both of the pait 
and preſent, teach us: We may uſefully reflect on the 
days when our underſtandings were held in a dreadful 
ignorance of ſpiritual things, or in dangerous errors 
concerning them; and may add to the account our 
preſent dim-ſightedneſs, that, aſſiſted as we are by the 
word and Spirit, we ſee but “ as through a glaſs dark- 
« ly,” 1 Cor. xiii. 12. and are extremely apt to miſ- 
take the ſcriptures, confounding the light which the 
Spirit throws upon them, by our own reaſonings and 
imaginations. All our pains will be well laid out in 
making larger diſcoveries of our ſinfulneſs, guilt, and 
miſery ; in tracing back the footſteps of our apoſtate 
nature, to our tendereſt years, and in marking all the 
features of it as they have appeared in advancing life; 
here its carnality, here its worldlineſs, and here its de- 
viliſh pride, ambition, envy, and reſentment, are ma- 
nifeſt; and here its hatred of Gon, its affectation of 
independency in a ſeries of conduc wherein we pleaſed 
ourſelves, and ſhighted the will of Gop. How guilty ! 
how undone without mercy ! 

Let us conſider alſo, whether ſinful nature be not 
{till the ſame, equally averſe to Gop, alike ſenſual, 
earthly, and deviliſh z that we may learn more of our 
inſufficiency to all good. We ſhould endeavour to ſee 
more diſtinctly how the ſeed of all fins is this day 
wrapt up in our natural hearts, ready to burſt out every 
moment, and that, if left to ourſelves,” we could only 
lead an animal life, in the utmoſt poſſible indulgence 


2 
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of our bodily inclinations, and the moſt violent rage of 


our ſpiritual luſts. Reſearches of this kind will have 
the happieſt effect upon the natural pride of our hearts, 
to bring it low, and in the advances of humility to fit 
us for goſpel grace; to enhance the worth of IEsus in 
our eſtimation of him, and to cauſe us to regard him 
as more eminently lovely; to put us more out of love 
with a life the concomitant of which muſt be a deteſted 
Fnful nature; and to quicken our deſire of that better 
gate where fin ſhall be no more, and where © walking 
66 in Gobp's likeneſs we ſhall be ſatisfied,” Pſal. xvi. 
15. to inſpire us with higher ſentiments of gratitude 
1owards a redeeming Gov, and with deeper commiſe- 
ation of our fellow-apoſtates; and in the united influ- 
ence of gratitude and pity, to animate us in a conduct 
calculated to promote the glory of God, and the ſpi- 
ritual welfare of men. Happy they who thus know 
themſelves in any meaſure ! Moſt happy ſuch as have 
gone fartheſt in ſelf-knowledge ! Neither ſpare your 
pains, nor remit your diligence in this fearch ; for he, 
who © reſiſteth the proud,” hath ſaid, © he giveth 


grace unto the humble.” This, my friends, this 
humble path is the way to glory. 
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FAMILIAR INTRODUCTION 
TO ·˙ E 
KNOWLEDGE or OURSELVES. 


x TWO PARTS. 


F all the kinds of knowledge that are in 
” 0 the world, there is none perhaps fo little 
5 ſought after, and wherein the learned and 
I unlearned are fo ill-inftru&ed, as this of 
ſelf-knowledge. Vet if religion be the moſt 

important concern of this life, becauſe the only way to 
happineſs in another, the knowledge of ourſelves, as 
we are now fallen from a ſtate of perfection, into a di- 
rect contrary one of apoſtaſy from, and oppoſition to 


Gop, muſt needs deſerve our moſt diligent ſearch and - 


inquiry; becauſe, whilſt we remain ignorant of that 
deadly diſeaſe into which our ſouls are ſunk through 


the ſin of Adam, we remain alſo indifferent about thoſe 


gracious means which Gop has provided for our cure. 


The 


Pity > 
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The deſign of what follows, is to help thoſe who 
are willing unto a kind of key, whereby the various 
iniquities that dwell in their hearts may be opened to 
them. And ſince men are ſo little uſed to obſerve what 
paſſes within them, and ſo exceedingly remiſs in con- 
tidering by what principles they are guided, not only 
in the leſſer, but alſo in the more important parts of 
their conduct; the endeavour of this treatiſe will be to 
diſcover ſome of the chief principles of fin that lie in 
our nature, and to exemplify them by their effects, in 
familiar inſtances, whereby it may be manifeſt to every 
man's conſcience that ſuch ſinful principles dwell in 
him. | | 

The reader may poſſibly obtain a better view of the 
deſign before us, if it be juſt intimated, that by the 


fall of Adam we loft that image of Gop, or original 
righteouſneſs in our ſouls, wherein man was firſt cre- 


ated. This in ſubſtance conſiſted of two main branches; 
a diſpoſition to ſeek all our happineſs in Gov, that is, 
in other words, in the love of Gop; and a pure un- 
mixed ſpirit of complacential obedience to his wil, 
Both theſe were totally ſubverted by the fall, inſomuch 
that no traces of the one or the other are to be found 
in our nature; but the very reverſe of them has taken. 
place in their ſtead. | 

What that reverſe is, is the matter to be diſtinctly 


conſidered and illuſtrated: And St Paul gives us a diſ- 


tinction upon which to proceed in doing ſo, when he 
bids us to cleanſe ourſelves from all filthineſs of the 
<« fleſh and ſpirit,” 2 Cor. vu. 1. We will follow there - 


tore the order of the apoſtle, and endeavour to ſhew, in 
| the 
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the plaineſt manner, ſo much of this filthineſs, firſt of 
the fleſh; and, ſecondly, of the ſpirit; as may ſerve to 
introduce ſuch as are well-minded into farther diſcove- 
ries of themſelves, by an attentive uſe of the lcriptures, 


particularly of the law, divinely calculated to give us 
the knowledge of all ſin. 


A 
Of the Filthineſs of the FLESH, 


LESHLY filthineſs is, 1. The inordinate deſire 
which a man naturally has of bodily gratification, 

2. The delight which he takes in any the various 
kinds of this ratification ; ; and, 3. The love of thoſe 


means whereby ſuch gratification may be obtained. 
CHAS 


Fifhly feithineſs is the inordinate defire which a man na- 
rally has of bodily gratification. 


OU may ſee that this deſire is natural to you by 
the following marks. 

1. By the general readineſs which you find in you 
to this gratification, while there is an averſion to any 
thing good. Thus the ſchool-boy or apprentice, un- 
leſs reftrained by pride, fear, or ſhame, is always ready 
at heart to change his work for his play. The youth 


growing tow ards manhood, may eaſily find that it is a 
grand 
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grand object of his defire, to enjoy to the utmoſt ſuch 
gratifications as are more ſuited to his time of life, and 
that it is a great part of his endeavour to gain time and 
money for ſuch purpoſes. The man of advancing years 
has in view to procure ſuch things, as for the preſent 
and future may enable him to ſay, Soul, take thine 
% caſe; eat, drink, and be merry, Luke xii. 19. 

2. The ſecond mark is that kind of uneaſineſs which 
you feel when you have been diſappointed of ſuch gra- 
tifications as you have been in purſuit of. 

3. The third mark is, finding your mind contriving 
to make proviſion for the fleſh, by laying itſelf out in 
ſchemes how you may obtain thoſe indulgences which 
vou deſire, and to prevent whatever ſtands in the way 
of enjoyment. Theſe marks, which all who will ſearch 


for them may find within themſelves, are evident proofs | 


of a natural love of bodily gratification. 


CHA N 


The filthineſs of the fleſh ſhews itſelf by the delight aue 
naturally take in the various gratifications of the body. 


HESE are, 1. Impurity. 2. Intemperance. 3. 


Love of eaſe. 4. Sloth. 5. Love of pleaſure. 


SECT. I. Of Impurity. 


The groſſer marks hereof, whether private or o- 
thers, are too well known to need being taken notice 
ef; neither is it indeed at all proper to enter into the 
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particulars of ſo filthy a ſubject. But, perhaps, there 
are leſſer degrees of this carnal mind, which, however 
unobſerved, are expreſſions equally certain, though not 
equally glaring, of an impure heart. As, 1. An eye 
wantonly fixing upon, inſtead of turning from inflam- 
ing objects. 2. Any kind or meaſure of looking upon 
a woman, that implies, or has a tendency to excite a 
luſting after her in the heart. 3. A tongue ready to 


ſpeak corruptly, whether in expreſs terms, or in ſuch, 


which, as they ſhew the heart that utters them to be 

deſiled, ſo have they no leſs tendency to create looſe 
imaginations in the minds of the hearers. 4. If you 
can liſten to, or even hear any fuch kind of language 
with the leaſt ſecret ſatisfaction, and without a hearty 
abhorrence, never imagine yourſelf to be of the number 
of thoſe who are pure in heart. 5. The familiarities 
generally in uſe between the different ſexes, though 
cuſtom may have taken from them the title of indecent, 
yet to an enlightened mind are too plain marks of the 


natural impurity of our hearts. 6. Entertaining with 


delight any carnal thoughts in the mind. 


SetcT. II. Of Intemperance. 


Tr1s includes, 1. Drunkenneſs, or exceſs in drink. 
I ſpeak of the love of it in the heart, becauſe therein 
lies the filthineſs of the fleſh in this inſtance ; where- 
as, I/, If you can deliberately and repeatedly drink to 
a degree which deprives you of the full uſe of your 
reaſon, ſo that though you may be able to walk to your 


home, | 
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home, yet you find there that you have loſt your or- 
dinary command of yourſelf, (ſo as not to be fit for 
your buſineſs as uſual, and to be incapable to diſcharge 
the duties of the family and of the cloſet with reve- 
rence and attention) the love of this exceſs has plainly 
ſhown itſelf to be in you. 2dly, Though you ſhould 
never drink to exceſs, yet you may have much love of 
drink in your heart. Do you delight to be in company 
where the glaſs in? Are you diſſatisfied where the 
glaſs is not? Does the time paſs pleaſantly, while the 
glaſs is going round? Do you ſtay the laſt minute ycu 
poſſibly can? All this evidences you to be a lover of 
drink, and in Gop's account a drunkard, though you 
ſhould never have been once actually drunk in your life. 
34/y, Suppoſing you free from the things already ſpo- 
ken of, yet you may find others which will ſhew ſome 
inordinate love of drink to be in you, as accuſtoming 
yourſelf after meals to drink ſo much beyond the ne- 
ceſſity of nature, as though it does not in the leaſt af- 
fect your head, yet heats and inflames your body; or 
a certain kind of eagerneſs and delight in ſwallowing 
down what you drink, or an impatience till the glaſs 
comes to you, although prompted thereto by no real, 
at leaſt by no natural thirſt. 4zhb/y, The ordinary pleas 
for drinking, as that it is impoſſible for you to carry 
on your buſineſs without it; that you could not leave 
your company, and the like, are, for the moſt part, 
but ſo many coverings under which the love of drink 

would hide itſelf from your eyes. 
2. Intemperance includes exceſs in meats, or glut- 
tony. Whence is it then that while we hear ſo many 
com- 
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complaints againſt the filthy fin of drunkenneſs, * 
hear nothing in compariſon either preached or ſpoken 
againſt gluttony as a ſin? Is it becauſe there is not 
ſo much inordinate love of bodily indulgence in glut- 
tony as in drunkenneſs ? Let any man judge: to 


pamper the body with delicacies, (unleſs the conftitu- 


tion be peculiar) till it grow fat and ſhine to ſwaliow 
down of every ſort of rarity at the table, becauſe it is 
ſuch, till your face grows inflamed, and you are full 
almoſt to ſuffocation ; to bring yourſelf hereby under 
the real or fancied neceſfity of drinking large quantities 
of ſtrong and various liquors, in order to help you to 
a digeſtion of the meats which you have ravenoufly de- 
voured ;—to find yourſelf utterly diſabled for buſineſs, 
become indolent, flothful, and ready to fall aſleep, 
through the abundance you have caten:— What is 
worſt of all, to be pleaſed in the midit of ſuch an enter- 


tainment with the proſpe& of another which you are 


invited to; to be dwelling in your thoughts upon the 
elegancies and niceties which you ſhall again meet with 
thereat, and to be boaſting in the mean time how much 
you eat ;—to be deviſing how you will whet your ſto- 
Rack for the approaching abuſe of Gop's creatures ; 


What is all this, but the love of bodily indulgence to 


the utmoſt? What is it but to do worſe than a mere 
brute beaſt ? And are there not ſuch characters? would 
Gor there were not. But, without queſtion, gluttony 


is among the firſt of the raging fins of this day. 


You will ſay the character does not belong to you, that 
you are not the glutton we have been deſcribing. Bur 
notwithſtanding, you may find within you ſuch marks 

| of 
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of this bodily indulgence, as will ſufficiently denote to 
you that there 18 a natural inclination to the ſame in 
your heart. 1. If you cannot without a kind of un- 
eaſineſs deny yourſelf any nicety which you may ſee 
in the market, or placed on the table. 2. If you are 
apt to eat or drink in a meaſure conſiderably beyond 
your uſual ſtandard of ſuch delicate meats as come ſel- 
dom in your way. 3. If in any other way you have 
felt the workings of appetite, ſo as to have diſcovered 
the neceſſity of attending to Solomon's advice, “Put 
* a knife to thy throat, Prov. xxiii. 2. 


Sect. III. Lows of Eaſe. 


. 


'Tr1s is perhaps the ml rooted fleſhly filthineſs im- 
nlanted in the nature of man. It oftentimes makes 
the defire even of other bodily indulgences yield unto 
it, The lover of caſe may not think them worth the 
pains that muſt be laid out to obtain them: And yet 
this ſame love of eaſe may ſuggeſt and animate to the 
greateſt diligence for a ſeaſon, in a view or proſpect of 
ſoon deins down quiet, and, (as it is called) enjoy- 
ing one's ſelf. Love of eaſe urges many to ſeek pre- 
ferment by ſteps as painful as diſhonourable, with a. 
view that, by and by, they may have ſomething to 
ſupply them with what may be the food of indolence, 
and which they unreaſonably call the convemiencies of 
life. A ſoldier or ſailor may be enduring hardſhips, 
not ſimply for the fake of glory, but alſo from a ſecret 
defire of laying up ſomething that will enable him here- 
after to live at his eaſe. It wall be aſked, Where is the 

G harm 
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harm of defiring ſuch things as are comforts to us now, 
and neceſſary in old age? None in the world. But 
fuch a queſtion has nothing to do with the preſent ſub- 
ject. If you aſk, what harm is there in defiring theſe 
things for the ſake of eaſe and indulgence, your queſti- 
on is pertinent and anſwers itſelf. For if the love of 
eaſe be a fin, the deſire and purſuit of any thing for the 
fake of gratifying that love of eaſe moſt be ſinful alſo. 
Love of eaſe does not carry with it ſuch glaring marks 
whereby it may be diſcovered, nor ſuch ftriking eviden- 
ces of its guilt, as do the other luſts of the fleſh we have 
been already deſcribing. For this reaſon it may fairly 
be ſuppoſed that it has a large and umniverfal influence. 
And in fact, are there not very many whoſe affluence 
ſets them above the neceſſity of labour, that think they 
have nothing to do but to bid adieu to care and trouble 
as far as they can, and to fit down and enjoy themſelves, 
and in effect do nothing with any other deſign ? Is not 
ſuch a life the envy of thoſe who have not ſufficiency to 
live in the ſame manner, the ſuppoſed pinacle of carth- 
ly happineſs, and the object which we ſee almoſt every 
body reaching after? Thoſe of lower ſtations would be 
treading upon the heels of the rich and great, and aim- 
ing after eaſe and indulgence in their faſhion. How 
often does a healthy able tradeſman, finding himſelf 
rich enough to live without labour, quit his ſhop ; and 
how many plauſible pleas will this love of eaſe ſuggeſt 
to ſatisfy his willing mind? This love of eaſe makes ma- 
ny deny their conſciences, and not a few forego their 
intereſt; whilſt, at the fame time, it gains a man the ti- 
tle of good- nature and ſweetneſs of temper, by leading 
him, 
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nim, for the ſake of being eaſy with thoſe about him, 


to comply with their ways, humours, and inclinations. 
In a word, love of eaſe, as it ſhews itſelf by the various 
marks deſcribed, ſo eſpecially may be known by theſe 
two grand and ſad effects of it; 1. By a man's ſitting 
down in a ſtupid inactivity, though he ſees the cauſe of 
Gop and of religion ſuffering every kind of diſgrace. 
2. His giving way to this powerful love of being quiet, 
while the ſouls and bodies of men are calling for his 
help on every ſide. 


SECT. IV. Sth. 


SLOTH is a backwardneſs to action, and has its influ- 
-nce in things ſpiritual as well as temporal. 1. The 
influence of natural ſlath may be diſcerned in ſpiritual 
things. When you would ſet yourſelf to ſpiritual du- 
ties, I mean, to employ your mind in them, do you 
never find ſomething which would draw you back from 


| ſuch employment, whence ariſes your backwardneſs to 


prayer? When you are engaged in ſuch exerciſes, 1s 
there nothing that weighs down your ſpirit, makes you 


as if you were weary of the ſacred work, and ſuggeſts 
a ſecret thought, when will this ſermon be ended, this - 


leſſon be finiſhed, this ſervice be over? And when in- 


deed ſuch ſervice is over, are you not pleaſed and ſatis- 


fied, as if delivered from a burden? And then, when 
you would maintain upon your mind the views of thoſe 
ſpiritual things which you have juſt had before you, do 
not you find a principle within you, which would ra- 


cher engage you to ſuch thoughts and refleQions as do 


not 
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not demand a like exertion of your reaſonable faculties, 
and are more agreeable to the natural ſloth and ſtupidi- 
ty of the ſoul? How many times, through mere indo- 
tence, have you put off, and delayed engaging in thoſe 
very duties which you yourſelf have ſeen to be of infi- 
nite importance? Sloth has cried, Leave it till to-mor- 
row, and when the morning is come, leave it till night, 
and then till another morning, till the influence of your 
views and impreſſions being worn away, floth has gain- 
ed its point, and you find yourſelf in your old ſecurity. 
Is it becauſe you know no better, that you are no het- 
ter ? or, among other reaſons why your faith and re- 
pentance are at ſo low an ebb, is not this one, that 
ſloth has hindered you from ſeeking to grow in grace? 
And upon the whole, do not you verily judge, that 
had not ſloth prevented your dihgent and earneſt uſe 
of the grace given you, your victories over fin, and 
your progreſs in holineſs, had been incomparably more 
conſiderable than they are at preſent ? Spiritual floth 
appears in the ſtrongeſt light from the conduct of thoſe 
whoſe hearts remain eſtranged from God. To read 
the bible, or any other rehgious book, even to ſay over 
prayers, to be forced to hear religious inſtruction, what 
a taſk is this to the natural man, and how is he like a 
bird let looſe from the cage, when his taſk is ended ? 
Aſk the man of gray hairs, who is grown old in igno- 
rance, why he 18 no better informed in the things that 
relate to his ſalvation, and you will obſerve, among o- 
ther cauſes, ſloth has been a principal one? Sometimes 
bufineſs, and ſometimes company, and ſometimes the 
cares and troubles of the world, he will tell you, have 

| prevented 
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prevented him from entering into ſuch enquiries ; but 
when neither troubles nor cares, neither company nor 
buſineſs have ſtood in the way, what then has prevent- 
ed, but an indolent ſlothfulneſs that likes not ſuch em- 
ployments ? Nay, though you are far from gray-headed, 
or ſcarce yet arrived to manhood, may you not impute 
the little meaſure of knowledge you have to your floth- 
fulneſs in ſeeking it? Indeed, ſo great 1s the power cf 


natural ſloth in oppoſition to all caring for the ſoul, 


that were not the conſcience alarmed by the terrors of 
the Lord, no man upon earth would lay out the leaſt 
pains in caring for it. 

2. Sloth ſhews itſelf alſo in regard to temporal things. 
That much floth of this kind is in the world cannot be 
denied, if we will give credit to the teſtimony of the 
rich on one fide, and of our own ſenſes on the other. 
They who are raiſed above the neceſſity of labour and 
fervice, may and do reaſonably complain of the ſloth- 
fulneſs of thoſe whom narrower circumſtances oblige to 
ſuch meaner employments; they will tell you that their 
ſervants all think themſelves over-burdened, that there 
is no engaging them to do the leaſt thing which is not 
ſtrictiy their office, and that even what is their buſineſs 
is often done in a ſlovenly indolent manner. 
The daily labourer and apprentice, are frequently 
charged in the like manner. They do not work 
diligently as they ought, but either through loving 
their beds come too late to their labour, or when 
they are engaged in it are loitering and remiſs, or glad 
of any thing which will give them the leaſt handle to 


leave it for a ſeaſon, And in truth, would they who 
mae 
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k F are neceſſitated to earn their bread by their labour look 
4 well into this matter, they would find theſe complaints 
i ; not to be without foundation. They would ſoon dif. 
. cover that there is ſomething in their nature which ab- 


hors labour, ſomething which is crying for indulgence; 
« Give me ſleep; what a long day is here before me to 
5 toil in? What an unreaſonable taſk is impoſed upon 
% me? When will Sunday come, that I may have reſt?” 
And ſooner or later they find that nothing but a con- 
flant, diligent, and perſevering ſelf-denial can ever 


| i maſter ſuch ſlothful tempers. Perhaps it may be ima- 

i ; | gined, that people of higher ſtations have no concern 
. | with ſloth, as being ſuppoſed to be exempted from all 
ns | obligation to labour. But what if a ſenator be found 
45 j tatally ignorant of the conftitutzon of the ſtate, its con- 
. | nections and intereſts? What if a divine, whoſe office 


it is, from ſcripture and from experience, to inſtru o- 1 
thers for their future happineſs, as well as preſent di- - 
rection and comfort, has all to learn concerning the "i 
great myſtery of godlineſs? What if a lawyer or phyſi- 
cian find himſelf at a loſs on every caſe wherein he is 


| ö conſulted, to the hurt of men's properties or lives; ” 
„ What, in ſhort, if any man to whom a truſt is commit- 3 
5 1 ted, be diſqualified for it? And in any of theſe caſes 
1 t ſhould be diſcovered, after a fair enquiry, that ſuch 
. inability and inſufficiency is greatly to be aſcribed to 


an allowed averſion to ſtudy and application, at ſuch 
ſeaſons and places as were peculiarly ſet apart for im- 
. provement in their younger years; and that indolence 

| afterwards hung Ike a clog on their neck, reſtraining 
them from all application farther than mere ſhame en- 
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caged unto; may we not fairly aſk, in ſuch a view, 
Whether ſloth does not appear to be a powerful prin- 
ciple in tbe nature of man ; and whether its influence, 
conſidered only in the caſes juſt mentioned, be not for- 
midable, and even terrible ? | 

Conſider now what appears in all ranks of people, 
and you will be forced to own that floth is natural to man, 
and whatever your ſtation be, if you have not yet diſ- 
covered that ſloth makes a principle ingredient in your 
nature, you haye been very inattentive to your con- 
duct, and in one way or another are to this day held 
in ſlavery by the ſpirit we have been ſpeaking of. 


Stcr.V. Love of Pleaſure. 


Love of pleaſure is a perverted and inordinate delight 
which the natural ſout takes in the creatures, whether 
men or things, and ſeeking for and reſting in them as 
happineſs. The fin of this temper lies in this, that thoſe 
comforts which were defigued to engage our hearts with 
perpetual thankfulneſs and gratitude unto Gop, we in- 
cline to put in the place of Gor, and to make them 
occaſions of our withdrawing our hearts from him. 
Love of pleaſure therefore, even in the loweſt meaſure 
of it, ought not to be diſregarded, as a matter of flight 
conſequence; and it will become all to conſider whe- 
ther they do not fall under that character of © lovers 
„of pleaſure more than lovers of God,” 2 Tim. iii. 4. 

To fay that thoſe who give themſelves up to a life of 


vanity, ſquandering their time and their ſubſtance upon 


4 


thetr entertainments, and removing throughout the 
| year, 
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year, like birds of paſſage, from one place of amuſe- 
ment to another, are lovers of pleaſure, is to ſay what 
every body ſees and owns; therefore what needs not be 
inſiſted upon. But love of pleaſure may ſhew itſelf in 
ways which are not fo glaring, eee not ſo much 
ſuſpected. 

There is ſuch a thing as Humour in the love of plea- 
ſure, one man making that his pleaſure which another 
has no reliſh of. Thus the pleaſures of the young and 


the old, and in many reſpects thoſe of the two ſexes 
zre very different; nay, a man of a particular fancy 


may make a pleaſurable idol of what no one in the 


world beſides himſelf ſees to be at all agreeable. Where- 


fore, 


1. Say not in your heart, T am no lover of pleaſure, 


becauſe I find no delight in thoſe amuſements which 


molt of the world are mad after: I have no defire at- 
ter plays or balls, or any of the vain entertainments of 
lifez it would be my puniſhment to ſpend hours at 
cards, or debauch my mind in reading the idle books 
of the day ; and thence conclude that you are free from 
this love of pleaſure. But look well that you are not 


| miſtaken; are there no pleaſures beſides theſe ? There 


is certainly a ſet of people who find pleaſure in horſe- 


racing, cock-fighting, hunting, or the fightings of 


en or beaſts; the cruelty of which, cuſtom would 
needs cover, and falſe reaſonings endeavour to juſtify. 
Now though your heart may find no delight in any of 
the former pleaſures, yet it may not be ſo indifferent 
to all theſe latter. Or, if your conſtitution and educa- 
tion have been ſo very particular, as that neither the 
one 


- + Ly 2 : x * 
o / robo i LY 
E Ln Firs 
a * BSE NL SE TE gf IE Er ago 
Les 8 £ 2M 8 


n 
2 


e 


Atty 
AE. 
KEE 

= 

RR 
. Li 

8 
REG 

= 
en 4 
N 
ITE 
"3 88 
4 
LANES) 
WA: - 
9 ETA 

1 
1 
25 85 25 
3 
n 
3 

< 


Kc 
Tos 22 
5 Fry I 


K nowledge cf Ourſelves. 57 


one nor the other of them have been the objects of 
your ſpecial defire, yet you may have fome pleaſure of 
your own which will ſupply the room of them all. And 


_ certainly there are inſtances of ſuch as have taken as 


much pleaſure in living juſt in a certain way, ſaunter- 
ing when and where they pleaſe; having preciſely ſuch 
and ſuch companions, reading the news, ſmoking their 
pipe, and going home juſt at the moment they will, as 
others have who are given up to the more genteel, or, 
as they are called, manly entertainments that abound 
among us. You may not think therefore that you have 
the love of no pleaſure, becauſe you do not delight in 
all or many kinds of pleafure, for the love of pleaſure 
often fixes in a point, centering in ſome one amuſement, 
in ſuch manner, as ſeemingly to exclude the love of all 
others. Therefore, 

2. Endeavour to diſcover what that pleaſure is, the 
love of which is in your heart. And for promoting 
this diſcovery, aſk yourſelf the following queſtions: Am 
I alike indifferent to all kinds of entertainment? Or, is 
there not ſome one at leaſt, the denial or abfence of 
which creates in me a certain folitarineſs of ſpirit, and 
indiſpoſes me to enjoy any thing elſe? Is there no a- 
miſement the approach of which I reckon upon with 
peculiar ſatisfaction? Is there no pleaſurable gratifica- 
tion that obtrudes itſelf with importunity upon my 
thoughts ; that preſents itſelf as ſoon as I awake, or 
ſuggeſts itfelf, and ſeizes my attention in the unſeaſon- 
able hours of bufineſs or devotion ? If you diſcover any 
pleaſure which has theſe properties . to it, that 
is the pleaſure you are a lover of. 


H 3. When 
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3. When you have diſcovered the pleaſure of your 


heart, ſee if it have not that degree of dominion over 


you as to denominate you ſuch a lover of pleaſure, as 
1s not, and cannot be a lover of Gop. And unqueſtion- 
ably this is your caſe, if you find theſe following things 
attending you: If, inſtead of conſidering how Gon 
would have your time and circumftances diſpoſed of, 
you are contriving to bring your circumſtances and 
time merely into ſuch meaſures as may give you the 
fulleſt enjoyment of your pleaſure.— If the proſpect of 
your pleaſure is the great ſupporter of your ſpirits :— 
if its arrival 18 waited for as the arrival of your happt- 
neſs, and if it is as the ſhadow of death to you to be 
diſappointed of it : If every thing, even the moſt real 
and important duties and buſineſſes, are made to yield 
to it, or are loathed as a burden if you are at any time 
obliged by them to be kept from it; — Particularly, if 
while your heart 1s ever delighted with your pleaſure, 
and always ready for its enjoyment, you cannot find 
delight in ſpiritual exerciſes and things; but your en- 
gagement with them is always with unwillingneſs, diſ- 
ſatisfaction, and averſion ;—And laſtly, if in general 
you are ſo engroſſed by an attention to, and love of 
your pleaſure, that you are utterly regardleſs in your 
own ſoul of the glory of Gop in the world, and uncon- 
cerned about the ſalvation of your neighbours; inſo- 
much that give you your pleaſure, you care not whe- 
ther religion or vice have the upper hand, or whether 
fhoſe who live near you, and even they whom you call 
your friends, ſhall ſpend the approaching eternity in 
the glorious joys of heayen, or in thoſe moſt wretched 
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and deſolate regions, the inhabitants of which are ac- 
quainted with the full force of miſery, horror and 85 
pair. 

If all, or any of theſe principles dwell in your heart, 
they are the ſtrongeſt evidence that yur ſo love plea- 
ſure, as to hate Gos. 


HA F. K 


The natural delight which abe tale in bodily indulgence is 


manifeſt alſo by our eaſineſs in falling into the means of 
bodily gratification. 


OR it can be nothing but a love of ſuch gratifica- 

tion that can engage us to the practice of ſuch 
things as are the very food of that gratification. In- 
deed indulgence of any fleſhly, as alſo ſpiritual filthi- 
neſs, does inflame and increaſe the deſire thereof in the 
heart, ſo that the more impure, intemperate, given to 

eaſe, floth, or pleaſure, a man is, the more will theſe 


filthineſſes reſpectively be confirmed in him. Their 


indulgence is the greateſt means of their eſtabliſhment. 
Nay, there is ſuch a connection between the whole bo- 
dy of fleſhly filthineſſes, that they ſeverally uphold and 
give power to each other. Thus the more any one is 
under the influence of eaſe, floth, and love of pleaſure, * 
the more prepared is he for intemperance and impuri- 
ty, While, on the other fide, indulgence of an im- 
pure or intemperate heart mightily compoſes the ſoul 
into an eaſy, indolent, pleaſure-loving frame. 


But 
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But beſides this, there are certain other things which 
have a direct tendency to the gratification of the filthi- 


neſs of the fleſh : And which therefore, however far 


many of them may ſeem to be from any ſuch principle 
in the heart, yet have all their root in the natural love 
of bodily indulgence. In this view almoſt every thing 
about us might be brought under conſideration ; for 
which reaſon we muſt content ourſelves with hinting at, 


ſuch only as are incentives to the ſeveral filthineſſes of 


the fleſh, which we have confined ourſclves to. 

Firſt, as to impurity. Here it cannot be denied, that 
giving our company familiarly to perſons of a debauch- 
ed mind; frequenting ſuch entertainments as tend to 
inflame the carnal imagination; allowing ourſelves to 
read ſuch books as lead into the myſtery of intrigue, 
and ſo much the rather, if ſuch accounts of mental and 
refined impurity be exhibited under the ſhew and co- 
four of virtue; going into the faſhions, though there- 
by you expoſe to view ſuch parts of your body as mo- 
deſty requires ſhould be covered; heating the blood ex- 


ceſſively in mixed dances between the two ſexes; all 


theſe muſt needs have their riſe from a meaſure of na- 
tural love of 1 impurity, and alſo tend to the gratifica- 
tion of it. 

In like manner, ſecondly, as to intemperance, whe- 
ther drunkenneſs or gluttony. Neceſſity requires places 
of accommodation and refreſhment for the more com- 
modious tranſaction of buſineſs, and for the reception 
of perſons who are at a diſtance from their home. But 
what an abuſe of this proviſion 18 1t, when, on the one 
hand, taverns and alchovſes are not uſed through any 

kind 
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kind of neceſſity, but merely for indulgence, in night- 
iy clubs, willingly attended by thoſe who love, what. 
they call, merry company; and when, on the other 
ſide, merely for the ſake of good eating, people reſort 
to houſes which have the reputation of having things 
the firlt in ſeaſon, and dreffing them in the molt ele- 
cant manner; if a man indulges a certain nicety in 
cating or drinking, ſo that what once was found no 
fault with, is now become impoſſible to be eaten or 
drunk, and this bad taſte is gratified from day to day, 
it 18 eaſy to ſee from what principle ſuch delicacy ariſes, 


and what it tends to. 


Once more: What is commonly called entertaining 
friends, is for the moſt part but providing means for 
drunkenneſs or gluttony, as the faſhion of the time is. 


Not many years ago, the perſon who gave the enter- 


tainment, however advanced in ſtation, (as is to this 
day the caſe of the lower people), thought himſelf ob- 
liged to make his gueſts welcome by pouring down 
their throats as much drink as he could force upon 
them. And in our day, while the lower people place 
the proof of their hoſpitality 1 in the ſame beaſtly prac- 
tice, they who are in higher life are not backward to 


ſet before their friends whatever tends to promote glut- | 


tony. In which view, not only foreign cooks are pro- 
vided, but delicacies unknown to our forefathers are 
collected from every quarter of the world, and exhibi- 
ted on the ſame table. Let any man judge whether 
theſe, from whatever ſpecious reaſonings their propri- 
ety may be pleaded for, are not direct means of excit- 


ing the filthineſs we are now ſpeaking of. 
oh Then, 
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Then, thirdly, as to love of eaſe. A ſtate of eaſe is 


to fit down in ſelf-indulgence, without caring for o- 
thers, farther than they may be needful to promote our 
gratification. Now conſider : If you are afraid to uſe 
yourſelf what is neceſſary for your preſent occaſions, 
or backward to beſtow on others what their caſe de- 
mands, your heart not inclining to ſuch expences on 
them or yourſelf, left what you ſo conſume ſhould any 
ways interfere with the plan of eaſe which you have be- 
fore you: If your children demand ſupplies from you 
for their education or preferment, and you are back- 
ward to aſſiſt them; though you are well able, becauſe 
thereby that peculiar method of living in old age, 
which had been long counted upon, would be in ſome 
ſort diſconcerted ; you will ſcarcely imagine that you 
are acting under the influence of the love of eaſe, and 
yielding yourſelf to the very means of its confirmation. 
But beſides, the love of caſe, as it regards your cir- 
cumſtances and manner of living, there was ſaid above 
to be an effect of this principle engaging your deſire to 
be at eaſe with all about you; though thereby the 
greateſt duties you owe to God and man mult be viola- 
ted or neglected. There is no being neuter in the cauſe | 
of CarisT, and of ſouls; yet natural love of eaſe 
ſtrongly inclines to ſuch a neutrality, ſuggeſting to 
you, either to avoid the company of ſuch, whoſe cha- 
racter for religion would probably bring upon you trou- 
ble or reproach, as if you were too much diſpoſed to 
their preciſe ways. Or, when you are evidently called 
out to bear your teſtimony for the Loxp JEsus, pru- 
dently to decline, and avoid the croſs; or to act on 
that 
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chat narrow plan of caring for yourſelf, and leaving o- 
thers to do the ſame. Now, if you yield to ſuch ſug- 
geſtions, as they ariſe from a love of eaſe, ſo they will 
be found powerful means of building up that ſelfiſh 
principle in your heart. 

Fourthly, In regard to /loth. Sin nurſes fin, 1 
the more ſlothful you are, the more you are like to be 
ſo. Among other reaſons this is one, becauſe ſloth 
will put you upon ſuch preſent indulgences as will be 


the very means of its gaining ſtrength upon you. Should 


you remain inactive for a month or a year, do you think 
this would make your ability of uſing exerciſe greater, 


or leſs? When you fancy a lion in the avay, and turn 


back thereupon from all active duties, whether ſpiri- 
tual or temporal, what do you other than yield your- 
ſelf unto ſloth, to bind you firaiter hand and foot in its 
ſtupifying chains? But what if, beſides this, you ſhould 
be found in ſuch a conduct, as is the direct way to 
make you more indolent than you are at preſent : For 
inſtance, what if you have deviſed a method of having 
leſs work, and more time to be idle? What if you are 
induſtriouſly putting upon others all labour that is pain- 
ful to the body? What if you have gained more time 
for fleep; when now, becauſe you labour leſs, you 
have leſs need of ſleep ? What if your manly exerciſes 
are dwindled into mere ſauntering, which deſerves ra- 
ther the name of 1dleneſs than exerciſe ? What if you 
have been contriving that your horſe or your carriage 
be ſuch as are leſs apt to beget fatigue ? What are you 
doing by ſuch a conduct, but ufing the very means that 
floth 
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floth would have you, for putting yourſelf more undey 
its power ? 
While you are thus nouriſhing temporal ſloth, it can- 


not well be, but that thoſe methods whereby ſpiritual 


ſloth gains advancement, ſhould be found in your prac- 
tice. Pleaſure, pretended buſineſs, or the unſeaſon- 
able company of an acquaintance, will probably be al- 
lowed to ſteal away a part, if not the whole of your 
ſeaſons alloted for devotion. You may take up another 
book inſtead of your bible, foreign to the preſent con- 
cerns of your ſouls, it may be, a book of mere enter- 
tainment. Hearkening to floth, you may fancy your 
ſoul will thrive as well by ſtaying at home as by going 
to church; and ſo ſpare yourſelf the trouble of dreſſing 
or going out in diſagreeable weather. Such as theſe 
furely are means whereby ſpit itual ſloth muſt gain 
ſtrength. | 
Fifthly, As to love of pleaſure. What was ſaid con- 
cerning the means of eſtabliſhing ſloth, muſt be ob- 
ſerved concerning the love of pleaſure, namely, That 
the more we indulge it, the more it grows upon us. 
But beſides this, are there not many who by living in 
the very means of this indulgence both plainly ſhew 
their love of it, and give it all opportunity againſt them? 
It is an caſy matter for one to ſay, — I ſee no harm 
6 in plays, y ſhould I reſtrain myſelf from an aſſem- 
* bly or ball, ar where is the evil in taking an innocent 
game at cards?” Another may plead, ** It is for 
* my health to follow the dogs, and mix in the ſports 


| of the chace.” A third may contend, © My amuſe- 


* ment is really of no conſequence, it has neither good 
nor 


Knowledge of Ourſelves. 65 


nor harm in it, neither does it give countenance to 
« that reigning love of pleaſure that is in the world.“ 
But, in anſwer to all theſe pleas, it may be aſked, Are 
aot theſe things which you allow yourſelf in, whether 
in themſelves good or bad, or indifferent, means of 
keeping up a love of pleaſure in your heart? And if ſo, 
do not contend for their innocence, but acknowledge 
the principle from which they ſpring, and the end in 
which they muſt needs terminate, the love of pleaſure, 
and its abſolute dominion 1n your heart. You will not 
be ſo abſurd, it is hoped, as to inſiſt, that there is no fin 
in the love of pleaſure, nor queſtion the indiſputable 
truth of that Gop who hath ſaid, His ſervants ye are 
to whom ye obey,” Rom. vi. 16, You cannot there- 
fore ſurve God with all your heart, whilſt pleaſure has 
ſuch a reigning ſhare therein ; they are incompatible, 
and the contradiction between this principle and the love 
: of Go, is the ſtrongeſt proof that there muſt be fin in 
"IT | the very nature of this love of pleaſure, and that where 
5 it rules in the ſoul there can be no room for taſting, re- 
liſhing, and enjoying thoſe real pleaſures, which the 
preſence of Gop affords. I beſeech you therefore, la- 
bour no more to perſuade yourſelf, that you receive no 
damage from thoſe innocent amuſements (as perhaps 
they may ſome of them be in themſelves, or at leaſt as 
you account them) which you plainly ſee are effectual 
means of keeping alive and feeding this deſtructive love 
of pleaſure in your heart. 
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PART 


Of the Filthineſs of the Spirit. 


T is very much to be obſerved, that although there 
be the greateſt diſtance between carnal and ſpiritual 
ſins, and the former alone may be thought, in proprie- 
ty of language, to deſerve the name of filthinefſes, which 
the latter cannot, but in a figurative ſenſe ; yet the ho- 
iy Spirit has determined, that the word filthineſs is e- 
qually applicable to thoſe ſins which are purely ſpiritu- 
al in us, as to thoſe which are bodily : Plainly hereby 
declaring to us that ſpiritual iniquities are in their na- 
ture as defiling, and in the fight of Gop as abominable, 
as are any filthineſſes of the fleſh whatever. We have 
therefore eſpecial need to be on our guard againſt them, 
and this the more, becauſe many of them, through co- 
lourable pretences, will not eafily be diſcovered in us, 
becauſe few of them are accounted by the world as fins; 
and becauſe they bear the moſt rooted oppoſition to 
Gop's government over us, and to our happineſs 1 in 
ſerving Him. 

Let us proceed . to a particular conſidera- 
tion of theſe ſpiritual filthineſſes. 

The whole of ſpiritual filthineſs may nolfibly be ſum- 
med up fitly enough in this one ſhort character, A ſpirit 
of mdependency 5 becauſe the iniquities which conſtitute 
and contributc to the ſupport of this ſpirit, and which 

are 
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are the neceſſary conſequences of it, do, I ſuppoſe, ve- 
ry nearly take in the whole body of ſpiritual iniquities. 
We will therefore, chapter I. ſpeak of the ſpirit of in- 
dependency in general ; and then, chapter II. Of 
thoſe tempers which are the cauſes and ſupports of it. 
1. Enmity againſt Go. 2. Self-conceit. 3. Creature- 
confidence. And in chapter III. Of thoſe tempers 
which are the neceſſary conſequences of a ſpirit of in- 
dependency on the one fide, including, 1. Love of mo- 
ney. 2 Love of honour. 3. Love of human praiſe. 


On the other ſide, 1. Impatience. 2. Reſentment. 
3. Envy. 4. Malice, 


CHAP. T 
Of the ſpirit of independency in general. | 


HA there is a ſpirit of independency in map, 
the ſlighteſt view of what is doing in the world, 
cannot but put beyond doubt. For what 1s the world 
of mankind evidently doing, but labouring to be inde- 
pendent one on another, and therewith, when they think 
not of it, independent on Gop alſo. Every man natu- 
rally wants to be his own maſter ; as appears, with re- 
gard to Gop, by our natural and eaſy turning away 
trom all Gop's commandments, even from our tender- 
elt years; and from our never being brought back to 
the love and practice of obedience to his Divine Majeſ- 
ty, but by ſuch awful and alarming conſiderations as 
cave us without all peace, while we remain in rebel- 
on; and even then, when we are brought back to our 
„ place 
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place of ſubjection, we may find enough in us to give 
us inconteſtible proof that we are naturally of a ſpirit 
that ſays, * We will not that Gop ſhould rule over us.“ 
But this ſpirit of independency may have ſhewn itſelf 
more plainly by that oppofition which it has raiſed in 
you to all human authority. Was the wiſe and needful 
reſtraint of your parents never troubleſome ? To be in 
ſubjection to ſchool-maſters, or other maſters, as an ap- 
prentice, was not this your burden in your younger 
days? And was not your heart beating high after that 
liberty, which you foreſaw you mult by and by have 
from all theſe reſtraints? How did your ſpirit exult 
within you, when you thought, Now the long-wiſhed 
for time is come, when I ſhall hve without controul? 
You ſoon found yourſelf diſappointed indeed; con- 
troled you were, and muſt be: But when the controul 
that you lay under during the time of your education 
was at an end, and you felt no controul from any au— 
thority which Gop had given to others over you ; yet 
perceiving yourſelf checked by the greatneſs, riches, 
reputation, influence of many about you, you began to 
ſtrain every nerve that you might be delivered from 


thoſe circumſtances of inferiority, which gave others 


the advantage of you, and which, forcing you to a ſub- 
jection unto them, bore hard upon your love of inde- 


pendency. Hence the whole body of ſpiritual filthineſs 


was ſet at work. Love of money made you induſtri- 
ous ; love of praiſe made you ſtudious ; love of prefer- 
raent made you fawning and compliable : For ſome 


how or other you muſt be diſtinguiſhed. In the meay 


time, impatient becauſe you were not conſiderable, 
| malice 
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malice gave you pleaſure in the diſappointment of o- 
thers; jealouſy burnt in your heart againſt thoſe who 
were contending with you for the maſtery; and did any 
of them outſtrip you, you felt the hell of envy and ha- 
tred kindling in your breaſt. Whatever your years 
or circumſtances be, has the ſpirit of independency yet 
left you? Is there not ſomewhat which moves a wiſh 
in you at times after this or that, which would ſtill 
make you more your own maſter than you are at pre- 
ſent? And does your tongue at no time betray ſuch a 
badneſs of heart in you towards ſuperiors, as you may 
cafily perceive has its foundation in their preference to 
you? This may ſuffice to give ſome general notion of 
what is meant by a ſpirit of independency. Which in 


the reckoning up its particulars will be more plainly 
illustrated. | 


CHAT 


Of ſuch tempers as ſupport the ſpirit of independency : 1. En- 
mity againſt GoD. 2. Selfconceit. 3. Creature-confi- 
dence. 


Sec. I. Enmity againſt Gov. 


UR being averted from Go, to ſeek our delight 

and happineſs in fleſhly indulgences, has been 
already conſidered. That branch of enmity againſt 
Gov which is now to be handled, lies in the utter ha- 
tred and diſlike which our nature has contracted againſt 
Him as our Loxp and Governor. This enmity a- 
gainft 
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gainſt Gop's government over us, we ſay, is a principal 
ground of our affecting independency, in being our own 
maſters. And that there is ſuch a ſpirit of enmity a- 
gainſt Gop's government naturally within us, is not 
only plainly aſſerted by the holy Spirit, but alſo proved 
inconteſtibly by experience. To this experience we 
have appealed already in the foregoing chapter for the 


Proof of what is here advanced in general, namely, 


That we carry in our nature a total enmity to the law 
of Gov. But at preſent we muſt be more particular. 


Wherefore aſk yourſelf, which of all the things that 


God has commanded you in his law, do you find 


no oppoſition to the performance of in your heart? 


Go over the whole ten commandments in this view, 
and then point out one of them, if you can, which in 
its ſpiritual ſenſe and meaning your natnre does not 
abſolutely abhor. Does your nature make no objection 
to the demand of the firſt commandment, that you 
ſhould love, fear, truſt upon, and ſerve nothing but 
Gop, and as him only, ſo alſo with all your heart? 


What ſays nature to this? Has it not other things 
which it loves and fears to loſe, truſts upon, and ſerves 


with all diligence, and this not only in a forgetfulneſs 
of Gon, but in eppoſition to him? Such are the world 
in general, and the things which are in the world in 


particular; as the luſt of the fleſh, the luſt of the eye, 


« and the pride of life??? 1 John ii. 16. Have you 
no objection to what is required of you in the ſecond 


commandment, being diſpoſed from the very bottom 
of your heart, and that continually, to be near to Gor 


in the ſpiritual worſhip of praiſe, thankſgiving and pray- 


er? 


e 
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er? Has this been always your caſe? or is it ſo now 
with you at all times? Cannot you remember a day, 
when being interrupted in your retired exerciſes by the 
coming in of a friend, or ſome other thing, which gave 
a colourable excuſe for your giving over the ſpiritual 
employment which you were engaged in for that ſea- 


ſon, you were pleaſed at heart for having ſo fair a pre- 


tence s it conſiſtent with the natural ſuggeſtions of 
your heart, to bear upon your mind, and to expreſs in 
your conduct, all that reverence of Gov, and things 
related to him, which he ſo awfully demands in the 
third of his commandments? Say, O man, 1s there not 
ſomething in that great and terrible name, TE LoRD 
our Gop, which thy nature riſes againſt with the ut- 
moſt deteſtation, wiſhing there were no Gop, or that 
the Gop declared in ſcripture were not ſo great and 
mighty, ſo juſt and holy, as he 18? .Would not thy na- 
ture be pleaſed, couldft thou be ſatisfied that He was 
of ſo unconcerned and eaſy a diſpoſition, as without 
conceiving any indignation againſt thee, to leave thee 
intirely to thine own will and inclination, and to exert 
his power in upholding thee for ever in a ſtate of pre- 
lent gratification and enjoyment? But fince thou haft 
no hope that Gop will alter his nature or his meaſures 
in governing the world, does not thy natural heart 
turn from him in diſguſt, purpoſely forget him, and 
inſtead of entertaining ſentiments of reverence and af- 
fection, incline thee to-thew all manner of irreverence 
towards him in all thy converſation ?-—— The fourth 
_ ©-ommandment requires you to keep the ſeventh day 
holy; does your heart naturally exact this of you alſo? 


To 
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To go no farther than the laſt Lord's-day, you ſpent 


it (according to your own judgement) either well or 
ill; if ill, in a party of pleaſure, drinking, buſineſs. in- 
dulgence of your own thoughts, ſpeaking your own 
words, doing your own works: Or, though perhaps to 
ſave appearances, or to ſtop the mouth of conſcience, 
you might ſtep into the church during the hour of pub- 
lic worſhip, will you not acknowledge the oppoſition 
which your nature bears tot he ſanctification of the Sab- 
bath, from the experience of that one Sabbath only ? 
Is it not evident, both in the inattention you were 
chargeable with whilſt engaged in the public ſervice, 
and in your perverſe abuſe of the other ſacred hours 
which remained? Or, if you think the laſt Sabbath was 
ſpent well, did it not ſtill afford you ſufficient proof of 
an enmity in your nature againſt that ſpiritual work 
which the Lord requires on his day? Were your 
thoughts all holy and heavenly? Were none of your 
words trifling and unſuitable? Did you maintain fuch 
a ſtrictneſs and ſeverity in all your conduct, as teſtified 
that there lay on your heart, moſt deeply engraved 
there, a diſpoſition to own God in the face of others, 
to be your only deſired Lory, and to expreſs a lively 
hope that glowed 1n your breaſt for the everlaſting Sab- 
bath that remaineth for the people of Gop? Say, was 
there no averſion to ſuch a ſpiritual frame and conduct? 
And did you find nothing in you which would be ſe- 
ducing your thoughts, and that but with too much ſuc- 
ceſs, from the views of CHRISTH and glory? Honour 
your ſuperiors, be gentle with your inferiors, ſays Gop 
in the fifth ot bis laws. And ſo you might, did not 
| b nature 
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nature teach juſt the contrary. Through ſelf-will, 
which is natural to us all, we moſt heartily hate ſub- 
jection to thoſe who have authority over us, and yet 
are no lefs ready on the other fide to domineer over 
ſuch as are beneath us. Our natural oppoſition to 
Gop's law never appears ſo ſtrongly as in this com- 
mandment, wherein he binds it upon us, as the proof 
of our allegiance to him, to honour thoſe whom he has 
marked out for honour, by ſetting them above us, and 
to uſe the authority he has put into our hands to his 
glory, and not to the indulgence of our will. What? 
will the natural heart be ſaying, * Muſt I give up my 
© will to thoſe who are but men like myſelf? nay, to 
** thoſe many times who have not one qualification 
© to reconimend them to my reverence, being men e- 
« very way inferior to myſelf; ignorant, without re- 
s putation in the world, and utterly inſufficient for the 
* management of the authority which they claim. The 
e magiſtrate, the miniſter, and even the parent under 
© whom I am, are perſons that have no reſpectable 
„qualities belonging to them; and ſhall I be ſubject 
to ſuch?ꝰ And ſo, on the one fide, the natural heart 
of a ſuperior will be pleading, +* Muſt I bear with and 
* forbear, and uſe all my authority with patience and 
4 perſeverance, for the good of thoſe who refuſe all 
ſubjection, and will be nothing the better for all my 
* endeavours with them : Such a ſervant! I will make 
« him ſaffer to the extremity of the law. This idle fon 
of mine ſhall know that I am the maſter; I have tried 
* fair means too long, I muſt now take the contrary 
T courle:” 
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Hath God forbidden in the ſixth commandment all 
murder, and every thing tending thereto, requiring all 
love to others, even to your enemies, from the bottom 
of your heart? And is not this law of univerſal love na- 
turally your averſion? How naturally do you fall into 
anger and reſentment againſt thoſe who have, or even 
many times have not injured you? Is not your heart. 
ready to raiſe a ſecret wiſh, that they were even dead 
who ſtand in your way, and when they indeed are dead, 
do not you feel a ſecret ſort of pleaſure forcing itſelf 
upon you, which however much you lament and con- 
demn, yet poſſibly you are hardly able to rid yourſelf 
of? Are not theſe principles of murder? Are they not 
natural to you? And if they are, what liking can there 
be in your nature to this law of love? 

The ſeventh commandment condemns all impurity 
of heart as well as act, requiring the contrary in the 
moſt perfect manner. Now, is ſuch a law calculated 
to ſuit your natural inclinations? Had the framing of 
this commandment been left to you, would it have run 
in this rigid manner: „There ſhall be abſolutely no 

© indulgence of this ſort whatſoever, and let thy whole 

&« ſpirit, ſoul, and body, be pure even as God is ??— 
Surely this commandment ſpeaks hard things to fleſh 
and blood: and you muſt confeſs, that were nature to 
follow its bent without controul, the whole courſe of 
your deſires and conduct would quickly ſhew what an 
abhorrence you naturally bear to the purity which Gop 
requires. | — 

And what fay you to the eighth commandment? Are 
you naturally and always ready to practiſe honeſty in 
every 
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every branch of it? Nature has its pleas for the higheſt 
degrees of diſhoneſty. Is there any thing unreaſon- 
able in my taking from another what I want, and he 


« does not ; eſpecially, when what I take from him he 
feels not the loſs of, and I find to be of the greateſt 
«6 convenience to me?” Thus Tar, without queſtion 
corrupt nature has puſhed the point, if not in private 
caſes, yet in thoſe wherein the public is concerned; as 
particularly, in that notorious one of making a traffic 
of, and purchafing goods prohibited, and that have not 
paid their cuſtom. But farther, 'Gop will have no 
ſquandering on thy luſts, or hoarding up in thy cheſt 


that which he hath given thee beyond thy own needs; 


this in his judgement belongs to others; and if thou, 
by either means detaineſt it from them, he holds thee 
for no better than a thief, But now does nature ap- 
prove of this, and not rather reckon it grievous that 
we may not ſpend or diſpofe of our own otherwiſe as 
we will, but muſt diſtribute out of our abundance to 
thoſe that need it? Would Gop again have you faith- 
ful in your dealings, giving your time, labour, and ſkill, 
to thoſe that hire them of you, never impoſing upon 
the ignorance and neceſſities of any, but doing by all 
as you would have them do by you; this indeed God 
expects, and you would find no objection to the per- 
formance of, were you by nature what you are not, of 
a diſpoſition purely ſpiritual and heavenly, and were you 
not what you are, naturally covetous, and a lover of 
this preſent world. 

The charge of Gop in the ninth commandment is, 
© Thou ſhalt always bear witneſs for the truth, never 
55 againſt 
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* againſt it in any caſe. Be fair in judging of the con- 
duct of others, — think of it charitably,—ſpeak of it 
e tenderly,—and be concerned for their reputation as 
for thy own. I remit nothing of all this in conſide- 
ration of whatever proyocations, neither do I allow 
5 thee, through anger, reſentment, envy, malice, to 
e ſpeak evil of thy neighbour.” Conſider now, have 
you been able to bring your heart and tongue to a con- 
formity with this law? Have you not too often ſpoken 
of others, as that hell of iniquity within your heart has 
dictated, avenging, excuſing, or exalting yourſelf at 
their expence? Whence has ſuch an abuſe ariſen, but 
from the fault of your nature; and what has it declared 
but the utter hatred which that nature bears againſt 
this law of kindneſs? 
Does Gon, to ſhew thee to thyſelf to the bottom, 
condemn every ſuggeſtion of thy ſinful nature in the 
laſt of his commandments, requiring particularly that 
there be no defire or .motion in thy heart after any 
thing that is thy neighbour's? And can thy natural 
heart love a law which ſpeaks ſo peremptorily againſt 
every thing which it inclines to, and which declares 
wrath and indignation againſt both thy nature itſelf, 
and every imagination that proceedeth from it. 

Say now, after a review of what the law of Gop 


other, whether you do not naturally hate Gop's law in 
every reſpect, and if his law, his government over you? 
for it is by loving or hating his law, that your love or 
hatred of his dominion becomes manifeſt. And can you 
hate Gop's dominion for any other cauſe but this one, 

that 


e 5 
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that you want to be your own maſter ? Every renewed 


ſoul feels the weight and burden of this oppoſing ſpirit 
of independency, and 1s ready to cry out before God 
with an afflicting ſenſibility, “ I delight in thy law in 
c the inner man. But I find another law in my mem- 
6 bers warring againſt the law of my mind, and bring · 
<« ing me into captivity to the law of ſin that is in my 
6 members,“ Rom. vii. 22, 23. 


Secr. II. Self-conceit. 


IT is faid, that through pride the angels fell from 
heaven. And if, as is moſt probable, that was their 
hin which went before their deſtruction, it is eaſy to ſee 
that that pride muſt have conſiſted in their thinking 
highly of themſelves becauſe of thoſe noble faculties 
and powers which Gon had given them, ſo that being 
inſenſibly drawn away by ſelf- admiration, from the con- 
ſideration of their being even nothing in reſpect of 
Gov, and from the thought that whatever they were 
it was by his goodneſs, they were led fooliſhly to think 
that they were fit to govern themſelves ; and the ſpirit 
of independency took poſſieſſion of them. But what- 
ever was the caſe of fallen angels, yet moſt certainly - 
this ſelf-ſufficiency has a deep root in the nature of 
man, and gives the main handle to that affectation of 
ſelf-government which appears in our fallen nature. 
Self- conceit, ſelf-opinion, or ſelf-ſufficiency therefore, 
as it is a ſpirit wherein we bear a too fad reſemblance 
of the devil, ſo alſo is it the moſt operative of all the 


vrinciples that are in our nature, exerting itſelf every 
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way, and upon all occaſions, and that in all ſorts of 


people, however different in temper and conſtitution; 
forely lamented by thoſe who know Gop and them- 
ſelves, though utterly denied, becauſe unſeen to have 
any place in them, by fuch as ſtill remain in ſpiritual 
darkneſs. © What, I ſelf-ſufficient !”* will the latter of 
theſe ſay. Unqueſtionably, and never the leſs fo be- 
cauſe you know it not. But that you may be let into 
this myſtery, you will hardly deny, 1. That if the opi- 


nion you have of the qualifications of your mind be 


ſuch as makes you conſtantly follow the directions of 


your own wiſdom and prudence, as if they alone were 
{ſufficient to guide you in all matters, there muſt needs 


be a ſpirit of ſelf-ſufficiency in your nature. The word 


of God is a certain rule of direction. The experience 
of men who have attained unto more years, ſeen more 


of the world, and particularly have been employed in 


that buſineſs or profeſſion” wherein you are engaged, 
mult needs afford another rule of judgement, not to be 
deſpiſed. Now, not to ſpeak of your neglecting to 
make the word of Gop your rule, what if you ſhould 
find that you naturally follow your own judgement, 


without ſeeking that of others. Was there not in the 


days of your youth, a principle in you continually con- 
demning their management of you, to whom you were 
in ſubjection? “ How ftrange is it,“ you ſaid in your 
heart, that my father will bring me up in this buſi- 
<« neſs, when another would be ſo cvidently more to his 
advantage and mine! Then, why muſt I be ſo long 
* kept at ſchool, to ſuffer others of leſs ſenſe and ability 
than myſelf to go out into the world before me? Old 

| % men 
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«© men have forgot what they were when young, and 
will be managing us as if we were as inactive as them- 
5 ſelves. Does not a man grow to the full uſe of his 
„ reaſon when he comes to twenty years of age, and 
« yet theſe old fellows will be giving their advice, as 
„ if we were ſtill children! How tedious their coun- 
« ſels to hear, how abſurd to follow! Could I but be 
left to my own mind, I would warrant that all ſhould 
5 do well!“ Thus the youth, naturally puffed up 
with an opinion of his own abilities, ſhews the ſtrongeſt 
inclination to reſt upon them. And from hence, in a 
great meaſure has ariſen that ſecret murmuring againſt, 
or open oppoſition to the determinations of ſuch as 
have had the direction of you, to the great diſturb- 
ance of the peace of families, and to the utter ruin of 
numberleſs young perſons. | 
And if youth, without the leaſt external advantage 
wlereupon to raiſe ſelf-conceit, is yet ſo given to its 
own opinion, with how much leſs wonder 1s it, that 


men of advanced years indulge this natural ſelf-ſuffici-. 


ency of their hearts? They have ſeen much, know: 
much, and learned a great deal from experience, they 
are now become oracles m their own judgement, fit to 
decide every thing, and in effect undertaking to do ſo. 


Mark me out the man or woman not as yet brought 


low by the power of the goſpel, who will not as per- 
emptorily determine in every caſe, as if thera, was no 
poſſibility of their being miitaken. Take notice only 
if this peremptorineſs does not appear in all companies. 
And what but this turns the cobler into a profound 
politician, makes more than half the world acquainted. 
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with the depths of phyſic, or furniſhes the moſt igno- 
rant in matters of religion with a knowledge of all ſpi- 
ritual things, which ſuperſedes the neceſſity of any in- 
ſtruction? In a word, whence ariſes all ftrife of debate 
in matters of a public or private nature, but from the 
high opinion men have conceived of their own judge- 
ment? And if it be true that moſt men would rather 
be eſteemed knaves than fools, it will be the ſtrongeſt 
proof of the point we are ſpeaking of. 
But, 2. Self-ſufficiency, which is thus notoriouſly 
manifeſt in the opinion we naturally have of our own 
| judgements, from whence the ſpirit of independency 
draws a conſiderable part of its ſtrength and ſupport, 
is evident alſo in that confidence which the poſſeſſion 
of life, health, ſtrength, or youth, does maintain with- - 
in us. Whence comes it, that when by means of our 
being deprived of any of the latter of theſe, the firſt of 
them appears to be in danger, then we begin to think 
of ſome better ſupport which the full enjoyment of 
theſe things left us entirely without conſideration of. 
Can this unacquaintedneſs till then of ſuch better ſup- 
port, be accounted for any other way but from the na- 
tural truſt and boaſting of the heart in ſuch bodily ſuf- 
fictencies ? Thus, in a ſtate of youthfulneſs and health, 
the ſoul ſupports itſelf upon this miſtaken opinion of 
our bodily ſufficiency. But does: the caſe alter with 
years? As we advance towards our threeſcore and ten, 
do we find our confidence of life proportionably ſhaken? 
or rather, does not the very cuſtom of living long in- 
creaſe that ſufficiency, inſomuch that men far gone in 
years are often more comment of life, and inſenfible to 
death, 
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death, than any other? Unleſs there be a change in 
the ſtate of the heart, increaſe of days, which in all rea- 
ſon ſhould leſſen the confidence of life, will but confirm 
It. | 
3. Whatever additions we have to our mental or bo- 
dily powers, as they ſerve alſo to ſupport a ſpirit of in- 
dependency, fo does the natural pride of the heart moſt 
readily take hold of them, and boaſt itfelf upon them. 
The additions intended are ſuch as human knowledge, 
wealth, honour, preferment, a variety of influence over 
others. Knowledge puffeth up. Whom? You and 
me, naturally. Whence otherwiſe is it, that when in 
company you find yourſelf more knowing or better in- 
formed than others, there 1s ſuch a pleaſing ſelf- appro- 
bation in you? Whence otherwiſe are the ſubmiſſions 
of others to your judgement received as the moſt de- 
lightful ſacrifices which your foul ſavours? The per- 
{ous of thoſe who thus on your ſuperiority become pe- 
culiarly agreeable to you, and if they have any purpo- 
ſes of their own to ſerve upon you, find, by this flat- 
tering ſubmiſſion, the eaſieſt way into your heart. On 
the other ſide, what covers your face with ſhame, or 
ſtops your mouth in ſilence, when you are conſcious of 
the inſufficiency of your knowledge in the point diſ- 
courſed of? The pride of your knowledge makes you 
{ſwift to ſpeak, where you think you excel in it, but by 
ſilence and affected modeſty, through dropping a word 
only now and then, you endeavour to conceal your ig- 
norance of what you would be thought to know. The 
truth of this obſervation is manifeſt upon univerſal ex- 
perience, while the thing itſelf does no leſs manifeſtly 
L declare 
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declare our natural aptneſs to be proud in heart upon 
any ſuppoſed additions of knowledge. 

Does pride omit to avail itſelf of your TE ? The 
maxim of the world is, Money makes the man.” And 
is not this the maxim of your natural heart? Certainly 
it muſt, otherwiſe you would find nothing of that re- 
gret which you have found, or do, becauſe of the ſcan- 
tineſs of your own circumſtances in compariſon of the 
abundance of others. Did your heart never ſwell, when 
you became poſſeſſed of a greater ſum than you had e- 
ver before been maſter of? Did not you want that others 


might know that you were not ſo needy as they ſup- 


poſed you to be? Nay, has not the very deſire of being 
thought more upon a level, lead you often into expen- 
ces which were beyond the reach of your ability? If 
it galls you to hear of the greater wealth of others, and 
you enviouſly endeavour to leſſen it; if it pleaſes you 
to find that you are eſteemed a perſon of conſideration 
on this account, ſo that while you will not be ſo groſs 
as to own in plain terms that you are rich, and to boaſt 
of the multitude of your poſſeſſions, yet by an artful de- 
nial that you are any thing on this account, you raiſe 
the opinion of others concerning your wealth, and con- 
trive to draw from their mouths ſuch acknowledgements 
of your importance, as you affect an unwillingneſs to 
hear; if you will take the words of CHRIST in a ſenſe 
wherein he never meant them, and you reckon “ it more 
& bleſſed to give than to receive,” becauſe the one in- 
dulges your pride, and the other hurts it; in ſuch 
caſes, it will not be eaſy for you to deny, that there 
is a natural pride in your heart ready to take advan- 

tage 
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tage of worldly wealth, to make you lean upon it unto 
the ſupport of the ſpirit of independency. 

Nature will be found to ſwell the heart no leſs upon 
honour, preferment, and a variety of influence over o- 
thers, which were the remaining additions above- men- 
tioned. Theſe naturally give weight to the ſide of the 
world in our hearts. Looking through this glaſs we 
ſeem to ſee a better ground for independency, and in 
general, by our conduct to others, ſhew how much in- 
fluence theſe things have to make us think ourſelves 
our own maſters, more to ſlight Gop, to be wayward 
with reſpe& to ſuch as are beneath us, and to live more 
as we hit. Who are moſt impatient of contradiction, 
of ſlight, or any thing that has the leaſt appearance of 
negle&? Are they not ſuch as are moſt diftinguiſhed 
by honour, ſtation, and influence; inſomuch that their 
will mutt be the only law; and to come near to them, 
with however prudent and ſeaſonable advice, is like ta- 
king a lion by the beard? And what? Are inferior 
perſons more tractable through any thing of that good- 
neſs of heart which, God forgive us, is ſo much claim- 
ed and talked of in this day, as if the heart was not 
deſperately wicked ? Does not nature dictate the ſame 
to them alſo? And would not an alteration in their 
crreumſtances produce the ſame effects? 


SECT. III. Creaturerconfidence. 


WaiLE enmity againſt Gop make us hate depend- 
ence, and ſelf-conceit puffs us up with an opinion of 
gur own ſufficiencies, as if we could do without him, 

: creature- 
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creature-dependence alſo lends its hand, and helps to 

maintain the ſcheme of ſelf-government. The natural 
man, as he looks no farther than this preſent life, ſo 

alſo does he look no higher than the creature for all 
the ſupplies of it. It will be well, if the very beſt of 
us find ourſelves delivered from our natural tendency to 
fly to the creature in every caſe. It is the grief of 
every renewed man, that he cannot put his whole truſt 
in Gop, but {till finds himſelf, in too great a meaſure, 
reſting on that ſupport which money, friends, health, 
ſtrength, relative connections, and the helps of ſociety 
do preſent unto him. He would, but he cannot fly to 
Gov in every caſe, and {eek no farther. If he be in 
proſperity, he would have Gop alone to be his truſt, 
and not his money; if in adverſity, he would neither 
flee to creature-refuge, nor feel the leaſt diſtruſt of 
Gop's care. But, alas! the baneful influence of an a- 
poſtate nature abides in him; it is well if he can make 
his firſt applications to Gop; if he can prevailingly reſt 
in him; he will work enough to oppoſe creature-de- 
pendence, and to caſt his care upon the Lox D. Thoſe 
who are ſtrangers to the ſpiritual war between grace 
and nature, as they are perfect ſlaves to the latter, ſo 
do they reſt entirely in creature-comforts and confi- 
dences, and fly to them in every need. Now the crea- 
ture being in itſelf good, and wiſely adapted to anſwer 
the purpoſes of this life, does indeed, with the bleſſing 
of Gon, afford ſuch ſupports as our preſent circum- 
ftances require, and from hence the nature of man in 
its alienation from Gop, fails not to take occaſion of 
turning all thele bleſſings into abuſe, by making them 
{0 
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ſo many cauſes of upholding it in its deſire of indepen- 

dency. See here the real cauſe why the things of the 
world bear ſuch unreaſonable importance in the eyes of 
men, why they are ſo claſped to the heart, as if poſſeſſ- 
ed of them we could not fail of happineſs; why, while 
things of infinite moment are left to be taken up by 
whoever will, theſe preſent things are ſo earneſtly con- 
tended for; why, in ſhort, while ſuch as ſeek the one 
thing needful, can hardly be allowed the poſſeſſion of 
common ſenſe or reaſon, they who are moſt expert in 
the purſuit and management of temporal things are re- 
carded as men of unqueſtionable parts and abilities. 
All ariſes from the ſpirit of independency, and the ſad 
miſtake that the things of the world have that 1 in them 
which 1 is able to maintain it. 


K 


of ſuch tempers as are the neceſſary conſequences of a ſpirit 
of independency. 


OW the tempers which we ſay are the conſequen- 

ces of a ſpirit of independency are really ſo, we 

will ſuppoſe to have been ſufficiently plain from what 
has been faid already. And therefore, without keeping 
it always in view to ſet them out as conſequences of the 
apoſtate ſpirit, we will rather make it our buſineſs to 


convince, by evident proofs, that they do exiſt in the 
nature of man, 


SECT. 
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SECT. I. Love of Money. 


6 I cannot be independent of men if I am poor, and 
ce the more I have of the wealth of this world, the far- 
e ther do I ſeem to be from needing the help of Goo. . 
„Money therefore is what I naturally defire.*” This 
is a ſpeech that may well be put in the mouth of every 
man; but the queſtion is, whether you really think ſo, 
and for what reaſon ? That every man is by nature co- 
vetous, and a lover of money, is not to be diſputed ; 
but the point is, have you found this to be your caſe ? 
The perſon truly enlightened by the Spirit of Gop cer- 
tainly knows it has been his, and ſtill is ſo in too great 
a meaſure ; for he finds by experience, that as he natu- 
rally loves the world, ſo of courſe, he mult love the 
things of the world, of which wealth is among the 
chief. Being appriſed therefore, that covetouſneſs is 
{till a principle in his heart, and being made acquaint- 
ed in fome meaſure with the manifold ſins that dwell 
there, he 1s not to be impoſed upon as are others, by 
falſe ſhews, to think himſelf free from a vice which 
works in the hearts of all the children of men. The 
natural man concludes there is no covetouſneſs in him, 
be-auſe he feels the diſtreſſes of others, and opens his 
purſe to their relief; but the experienced Chriſtian 
knows that the feelings of an humane and tender con- 
ſtitution, at leaſt till the heart be grown utterly harden- 
ed in ſelfiſhneſs, will overcome the power of natural co- 
vetouſneſs, and that the pride of being thought liberal, 
will engage to very large diftributions, even where the 

love 
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love of money has otherwiſe a ſtrong and prevailing in- 
fluence. By acts like theſe, nevertheleſs, the eyes of 
the moſt covetous are often blinded, and taking it for 
granted, from ſuch ſcanty proofs, that they of all others 
are free from the love of money, they, in many reſpects, 
ſhew ſuch a ſpirit and conduct as prove them to be un- 
der the influence of it. What if, to ſatisfy your com- 
paſſion, or to keep up your reputation in the world, 
you give largely to a public charity; and to add one 
inſtance more to the former, you lay out much in what 
are called generous entertainments, but along with all 
this, either your private charities are nothing, or you 
ſqueeze without any mercy all that you can out of the 
pockets of ſuch as are dependent upon you; or you 
cauſe thoſe who labour under you, by your rigorous 
cxactions, to gain little more than their toil for their 
pains, will you really judge in your own conſcience, 
that you are not a lover of money? If we look lower 
in life, and obſerve all their buſy carefulneſs, does not 
the ſame principle appear to be natural and univerſal, 
while it is ſo manifeſt that natural ſloth tends to make 
us all idle, and every other filthineſs of the fleſh draws 
ſtrongly away from diligence in the world, while alſo 
it is but too plain from the reſt of their conduct, that 
that activity in worldly cares, Which we ſee multitudes 


exerting, cannot ariſe from a defire of pleaſing Gov, | 


a muſt own that ſuch diligence ariſes from ſome prin- 
ciple or other, and ſhall hardly help acknowledging 
that principle to be love of money. 

To come nearer home, and to conſider yourſelf, if you 


ind your mind entertaining itſelf with delight in the 
proſpects 
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proſpects of growing wealth; —if the real or appre- 
hended diſappointments of your worldly ſchemes raiſe 
a kind of diſtreſſing anxiety in you, which you cannot 
ſhake off; —if you find your mouth ſtopt, and a peculiar 
fear of offending lying upon your mind, when you are 
in the company of thoſe by whom you have been, and 
hope to be benefited ;—if, though you are the man of 
wit, or rather apt to expect indulgence to your own 
humour in your general converſation, yet you find your- 
ſelf all complaiſance and ſubmiſſion to your cuſtomers ; 
—if you experience a kind of pleaſure in receiving mo- 


ney, and keeping it by you, it may be, delighting 


yourſelf at times to pay it a viſit, and count it over; 


—if without religious neceſſity you buy and ſell on 
Sundays; if you make the Loxp's day a day of tranſ- 
acting buſineſs, or paying viſits, that the time which 


ſons of labour and profit ;—if before or after church 
you will be treating of worldly affairs, and plead buſi- 


neſs for your doing ſo,—what does any, or all this ar- 
gue but a love of money? 


Secr. II. Love of Honour. 


IT was hinted under the former head, that money 
had ſomething valuable in it, becauſe it ſerves to pro- 
cure thoſe things by which our preſent ſtate is main- 
tained. But this obſervation does not hold with re- 
ſpe& to honour and human praiſe, which derive all 
their appearances of worth or goodneſs from the pride 
of mens hearts, which, as it were by a general conſent, 


has 
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has determined, that there is ſome real and peculiar happi- 
neſs in ſuch diſtinctions. This is certain, that the deſire of 
independeney, as it urges men on to ſeek being above 
others in wealth, that they may not be controuled, but 
act more at their pleaſure, does ſtir up within us as 
ſtrong a deſire after theſe more imaginary advantages, 
as it is at any time found to do after that other which 
is more real and ſubſtantial. But to come to the fact, 
pomp and worldly glory the heart of man naturally 
ſeeks after. Why are children almoſt of the tendereſt 
age ſo ready to be pleaſed with thoſe little ornaments 
which they are told make them fine, unleſs there be a 
principle in them delighting in being diſtinguiſhed ? 
Fooliſhly fond parents, and other relations, acted by 
the fame principle, are pleaſed to ſee the little ones 
thus ſet forth to public admiration, and while they go 
on indulging this temper in the heart of the child, not 
to ſay their own, they become inſtruments of encou- 


raging a ſpiritual wickedneſs, than which few others 
will be found more prejudicial and deſtructive. The 


child thus entered upon the ſtage of worldly honour; 
even before it knows what that means, quickly ſhews 
the affectation of being ſomebody, ſwells to a ſtrange 
degree when ornamented in its beſt cloaths, turns ſhort 


upon a companion not ſo finely dreſſed, and evidently - 


has learned to look upon the lower part of the world as 
a ſet of creatures made to ſerve thoſe that are in higher 
life. Hence the young malter or miſs has no reverence 


for, but behaves pertly and with frowardneſs toward. 


the ſervants, who are placed over and . with the 
M direction 
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direction of them. Time advancing, and the young 
perſon being admitted to larger opportunities of appear- 
ing in life, and making ſomething more of a figure, 
the love of honour gains ground, and the modeſty, 
which until this enlightened age was thought to be the 
crreateſt ornament of youth, in a manner altogether 
dies away. When it is thought proper that young 
people, ſhort of an age when reaſon and experrence 
can direct them, are nevertheleſs admitted into all 
companies, allowed to bear their part in the pleaſures 
of them, and to declare themſelves upon any ſubjects 
that come in the way without reſtraint, what can be 
expected, but what we ſee, a generation coming out 
to take the government of the world, under the influ- 
ence of that temper whereby they think themſelves 
confiderable, and will uſe every means to make others 
think of them in the fame hght ? It were endleſs to ſet 
about tracing the various ſteps which the love of ho- 
nour takes in perſons of diſtinction, how the heart ri- 
ſes with advancement, how it is pleaſed in receiving 
the congratulations of friends and inferiors, what 2 
mile the new acceſſion of honour ſets upon the coun- 
tenance, and how furprilingly the great man conde- 
ſcends to all beneath kim. In the mean time, the lady 
of quality may find her ſpirit exalted in the thought of 
Her importance; the gilded chariot, the train of ſer- 
vants, the pompous equipage, the way given to her 
by perſons of high rank, the glare of dreſs and jewels, 
are circumſtances well ſuited to draw out the. corrup- 
Won of a wicked heart; and ſhe muſt be more or leſs 
than a woman whole heart in this ſituation lies utterly 
| inſenfible 
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Juſenſchle to diſtinctions which have ſo much of worldly 


honour in them. But why dwell we only on the great, 
do not meaner people affect diſtinction according to 
their rank as much as theſe? Remark the gait, the 
dreſs, the ſtep, in moſt of the common people you 
meet in the ſtreets, eſpecially on Sundays and holidays, 
and you will be inftantly ſtruck with a conviction, that 
they all want to be taken for perſons of ſome conſe- 
quence. Is there any other neceſſity, beſides this of 


appearing to be ſomebody, which engages ſervants and 


women of no fortune to affe& following the faſhion, 
to dreſs in a manner which almoſt deftrays the diſtine- 
ion of ſtations, and on a haſty view; to paſs for gen- 
tlewomen ? Or, can the wit of man find out any other 
principle but this, by which he may give the leaſt ra- 
tional account, why the tradeſman's dreſs muſt be in 
exact conformity to that of his betters? In ſhort, in 
this nation at leaſt, wealth has made proviſion for 
worldly honour, and let any man ſay, whether the na- 
tural love thereof has not made its full advantage of 
this opportunity? We all are, or would be diſtingu;ſh- 
ed; perhaps in no inſtance do we find diſappointment 
more diſtreſſing than to be left without all thoſe things 
which challenge the notice of others, when we have 
been making the ſtrongeſt efforts to obtain them. 


S Er. III. Love of Praiſe. 


IT is not impoſſible but that ſome may ſtop me ſhort 
nere at the very entrance, and aſk, whether I would 
dave people indifferent about the character they bear 
TT | e 7 
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in the world? And if not, why I rank the love of 


praiſe among the catalogue of fins? I anſwer, Solo- 


mon has determined that a good name is better than 
precious ointment 3”? Eccleſ. vii. 1. and therefore by 


no means to be deſpiſed. But then two things mult 


be conſidered, 1/7, That a good name in Solomon's 
ſenſe, is confined to that fair reputation which arifes 
from a pious, humble, heavenly, honeſt, and charita- 
ble temper and conduct: If men eſteem you for this, 
vou ſhould indeed be aware of being puffed up; but at 
the ſame time may very reaſonably be thankful that 
Gop has enabled you to walk in fuch a manner as to 
be no offence to others, but rather to recommend his 
good ways unto them. From whence it will appear, 
2dly, That a due regard to a good name is a thing 
widely different from the purſuit of human praiſe : 
They differ in their principles; to the former we are 
moved by a concern for the glory of Go, to the latter 
ſolely by the motive of pride. They differ in the means 
uſed for obtaining them. He that ſeeks a good name 
never goes out of his way to obtain it; but he who 
ſeeks human praiſe is conſtantly uſing a variety of poor 
ſhifts and artifices for gaining his ſhare of it. They 
differ in the end; the one intends Gov's glory, the 
other his own. They differ in the ſe; this employs 
its influence in Gop's ſervice, that is uſed ſimply to 


the purpoſes of worldly diſtinftian. They differ in 


their e; the good name makes the poſſeſſor of it 
fear, filling bim with ſelf-abaſement, and exciting 
pratic to Gop: Whereas the leaſt meaſure of human 
praiſe obtained, puffs up the mind with its own ſuffi- 
| . N CIENCY, 
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ciency, and raiſes thoughts which have no other ten- 
dency but to make the heart more ef and vain than 
it was before. 4 

Suppoſing therefore that we ſhall not be thought to 
teach an indifference about the characters which men 
bear in the world, we may go on to ſpeak of the love 
of praiſe, which, from what has been ſaid, appears to 
be altogether ſinful. As in the pride of our hearts we 
are naturally apt to think of ourſelves more highly than 
we ought, ſo the ſame pride naturally ſuggeſts a deſire 
that others alſo may think of us above what we are ; 
and this deſire ſhews itſelf in ſuch a variety ofscircum- 
ances, that it were to undertake an endleſs taſk to 
illuſtrate it in all its particulars. Yet it will be altoge- 
ther proper to exemplify it under ſome of its princi- 
pal heads. As, 

I. You may be one of thoſe who would be praiſed 
for their goodneſs. Hence that expectation which 
you cannot bear ſhould be diſappointed, that thoſe who 
are the friends of religion ſhould regard you as one of 
a truly religious character. When their conduct or 
expreſſions do not come up to this concerning you, you 
find your heart vexed, and are either condemning 
them as cenſorious, or are ſetting yourſelf to make 
your cauſe good before them. It pleaſes you if at any 
time it comes to your ears, that thoſe who are noted 
for godlineſs- have a favourable opinion of you, and 
your inclination that they may ſtill think better of you 
may force you into certain actions, ſuch as converſing 
upon a time with thoſe who have loft their reputation 
in the world by gaining the praiſe of Gop, being ſeen 

| publicly 
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publicly in the ſtreet with a pious miniſter, whoſe gods 
iy zeal has made him offenſive to the world, or appear- 
ing in ſuch a one's congregation with thoſe who are u- 
niverſally eſteemed madmen and enthuſiaſts. Neverthe- 
leſs, it is manifeſt from your general walk, and care 
to keep off imputations of ſingularity and preciſeneſs, 
that your love of praiſe lies on the fide of the world. 


2. You may be ſeeking praiſe by a bad character, and 
affecting to be worſe than you are. Is your company 
of that ſort which 1s properly licentious, caſting off the 
fear of Gov, and following without reſtraint their own 


inclinations? And has it not happened to you, that you 


have found them got conſiderably before you in the 
practice of impiety; they ſwore more roundly, they 
drank more plentifully, they ran into what they call 
their pleaſures more boldfy, they gloried in them with 
more impudence, talking of them with what the pro- 
phet calls, „a whore's forchead??? You knew you had 
not attained to their abandoned pitch, yet you was a- 
ſhamed to be left behind by them, you would have them 
think you ſuch a one as themſelves; you exerted an 
endeavour to ſpeak, act, and appear*like them. And 
if you ſaw that they regarded you as one fit to be rank» 
ed in their number, you felt a pleaſing 3 
at your heart. 

3. You may ſeek praiſe, by taking all proper occa- 
ſions to ſhew your wit, if you have any, or by affe&- 
ing the ſhew of it, if you have none. When the laugh 
of the company follows what you ſay, do not you find 
vour 8 enjoying itſelf with peculiar delight? There- 
upon 
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upon you wait for another opportunity of bringing in 
a farther income of commendations. Or, being with- 
out wit, and yet defirous of the character, you utter 
ſomething which you imagine to be very lively, but in 
the judgement of the reſt it appears to be the bolt of a 
fool. No ſmile of approbation enſues, diſappointment 
ſtrikes you to the heart; and yet, determined upon 
ſucceſs, the love of praiſe makes you preſs forward, and 
endeavour to paſs for the man of humour. 

4. You may be ſeeking praiſe while you deſire to be 
thought well-bred, genteel, and one who knows how 
to carry yourſelf in all company. In this view, the 
fear of ſpeaking or acting with the leaſt impropriety, 
will he very near you, at leaſt till you have obtained 
ſuch confidence of your addrefs, that freed from the 
apprehenſion of being corrected for any indehcacy, you 
rather think yourſelf a pattern of good-breeding. Your 
heart, if not your face, has often been covered with 
confuſion, when your behaviour among others has, in 
any inſtance, fallen ſhort of their politeneſs. But, O! 
how that ſame heart has been ſet in a flame of ſelf-zp- 
probation, if fome nicer point of ceremony has been re- 
ferred to your deeiſion. Was there not always ſome- 
hing terrible in the words autward, clumſy, ill. bred; 
and have you not fled from the imputation of them 
with incomparably greater care, conſtancy, and dili- 
zence, than you have from the wrath that is to come ? 
That you have is paſt diſpute z for while you have been 
uling every means for poliſhing your perſon, and ob- 
taining thoſe accompliſhments which are ſuppoſed ne- 
guſſary to perſons well-bred, you have in compariſon 


neglected 
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neglected all thoſe means of obtaining knowledge, 
grace, qualifications for real uſefulneſs in this world, 
and for happineſs in another, which ſhould have been 
the employment of your time, and which God put in- 
to your hands. Can this be denied, when among ſuch - 
a number of fine gentlemen, we ſee ſo few adorned with 
the accompliſhments of the goſpel? And when ladies 
are ſo continually found to have every thing to recom- 
mend them, except that one thing, which incompara- 
bly outweighs all the reft, and deſtitute of which, all 
the reſt are but ſo many peftilential ſnares to their 

fouls ? 

5. You may ſeek praiſes in the purſuit of human 
learning and ſcience. Learning ſo called, is allowed 
by the voice of the world to be the ſummit of human 
excellencies, the praiſe of man therefore follows it, 
and, of courſe, the heart deſires the reputation cr tcath 
of learning, that it may obtain that peculiar praiſe, 
Nay, as if the natural pride of our hearts not ſug- 
zeſt incitement enough to this purſuit, ery method 
of public honour or reproach is called un to its aſſiſt- 
ance, What can we fay of that emulation fo induſtri- 
ouſly maintained in ſchools, but that it is taking ad- 
ventage of one of the very worlt principles in our na- 
ture, to produce diligence and application to ſtudy, 
which ought to be, and which every man who believes 
the goſpel certainly knows might be, better effected by 
a. deep and abiding ſenſe of their duty to Gop impreſſ- 
ed upon the minds of young perſons ? But notwith- 
ſtanding emulation has contracted a favourable cha- 
racter in the judgement of men, is will be difficult to 
| make 
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make it appear from ſcripture to be other than an ab- 
horred work of the fleſh. Indeed ſuch it muſt needs 
be, if the root of it be a deſire of human praiſe ; and 
ſurely it cannot be otherwiſe accounted of, when there 
is nothing elſe in view, but that each of the competi- 
tors endeavour to be eſteemed the moſt forward, ex- 
pert, and able. What fuel is here for pride, and how 
evidently does it appear to have been abundantly ca- 
couraged by this means, when the perſons who have 
been thus trained up in the purſuit of praiſe, make 
their public appearance 1n the world, firſt at the uni- 
verſity, and then in the pulpit, or at the bar? Their 
grand object now is human commendation. Nay, let 
a man have been educated in a direct contrary way to 

the method juſt now mentioned, yet if he knows any 
thing of his heart, he will find, that the deſire of eſteem 
for his performances will not eaſily be repreſſed, when⸗ 
ever he makes a public appearance. 

6. But human learning is not the only kind of ex+ 
cellence whereby men ſeek praiſe. The ſame princi- 
ple is alike active in thoſe who excel in any other way. 
There is an emulation in ſhops as well as ſchools. All 
defire, i it might be, the reputation of being the beſt 
qualified, and they who are ſo may perhaps find as ma- 
ny pleating congratulations ariſing from it as the pro- 
foundeſt ſcholar does, who is become the object of the 
moſt public admiration. Nor muſt we ſtop even here, 
the moſt infignificant, and even the worſt things, are 
vurſued by thoſe who are engaged in them with a love 
of excellence, which is directed by the very ſame prin- 
ciple of praife, The player ſeeks. reputation by the 
N exquiſiteneſs 
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exquiſiteneſs of his performance; the rope-dancer does 
not think himſelf inconſiderable; nay, the very boxer 
who is ſucceſsful, may value himſelf upon his ſkill, and 
Judge that he 1s entitled to praiſe, as much as the ge- 
neral who has gained a victory. 

The love of eſteem acts univerſally, and will be par- 
ticularly found to do ſo in the way of our profeſſion, 
for our excelling in which, our reputation will be pe- 
culiarly at fake. Under the influence of this, the ſol- 
dier or ſailor boaſts of his feats, what he has ſeen or 

done; the mechanic will be recommending himſelf to 
your eſteem, by ſetting before you ſomewhat or other 
of his exploits in the way of his labours; and the man 
of gray hairs will be continually teazing you with an 
account of the wonders which he wrought in the days 
of his youth and activity. Thus love of praiſe appears 
to be an univerſal diſtemper, which, for ought we can 
ſee, we are likely, in whole or in- part, to carry with 
us to the grave. DOE, 

One thing more needs to be obſerved : which is, 
that what is commonly called the fear of man 1s no 0- 

ther, for the moſt part, than the principle we have now 

been ſpeaking of. In many caſes indeed, it cannot be 

denied, that the fear of loſs, injury, and confiderable 

inconvenience to the fortune, perhaps of danger to the 
life, does deter powerfully from a conduct which a man 

judges to be right. But for the moſt part, that which 

binds. up mens hands and tongues, and will not ſuffer 
them to act the part which conſcience calls them to, is 
the tear of reproach, the fear of loſing the ſmiles and 

countenance of thoſe who now look pleatingly upon us; 
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the fear of having a ſolemn reſervedneſs put on by a 
company as ſoon as we enter into it ; the fear of ha- 
ving our conduct called into queſtion by our aſſembled 
acquaintance ; the fear of ſpeaking a word for religion, 
and of acting in oppoſitien to what we diſapprove in 
their behaviour, leſt we ſhould bring upon us banter 
and ridicule ; the fear of being pointed at as public mo- 
numents of folly : All theſe are fears indeed, but from 
whence have any of them their riſe and power, but 
from the love of human eſteem and praiſe which is in 
our hearts? ; 


8 Z cr. IV. Of Impaiience. 


IMPATIENCE is the ſpirit of independency diſappoint- 
ed. The natural will, which is altogether ſenſual, 
earthly, and deviliſh, waits for its gratification in eve- 
ry caſe, and feels with ſenſibility whatever thwarts it. 
It is only as this perverted will is reduced to obedience 
to the will of Goo, that there can be any ſubmiſſion 
when afflictions light upon us from him, or any peti- 
_ ence when we are beſet with ill treatment from others. 
Impatience, properly canfidered, is a diſſatisfaction ei- 
ther becauſe we do not attain unto the things we deſirg, 
according to the time and meaſure of our wiſh, or be- 

cauſe we are, or fear we ſhall be deprived of the things 
we are poſſeſſed of. Let me lead you into the exami- 
nation of yourſelf according to this view. I may take 
it for granted, that you do often, and were you more 
obſervant might more frequently, perhaps generally, 
and your mind in a Rate of uneaſineſs, void of inward 

: complacency, 
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complacency, apt to be complaining, fretful, mur- 


muring. Now, the queſtion is, from whence this ariſes ? 


And I ſay, it may ariſe, 

1. From the want of having your deſires gratified in 
the poſſeſſion of ſuch worldly things as you have let 
your heart upon to make you happy ; you expect that 
this or that great friend ſhould do you ſuch a fervice,— 
that ſuch an addition be made to your fortune, —that 
ſuch a piece of preferment may be conferred upon you, 
that ſuch a ſcheme of pleaſure and ſelf-enjoyment may 
be effected, —that all things may be more and more 
brought into accommodation for your preſent happi- 
neſs. But are theſe deſires of your heart at any time 
filled up? Are the things about you adjuſted preciſely 
to your mind? Are your ſchemes of pleafure as yet 
what you would have them ? Does the preferment you 
aim at come when it ſhould? Have you that increaſe 


of fortune you are expecting? Or, does your great 


friend make you wait, and leave you in doubt ? Here 


is one fruitful cauſe of an impatient, fretful ſpirit. 


2. A ſecond cauſe of impatience, is the actual de- 
privation of the things we are poſſeſſed of. We natu- 
rally wiſh for the continuance of thoſe comforts where- 
in we place our preſent happineſs. But God interpo- 
ſes. He takes away a wife from a huſband, a huſband 
from a wife, a child from both, perhaps the long-wiſhed 
for and expected heir, upon whom the honours and 
poſſeſſions of the family ſhould devolve ; or perhaps the 
only comfort of a diſtreſſed widow, who was but late- 
iy bereaved of the partner of her cares. Go takes a- 
way your fortune, that you cannot live with the repu- 

tation 


Knowledge of Ourſelves. _ 101 


tation, or even comfort you did: He ſtrikes you with 
ſickneſs, that you can no more find a reliſh in any of 
the beſt things of life ; he viſits you with a burning fe- 
ver, or keeps you in a low and indiſpoſed ſtate of body, 
it may be for months, or years; or if none of theſe 
befal yon, adverſity takes its place over you, he may 
ſuffer your enemies to have advantage over you, your 
affairs to turn out ill; your ſon or daughter behaves 
amils, your friends betray you, or give you up to your 
deſperate fortune. You are no longer careſſed or re- 
ceived as the man you once were. Or, it even this be 
not your caſe, yet the diſappointment of your expecta- 
tions in things of infinitely leſs importance may altoge- 
ther as much excite in you the ſpirit of impatience. 
Your friend does not come at all, or not at his hour, 
—your ſervant is forgetful, perhaps ſtubborn or inſo- 
lent, —your tradeſman is not exact in bringing home 
your clothes at the time appointed, ſo that you cannot 
make the handſome figure you would, —you have 
truſted another with a ſecret, he has divulged it, this 
perſon does not treat you with the reſpect you think 
he ought, — that paſſes a jeſt upon you with too much 
freedom, — in ſhort, the weather is not to your mind, 
you are ſuffocated with the ſmoke of your chimney.— 
the wind ſhakes your windows that you cannot fleep, 
— diſappointments of any ſize or ſort, are ſufficient 

cauſes of impatience. | | 
3. The third cauſe of impatience is the fear of be- 
ing deprived of thoſe worldly comforts we are poſſeſſ- 
ed of. Does Gop but ſeem to ſtrike at any of thoſe 
things which are dear to us, what a tide of impatience 
inſtantly 
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inſtantly overflows our foul! Have you made idols of 
your children, and are you likely to be deprived of 
them, and what do you then feel? For inſtance, you 
have entered one of them into the ſervice of his coun- 
try by ſea or land, —he is ſent into actual employment, 
—are your fears then preſerved within due bounds ?— 
Can you leave him in the hand of Gop with quietneſs ? 
Or is not every body about you a witneſs of the ſtrange 
impatience fof your ſpirit ? You will talk of nothing 
elſe yourſelf, yet no one muſt barely mention his name 
to you, —1n your peeviſh fit you fly from the converſa- 
tion of the world, and your proper bulineſs ;—you are 
angry and fretful with every one about you, — nothing 
is done as it ought, and nobody, you cry, enters into 
your griefs. Much like this may be obſerved concern- 
ing the children of this world when ſickneſs threatens, 
though in the moſt diſtant manner, to remove them out 
of it; all immediately is confuſion within, and hurry 
without ; phyſicians and other attendants ſhall need 
have patience, for a recovery is expected, and in a man- 
ner demanded, and that without delay. Neither 1s 
there any thought that theſe perſons are not in the 
place of Gop. You have a ſhip at ſea, and have ſome 
apprehenſion of its being loſt or taken by the enemy, 
vou have laid in a ſtock of goods, and there is fear 
the price will fall, — you have lent a ſum of money, and 
queſtion the ſecurity, you are poſſeſſed of ſome place, 
and know not whether another perſon of more intereſt 
will not ſupplant you,—you are in an eaſy bufineſs, 
but ſome one in the ſame employment ſeems to threaten 
breaking in upon you, you live much at quiet at pre- 
ſent, 
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| fent, but there is appearance that ſuch a troubleſome 
perſon may become your neighbour, —ſuch a great per- 
ſon may ſettle near you, and make you dependent. 
ſuch a vexatious perſon may be raiſing law-ſuits againſt 
you, is it not natural to you to feel a ſenſible diſſatis- 
faction, diſpleaſure and regret upon any of theſe occa- 
ſions? And do you find, if you are not poſſeſſed of the 
meekneſs of CHRIST, that any thing will remove that 
regret, but the removal of that which gave occaſion to 
it? 5 | 

Theſe perhaps are the principal cauſes of impatience. 
And while we have been mentioning them, does not 
your conſcience teſtify againſt you, and prompt to 
theſe confeſſions ? © How impatient have I been? How 
s reſtleſsly importunate have been my deſires after the 
things of this preſent life? What bitterneſs have I 


not felt when they have been taken from me? Nay, . 


«© the very apprehenſion of loſing them has filled me 
with anxiety and diftreſs. All that have ever known 
me, muſt needs have known the impatience of my 
„ ſpirit. My family cannot but witneſs againſt me, 
© while they have ſeen me do, and heard me ſay ſo 
„many perverſe things. They reckon me kind indeed, 
but the reaſon they aſſign for it is, that although I 


« am haſty, it is ſoon over. But I obferve, impatience 
+ has been working in many inſtances which they ſee 


- * not, reſtrained within my own breaſt, it has eſcaped 
„ their obſervation ; but I know it, and ſee it. Could 
e collect all the impatience which has riſen up within 
me in the days of childhood, of youth, of manhood, 
or advanced years, upon the various temptations which 
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jn theſe divers ſeaſons have called it forth, the multi- 
* tude of it would ſeem ſo great that it would hardly 


e be thought poſſible any other fin could find a place 
in the heart.” 


S8 EC. V. Reſentment. 


e : 2 
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Tux ſpirit of independency cannot, above all things, 
endure to have others aſſume a ſuperiority ; and there- 
fore when they either do ſo, or but appear to do ſo, 
the heart which is not under the diſcipline of divine 
grace riſes up to reſentment. We hear much of affronts 
and injuries of greater or leſs importance; and while a 
multitude of perſons have the ſame object i in purſuit, 
much real injury and inſolence will be in the world, 
through the interfering of the ſchemes of ſo many per- 
ſons. In the mean time, it muſt be equally allowed on 
the other fide, that while the heart has learnt nothing 
of ſubmiſſion and dependence, there will be found in it 
a principle of. jealouſy too apt to take affronts which 
were never deſigned ; either way, therefore, reſentment 
is kindled. And this you may readily find in yourſelt, 
if you will uſe but a little diligenee in remarking the 
motions of your own mind upon ſuch occafions. 

Firſt, As to real injuries. Such every man has re- 
ceived, and mult expect to do while he lives in  wick- 
ed world. You are injured in your fortune, either 
more notoriouſly and ſenſibly by the artifice, oppreſ- 
ſion, or undermining of another, who takes advantage 
of the lowneſs or peculiarity of your circumſtances, or 
your love of peace and quietneſs; or the leſter kuaveries 


of 
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of thoſe who are about you, may more frequently be 
injurious to your pocket. Your tradeſmen in general 
deal with you rather ſharply and cunningly than ho- 
neſtly, impoſing upon your ſimplicity, taking advan- 
tage of your ignorance, and uſing that kind of trick- 
ing, which, though highly iniquitous, 1s ſtamped by 
cuſtom with a mark of approbation. You are injured 
in your character; reports utterly falſe, and thoſe ma- 
ny times to the leſſening, for the preſent at leaſt, your 
reputation in the world, are wickedly raiſed, and uni- 
verſally propagated concerning you. You are attacked 
in the moſt private parts of your character, and thoſe 
moſt horrid fins are laid to your charge, which, from 
the nature of them, you have it the leaſt in your power 
to clear yourſelf from the imputation of. Your good 
management is called covetouſneſs ; your liberality has 
no better a title given to it than oftentation ; your 
zeal is accounted forwardneſs; your prudence cowar- 
diſe and worldly fear; your particular failures, though 
_ guarded againſt with the greateſt watchfulneſs, are ob- 
ſerved, and repreſented as conſtituting your character. 
| You are artfully ſet forth as inſufficient in your pro- 
feflion, or diſhoneſt in your dealings; and every paſt 
miſconduct, however long ago committed and forſaken, 
is now moſt exactly kept in remembrance, as that 

| whereby men ought to form their judgement of you. 
If you appear in the cauſe of religion, you may ex- 
pect to be ſpoken of as weak; filly, and a man of no 
parts or judgement. And if you exert yourſelf in the 
Hauſe of the world, you will find your reputation ſtruck 
at, as far as the intereſts of others may make it neceſ- 
5 0 : ſarv. 
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ſary. You are injured in your perſon. You are trea- 
ted with rudeneſs, and inſolence, and inhumanity. Nei- 
ther the language that becomes a man or a Chriſtian 
is uſed towards you. Advantage 1s taken of the low- 
neſs of your circumſtances, perhaps of the weakneſs of 
your body, to deal with you ſcornfully and inſultingly; 
nay, perhaps things may not ſtop here, blows may 
follow, and you may receive that damage, which tho? 
it ſhould not prove deſtructive to your life, yet may be 
exceedingly hurtful and inconvenient to you for a long- 


er or a ſhorter time, even ſo far as that the marks of 


your wrong may go down with you to the grave. 
There is no deſign of collecting all the real injuries 
*Hat are done under the ſun, neither does our ſubject 
require it, it being ſufficient to our purpoſe barely to 
ſuggeſt ſuch as may eaſily lead a thoughtful mind into 
farther diſcoveries of thoſe wrongs which are the fruit- 
ful cauſes of reſentment. But if there be no making a 
calculation of real wrongs, much leſs will there be ſa 
of imaginary ones. Pride is ſo apt to interpret things 
amiſs, and ſelf- love ſo ready to take fire upon that miſ- 
repreſentation, that he muſt be a prudent man indeed 
who can always keep clear of being thought to give 
affronts or do injuries. Step into the polite world, I 
{ſuppoſe affronts will be found there as frequently as 
people of faſhion are aſſembled together.“ Such 
can one would not take any notice of me, and 1 
« am ſure it was done with deſign I looked pur- 
<< poſely at ſuch a lady, expecting, that as it was her 
e place, ſhe would make me the firſt compliment, but 
„ plaintv ſaw ſhe induftriouſly turned upon me— 
| | «© When 
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When I paid my reſpects to ſuch another, they were 
4 returned with a proud coldneſs and evident diſdain— 
« Aperſon who was my inferior had forwardneſs enough 
esto thruſt before me, and a haughty tradeſman's wife 
« had the confidence to place herſelf near me, in order 
« to ſhew that her huſband was able to ſet her off in a 
_ & richer manner than Lord --- could me.“ 

Go down a little lower, and ſee the affronts that are 
taken by perſons of leſs conſideration. 4 I cannot ima- 
« vine why the ladies of this place have taken fo little 
«© notice of me ſince I came to ſettle among them, moſt 
of them do not viſit me, and ſome of thoſe that do, 
& are very backward in acknowledging my return of 
ce their compliments. I cannot but have obſerved, that 
« after church the common civilities of the time and 
ce place are paid to others before me. And when I 
am at a ball or at an aſſembly, gentlemen paſs me by, 
and take a partner that is not my equal. I have ta- 
ken notice, that when in company I have purpoſely 
dropt my fan, they who have been ready enough to 
© pick up another lady's, have not ſhewn the ſame at- 
« tention towards me. Could it be without deſign of 
« affronting me, that I was placed, as I was, at ſuch 
a dinner, and that certain ladies were taken notice of 
before me?“ 

Women of the loweſt rank can make ente out of 
nothing. It is like ſuch a one's manners to buy what 
«© have been offering for in the market, when ſhe 
„knows my maſter is ſo much better than hers—My 
© miſtreſs does not look upon me, nor ſpeak to me as 
« ſhe uſed i do, and I. am "yy that impudent huſſy 
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has been making ſtories againſt me; ſhe has her own 


ends in it, and wants to get ſuch an one in my place 
«© —To ſee the boldneſs of that young thing, ſhe came 
up to talk to me, and put on all her airs, that I might 
< he ſure to take notice how N finer her cap, gown, 
and ruffles were than mine.“ 

But to inſiſt no longer on the imaginary cauſes of 
affront in the one ſex; the other ſex, which eaſily ſees, 
and heartily laughs at the abſurdity which appears in 
all theſe caſes, yet with all their boaſted wit and wil- 
dom, can as readily find out affronts that have no 
grounds, — Does a favour aſked, and not granted, 
however reaſonable the cauſe of the refuſal, raiſe no re- 
ſentment? Where men are competitors, are there no 
cauſeleſs ſuſpicions, which lay 8 foundation of diſguſt 
one againft the other? What is that mighty affront 
which provokes men to call forth each othen to make 
ſatisfaction with their lives? Is it any thing equal to 
the mad kind of juſtice required ? Is it for the moſt 
part any thing at all? Private duellings bear a ſtrong 
reſemblance to public wars, the concluſions of which 


frequently ſhew, that the injuries which gave occaſion 


to them, lay more in imagination than in reality. 
Children are ſeen to fall out at their play upon little or 
no provocation, and when you ſee men boxing each o- 


ther with the utmoſt rage and bitterneſs, as if willing 


to tear each other in pieces, the important occaſion is, 
for the molt part, like what gave riſe to the contention 
of the former, or a paltry ſum of money. You are 
upon the ſame footing of intimacy with ſuch a parti- 
cular perſon as you was formerly, and the reaſon that 

you 
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you aſſign for it is, that he has uſed you ill; but are 
you ſure, that cool judgement, uncorrupted by pride, 
intereſt, and paſſion, has made you determine concern- 
ing him in this manner? Perhaps you have been urging 
ſome public ſcheme, the advantages of which he did 
not ſee with your eyes, and therefore did not ſo hear- 
tily join you as you expected; perhaps you wanted to 
have the lead in your diſtrict or pariſh, and he did not 
ſeem ſo readily to ſubmit ? Perhaps you were puſhing 


a point at an election, and though he was your friend, 


he did not, becauſe he could not, with a good conſci- 


ence, enter with you into your meaſures of gaining 
it: 


But we will go no farther into the cauſes of reſent- 
ment, whether real or imaginary ; whether the one or 
the other, the effect is the ſame. You feel your heart 
diſpleaſed, and an indignation riſes up, within you, 
which, unleſs reſtrained by the power of Gop, engages 
you to take revenge after your own manner ; that is, 
either to entertain a hatred in your heart, which you 
keep there, and feed upon as the ſatisfaction you take 
for the injury received; or you may run about eom- 


. plaining to every body you meet, of the wrong done 
you; or the malignity of your heart, and the heat of 


your rage may force you upon more violent meaſures 
but which-ever way your conſtitution leads you, wheri 
you are affected with a ſenſe of injury, you may evi- 


dently fee, that a ſpirit of reſentment naturally dwells 
in you. 5 f 


SECT. 


3 oy 4 2 
I Eran 


>. . >. = 

--- 2 : - : «. BS 

1 * * 2 
* 1 — — < _ 
—_—_— 7 — 2 — * 

—— — — — 4 wt 3 

— 
- — - — = 
2 - 


— Fel — ” 


* - 7 A 4 — S 
* cr ——_ — 


* 8: 


9 & 
| * i? \ : | 
14 i 
* 1 1 
} 4 þ x: 
1 by c ; 
! 1 
; J 
9 in! 
4 5 . 
* ' 
: 4 : 'F 
14 „ ; . 
l F $44 7 
q 1 ff 
4 72 ö 
4 'S t 


* 


— 4 — ene —— 


2 - "+ 
— q = =- > + = 5 
2 2 - — 
- 4 . 
2 A - 
—— * * — — 
2 Lage = — 2 0 
£52 £8" ? R — 
2 2 : "IE - > xa 
— — — © 
Wo > By — — — 2 5 2 : 
= - _ = — — _ — — — 
— — 1 2 
= = a — — — 
— y = — 


= 


110 # famitiar Introduttin to the 


SECT. VI. Envy. 


CREATURES who are ſet up for independency on 
Gop mult have ſomething elſe to depend upon, which, 
in ſuch a condition of mird, can be nothing elſe but the 
world and the things of'it. What theſe are, we have 
particularly enumerated, and we may obſerve the whole 
body of mankind running in one race after them, theis 
faces univerſally ſet toward the world, and their vigour 
exerted in the one purſuit of its happinefs, Yet while 
they are all running the ſame race, and all the ſame 
way, they may be obſerved not to be jumbled together 
into one confuſed maſs, but to run in ſeparate parties, 
as it were, according to the divers methods which are 
in the world of purſuing and obtaining the things which 
all aim at. The profeſſion of Divinity, Law, or Phy- 
fic, the buſineſs of the ſtate, the government of the 
commonwealth, the claſs of more reputable tradeſmen, 
and that of ſuch as are not leſs to be valued, though 
they be of meaner occupation, are but ſo many diffe- 
rent parties, who, in their ſeveral ſtations, are purſu- 
ing worldly things. Theſe can ſatisfy none of them, 
let them be obtained in whatſoever meaſure ; but that 
is not the point before us. Such as they are, they can- 
not be obtained by all, for what one poſſeſſes cannot be 
at the diſpoſal of another; hence ariſes the moſt fruit- 
ful cauſe of envy. * You are poſſeſſed of that which I 
cannot be without, conſiſtently with my preſent hap- 
* pineſs.” And here is the ground of that general 
envy which may be found lying upon the heart, when 


we 
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we obſerve how ſome are pcſleſſed of thoſe pleaſures, 
riches, and honours, which we deſire as much as they, 
but are not permitted the enjoyment of. In this view, 
the very loweſt perſon conceives an envy at the higheſt ; 
but it is not among the moſt diſtant claſſes that envy 
rages, becauſe the cobler does not expect to be a prime- 
miniſter, and therefore is not apt to envy him that is. 
The competition for worldly things lies between thoſe 
who are purſuing them in the ſame profeſſions and em- 


ployments, and therefore the principal actings of en- 


vy will be found to arife toward ſuch who are engaged 
in your own way. If you are a divine, you may ap- 
plaud the merit, and rejoice in the ſucceſs of a lawyer, 
phyſician, or merchant ; but can you in a like cordial 
manner hear and ſpeak of the abilities, talents, orata- 
ry, and elocution, learning, and general eſteem of a 


brother clergyman, who is your competitor for pre- 


terment ? Does it not go to your heart when you hear 
that he has gained particular favour with ſuch great 
perſonages, who are alſo your friends 2 The thought of 
his being taken out of the way 1s it not pleaſing to 
you? And though you deteſt giving entertainment to 
2 wiſh of his death, yet if you ſhould hear of his being 
lick, would it not ſuggeſt to your mind a certain fatis- 
faction in the proſpect that it might be ſo ? The beſt 


men who have engaged in the ſervice of CHRIST, not 


for filthy lucre-ſake, but for the love of their Maſter, 
and of the ſouls committed to their care, have felt and 
ſorely lamented the riſings of envy againſt more able, 
more ſucceſsful, and more pious miniſters than them- 
felves. While perhaps very conſiderable indulgences of 
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the ſame ſpirit may not have been taken notice of, or 
oppoſed by ſome of their brethren. What has been 
ſaid of miniſters is preciſely the caſe in all other pro- 
feſſions, allowance being made for difference of circum- 
ſtances. Can a man who is puſhing his fortune at the 
bar, find that his rival is eſteemed the more able of the 
two, both the better lawyer and ſpeaker, without feel- 
ing any emotions of this envy ? When a phyſician hears 
the voice of the public giving it for another before him, 
and by the influence thereof, not only the honour, but 
the profits running that way, is there no ſecret diſguſt, 
or would not hearing that he had made ſome capital 
blunder, which would greatly hurt him in the opinion 
of the world, be received with a peculiar ſort of ſatis- 
faction? The artiſt of whatever degree, whether em- 
ployed in a more philoſophical and ingenious, or in a 
way rather mechanical, finds that thoſe who are enga- 
ged with him in the ſame purſuit are regarded by him 
. a kind of jealouſy; if he ſurpaſſes them, he boaſts; 
if they excel, his countenance falls. Every one would 
be thought excellent in his way, and feels the diſap- 
pointment of being left behind. There is doubtleſs as 
much envy at the dancings or vreſtlings of country 
people, among thoſe who engage in a cricket-match, 
play a fiddle at a fair, (not to mention among this low 
claſs, the performers in muſic, who give ſo much en- 
tertainment to the public at an opera or oratorio) a- 
mong ſuch us ply the oar, fit on a coach-box, handle 

the flail, or even drive the plough, as can be found a- 
mong thoſe, whoſe envy is 00 by ſome more im- 
portant conſiderations. 


Take 


Knowledge of Ourſelves. 113 


Take ſome marks whereby you may know envy when 
it is working in you, and then we will have done with 
the ſubject. The natural food of envy is the excel- 
lence and eminence of others beyond our own ; the na- 

tural relief of it therefore can be no other than their 
being brought down to our level. For which reaſons, 
the marks of envy may be compriſed in theſe two par- 
ticulars: Firfl, If the greater diſtin&ion, ſucceſs, 
qualifications, and abilities of another gall your mind, 
raiſing a diſguſt within you againſt him, ſo that when 
you ſee him, or even hear his name mentioned, or e- 
ſpecially are in his company, you find a ſecret working 
in your heart againſt him; if you cannot but regard 
him as an adverſary that ſtands in your way, and this 
ariſes merely from the ſuperiority of that other, the 
caſe 18 unqueſtionably envy. And, for the ſame reaſon, 

Secondly, If when you ſpeak of the perſon who ſo excels 
you, the diſguſt of your heart will needs be biaſſing you 

to do it in a leſſening manner; if when you hear others 
{peaking to his detriment, it brings a kind of refreſh- 
ment to your ſow; if the thought of his being taken 
out of the way be agreeable, and his actual removal be 
that which alone makes you eaſy, it will be a like cer- 
tain mark of the ſame ſpirit. 


Sr. VII. Malice. 
Tux ſpirit of independency ſtops not in the fin of 
Envy, it proceeds to produce the more deviliſh. fin of 
Malice alſo, begetting a kind of pleaſure in the mind 
(horrible to think of!) from the ſinfulneſs, and many 
P times 
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times from the misfortunes of others. Creatures af. 
fecting independency, giving themſelves up to it, and, 
in conſequence, living after the courſe of the world, 
would needs have an univerſal countenance on their ſide, 
from whence examples of godlineſs are a piercing vex- 
ation to them, partly through the fear of Gop's judge- 
ments which can never be ſhaken off, and partly from 
the check hereby given to their own ſcheme and plan, 
It muſt therefore be the character of an independent 
ſpirit to rejoice in iniquity. The misfortunes of others 
alſo, may ſtir up ſomething of this malicious ſpirit in 
caſes where the worldly purſuits of many interfere, be- 
cauſe the ſucceſs of one depending in a great meaſure 
upon the diſappointment of another, ſuch diſappoint- 
ment very naturally raiſes ſatisfaction in the ſoul. But 
of this ſort of malice we ſhall ſay no more, having ſuf- 
ficiently ſpoken to it under the former head of Envy. 
The matter before us now is to conſider malice as it re- 
Joices in iniquity. To rejoice in iniquity is a character 
ſo deviliſh, ſo vile in the eyes of the world, and which 

we judge would make a man ſo rejec .:d by all his neigh- 
bours, that it will not be an eaſy matter to perſuade a- 
ny that this character belongs to them in the leaſt de- 
gree. It is not my bulineſs to judge you, ſuffer me, 
however, to requelt you, that you will judge yourſelf, 
taking theſe few hints to help you in doing ſo. If you 
are not only indifferent about the wickedneſs that is in 
the world, but in many caſes, can colle& matter of 
Mirth and entertainment from it, —if you can not only 
lit by and ſee fin committed, without endeavouring to 
prevent it, but alſo can take a pleaſure in helping it 
forward) 
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Knowledge of Ourſelves. | Its 


forward, and even provoking others into it by intice- 
ment, influence, or deceit.— If, as ſoon as a ſymptom 
of goodneſs appears upon any of your companions, you 
addreſs yourſelf, perhaps with no ſmall meaſure of dili- 
gence to divert them from it, calling up all the argu- 
ments which the glory and the banter of the world ſo 
plentifully furniſh for the purpoſe, and finding your 
mind return to its reſt, when you can engage them 
« to return to their vomit,” —what will you think of 
this, will you not begin to ſuſpeR, that there is with- 
in you ſomething of that ſpirit which “ rejoiceth in ini- 
equity? But farther, ſuppoſe you ſhould find your 
heart peculiarly pleaſed upon being informed, that the 
moſt of thoſe who pretend to live after the ſcriptures, 
and not after the way of the world, are but pretend- 
ers, falſe hypocrites, groſs diſſemblers, who, with all 
their ſhew of religion, are found to be the moſt kna- 
viſh and abandoned people that tread the earth? Sup- 
poſe you ſhould hear that ſome good work of religion 
which was begun in fuch a place was dwindled and 
come to nothing, and the tidings were pleaſing and a- 
greeable to you ? Suppoſe you ſhould obſerve your miad 
inclined to attend to, and ready to receive the impreſ- 
ſions to the detriment of their character who are eſteem- 
ed religious and godly, not being able to prevail on 
yourſelf to think favourably, and to hope the beſt of 
them, but finding yourſelf conſtrained, as it were by a 
ſecret force to take every thing by the wrong handle ; 
what would you ſay to all this, would it leave you with- 
out all ſuſpicion of “ rejoicing in iniquity ??? Once 
more, what is the greater part of ordinary converſa- 

tion 
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tion but the moſt fruitful and ſhocking proof of malice, 
when the characters of others are canvaſſed without 
mercy, ſtories to their prejudice reported without need, 
and heard and received with general fatisfaction; when 
hearſay is taken for evidence, every circumftance is 
interpreted perverſely, and the laſh of tongues falls 
heavily upon the perſon who is the ſubject of the con- 
verſation; when, with a like eagerneſs, the talk of the 
company goes on from him to another, and from that 
other to a third, treating the one and the other as they 
did the firft ; when this is done without any external 
cauſe, and there is neither jealouſy nor reſentment to 
give occaſion to it, from what principle can ſuch con- 
verſation ariſe, but that of mere malice ? If we did not 
take pleaſure in iniquity, we could not take pleaſure 
in hearing the faults of others, much leſs in aggravat- 
ing and making them worſe than they are; and now, 
ſhall I need aſk how your ſpirit and conduct have been 
at all times, when you have fallen into company indul- 
ging ſuch kind of converſation ? 
But however unwilling thoſe who know not them- 
ſelves may be to own the charge of malice as belong- 
ing to our nature, they who do know themſelves, know 
aſſuredly, that it is a principle born and bred with them. 
They obſerved its various workings in days paſt, and 
even now, particular occaſions are not wanting where- 
in they feel us ſuggeſtions. They find, that ftill they 
are not angels but men, fallen men ſtill, who have not 
recovered the perfect image of Gop in which they 
were created, who * bear about with them the law of 
6 fin in their members,” Rom. vii. 23. ſending up 
into 
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into their hearts imaginations of a moſt helliſh form, 
convincing them, that the o/d man though crucified, is 
not dead, and engaging them to obſerve that to this 

very hour they carry in their nature the counterpart 


of thoſe iniquities which conſtitute the character of the 
devil. 
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Better Knowing our own HEaRTs, 


HA you may be enabled the better to 
1 know your own deceitful heart, and, if 
you are ſeriouſly diſpoſed, have ſome helps 
N do diſcover when the ſpirit of corruption 
prevails over the ſpirit of holineſs in you, 
in any inſtance, IT will recommend to you a very care- 
ful watchfulneſs over your heart in the following par- 
ticulars. Only take notice beforehand, that it is not 
the having ſuch marks of corruption upon you, but the 
not lamenting and ſtriving againft them, which proves you 
under the dominion of corrupt nature; as, on the other 
Ade, there can be no ſurer mark of a finful or natural 
ſtate, than that the corruptions of the heart are not 
contended againſt; but men are intirely guided by 
them, and hve in all they do under their influence. 
And now, having propoſed to give you ſome helps 
zor the better diſcovering either the prevailings or ſtri- 
vings 
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vings of corrupt nature in your heart, I will, for the 
ſake of more clearneſs, divide the corruptions of the 
heart into, I. Deviliſb tempers, which may be ſo called 
by reaſon of the like diſpoſitions in the great enemy of 
God and us. 2. Love of the world. 3. Luſlings of the fleſh. 


S £2 


7 tempers are, 1, Pride. 2. A ſpirit of diſo- 

bedience. . Impatience. 4. Envy. 5. Malice, 

Pride is of three forts, (I.) Pride as it relates to re- 

ligion, or ſpiritual pride. (2.) Pride on account of 
ſome accidental circumſtances that attend you. 


I. Spiritual Pride, or, 
Pr1DE as it relates to religion, is your moſt danger- 
ous enemy, it hinders you from receiving the humble 
ſcheme of the goſpel, is very unwilling that you ſhould 
acknowledge that you are unprofitable, and imperfect 
in all you do, and alſo without ſtrength and power to 
do what Gop requires of you. When you have put on 
Carisr in fincerity, pride will be ſtriving with you to 
make you reſt on your own doings and ſtrength. You 
will do well therefore to watch your heart more care- 
fully on the following occaſions, in order to diſcover 
whether you are ſpiritually proud, and ſetting up your- 
ſelf as ſomething, when you ought to ſee yourſelf as 
Gon ſees you, a poor, miſerable wretch at beſt, or 
dehether you walk in your own ſtrength, without an 
humble and due dependence on divine grace. 
i. When you addreſs yourſelf to any religious duty, 
or are tried by any temptation, fee whether your heart 
flies 


y ” 
i! 1 'T 
I 
4 
5 4 
4 7 5 
F 
' "xz 
C = 
1 
' my 
5 rl 
1:44 
+ + 
N 
1 
0 
is 5 
* 
N 
1 
84 
4 440 
bo 1 
* U 5 
. | 
* in 1 
* 1 1 
[ d 
ij 14 
17 
4 1 


= 


"Is 
+ 4 S £ - * 
. = A Js. — EE 
TT 7 * * 
Pp —— ** # FI _ 4 
. ESD 2 — 8 n Þ * 4 
— — — = —=2 ä — 
T—!w!w  S he: 3 = 
JO = ** a ——_——— 


— 


120 Helps to Self- Examination. 


flies out to divine grace to ſuccour you. This it wil! 
do, if you are ſenfible of your own weakneſs. 

2. When you ſee another committing a fin which 
does not prevail over you, immediately watch your 
heart, and ſee if you are not puffed up on the compari- 
fon. And take notice, pride will not only make you 
ſay in your heart, I am more righteous than thou, but 
alſo, Surely I am well enough, ſeeing I am not as other 
men are. 2 | 

2. When you have been doing ſomething that ſeems 
to have a more than ordinary degree of goodneſs in it, 
be careful to obſerve the motions of your heart immedi- 
ately after you have done it; if you find you are va- 
luing or commending yourſelf upon it, and that you 
have at ſuch a time, no thought of your imperfection 


and unworthineſs, and that too in the very thing you 


have been doing, but are rather eager, and your heart 
burning to ſpeak of ſuch an holy action, you may be 
ſure you have the working of ſpiritual pride within 
. 

4. When you hear that your friends ſpeak well of 
you, and approve of your religious conduct, are yon 
overmuch pleaſed with the report, ſecretly deſiring to 
hear more of it, and artfully contriving to lead people 
to ſpeak of it ; above all, does your heart, on ſuch oc- 
caſions, aſcribe that for which you are well ſpoken of 
to yourſelf rather than to Gop's grace? 

5. When you are ſpoken of beyond your deſerts, are 
you pleaſed with the flattering falſnood; and do you ſit 
down, and take to yourſelf a character which doth not 


belong to you? 


„ When 
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6. When you are talking with a friend whom you 
can truſt, and towards whom there is no reaſon for 
ooncealments, ſee if your heart be free and open to f 
peak of yourſelf juſt as you are, neither hiding nor 
leſſening your faults; and when you are talking with 
others, with whom 1t may not be prudent to uſe this 
freedom, take notice whether you are cndeavouring't to 
cam their high opinion of you. 


2. Pride on attainments. 


PriDE will make you value yourſelf on your attain- 
ments, ſuch as ſenſe, learning, ſkill in employment, 
and the like; therefore, | 

1. When you ſeem to yourſelf to go beyond ancther 
in either of theſe things, obſerve if you be not ſecret- 
ly pleaſed at your ſuperiority, if you do not find your- 
{elf looking down with a kind of contempt and ſcorn 
1 ſuch an one, while your heart in the mean time 

i5 riſing to ſelf- commendation. 

2. When you are adviſed to any thing, whether you 
be not jealous that thereby your own ſenſe and difcre- 
_ be called in queſtion. 

In your converſation, ſee whether you be endea- 
orgies to make others think you underſtand the thing * 
poken of better than in reality you do; whether you 
have not a too great carefulneſs to hide your ignorance 


of it, or an obſtinagy when you know yourſelf in the 
wrong. 


3. Pride on accidental circumſtances, 


Lou may be proud on ſome accidental circumſtances 
which attend vou; ſuch as, riches, clathes, beauty, 
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family, or any other ſuch thing which belongs to you, 
even if 1t be deformity or ſingulariry. 

As to riches, carefully obſerve if you are pleaſed to 
be thought rich, if it be any ſecret ſatisfaction to you 
that you are efteemed of more worth than you really 
are; if you are apt to leſſen the wealth of. others when 
you are ſpeaking of it. | 

T ſhall leave you to make the ſame remarks on your- 
ſelf with regard to any thing that belongs to you. Are 
you fond of talking of, or ſhewing it? Do you take 
ſome merit to yourſelf when it is commended ? 


II. A ſpirit of diſobedience. 

Tunis ſpirit of diſobedience is the parent of all the 
anwillingneſs we may find in us to obey God or man. 
It is a natural oppoſition we have in us to the will and 
commandments of Gor. It is a diſhke of holineſs and 
religious actions, by reaſon of the inclinations we have 
after preſent things. But now If you are truly a child 
of Gop, you will find yourſelf, after a childlike manner, 
diſpoſed to do readily what Gop would have you. 
Which is the true and only real principle of obedience. 
{Obſerve then, | 
1. Whether you have any liking of evil. And in 
order to your knowing this, | 

(1.) Do you adventure yourſelf into any needleſs 
temptations ? : 

(2.) Do you find that the leaſt fin you commit 
grieves you, and cauſes inſtant condemnation ? 

(3.) Do you find an uneaſineſs upon your mind, 
when vou fee any of Goy's laws broken, particularly 


when 
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when you hear the name of Gop profaned by any lght 
uſe of it in the ordinary converſation of others? 

2. Obſerve, on the other hand, if you have any love 
of what is good. And in order to know this, 

(1.) When you are in any heedleſs company, have 
you a fear upon your mind, left you ſhould forget your 
duty, and fall into ſome eaſy compliance ? 

(2.) Do you find yourſelf forward in any religious 
exerciſes, eſpecially to private prayer, not being glad 
of any excuſes for omitting it ? 

(3.) Are you ready to join in religious converſation 
when you have an opportunity, or do you rather upon 
{uch occaſions ſeek to turn the diſcourſe toother matters? 

3. Do you willingly obey the lawful commands of 
thoſe whom Gop hath ſet over you? That you may 
know this, obſerve, 

(1.) Do you conſider your parents or. maſters as in 
Gop's ſtead, in thoſe things wherein they have the 
command over you ? 

(2.) Are you pleaſed when you fubmit to their juſt 
orders ? | 

(3.) Do you neither diſpute againſt them, nor ſe- 
cretly murmur about doing ſuch lawful things as they 
would have you to do, or about leaving undone ſuch in- 
different things, as though you may be inclined to, yet 
are not agreeable to them ? 


Sik. £4 mpatience. 


Tais 1s the conſequence of the ſpirit of diſobedience, 
making us uneaſy and fretful when things are not as we 
would have them, juſt after our humour. Remark 
therefore, 1. When 
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1. When you have been in any warmth with another, 
or conceive you have been 1l]-treated, whether you be 
much reaſoning about it in your heart. If you are un- 
eaſy when you next meet ſuch a perſon, if you be for- 
ward among your friends to ſpeak of the injury you 
have received. 

2. In converſation, when another oppoſes your opi- 
nion, are you heated? 

3. When you are diſappointed in trifling things you 
were inclined to do, obſerve if you are diſordered for 
a ſeaſon, not acknowledging the hand of Gop in ſuch 
matters. 

4. When you are croſſed in any ſcheme you had in 
view, ſee if you be not apt to be peeviſh and more rea- 


dy, than at other times, to find fault with thoſe about 


you. When you are ſick, and indiſpoſed i in body, are 
you thus finding fault with thoſe near you? 

5. Are you, or are you not ready to ſubmit to the 
diſpoſal of Gop, when your friends are taken out of the 


world, verily believing it is beſt for you, ſeeing Gop 
hath done it, though you may not be able to diſcover 
herein it is fitteſt? 


IV. Znvy. 


Ex vy is an uneaſfineſs of the mind by reaſon of the 


_creater excellencies or happineſs of others. Whatever 


you value or fet your heart upon, if envy be in poſſeſ- 

fion of your heart, you will be uncaly that another goes 

beyond you in it. Make therefore the following re- 
marks on Your felt, | 

When yon hear any one commended for a degreg 

01 5 olineſs which you think higher than your own, do 

you 
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you feel a ſecret diſpleaſure at your heart; do you con- 
ceive a diſguſt at ſuch an one; are you hoping he may 
not be ſo good as he is ſaid to be? Are your ears open 
to receive any account which may leſſen his character? 
Make the like obſervations on yourſelf in regard to any 
one who you think goes beyond you in learning and 
knowledge. 

2. If another be more proſperous in the world than 
yourſelf, eſpecially if he was before your equal or be- 
neath you—And above all things, if he be in your own 
bufineſs; obſerve, whether upon ſeeing him, or hearing 
lim talked of, or thinking of him, you have not an un- 
eatineſs ariſing upon your heart; whether it does not 
give you ſatisfaction, if you are told he is not worth ſo 
much as you thought him. You will particularly watch 
your heart in the ſame manner, with reſpect to any one 
who is ſaid to be more expert than yourſelf at your 
own employment, | 

V. Malice. 

Malick is a pleaſure the mind takes in wickedneſs 
or miſery : This is the molt hateful part of the charac- 
ter of the devil, it is murder dwelling in the heart, which 
taught by him who was a murderer from the begin- 
ing. Obſerve therefore, 

1. If you wilfully lead another into fin, or willing- 
ly bring any misfortune upon him, you do the devil's 
work, and are utterly malicious. 

2. When you hear of the fin of another, eſpecially if 
% Was one whom before you had a diſgult of, as of a 
afferent perſuaſion or opinion from you, or as more ad- 
vanced in godlineſs than yourſelf, Do you find any plea- 


ſure 
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ſure ariſing in your mind upon it? Judge in the ſame 
manner of yourſelf when you hear of misfortunes fallen 
on others, of their ſickneſs or death, if ſuch people's 
proſperity was inconvenient to you, or they any how 


ſtood in your way. 


3- When you ſee fin committed by your neighbours, 
are you ſecretly pleaſed at it, and do you make it mat- 
ter of jeſt ? | | 

4. Can you patiently join in the too common con- 
verſation about the faults of others? Do you find your- 
ſelf eaſy on ſuch occaſions, or can you report again the 
evil you have heard without ſome good and charitable 
cauſe ? | 5 

SE ©0445: Th 
IWorldly tempers, or love of the world. 


SHALL not loſe time in adviſing you of ſuch 

plain marks of a worldly temper as no one can miſ- 
take, ſuch as 1s the conſtant and 1mmoderate purſuit of 
amuſement, riches, honours, or worldly favours and e- 
ſteem, ſhutting Gop and heaven out of the hearts of 
men, directing all their actions, and employing all their 
time; but I will help you to diſcover when the firſt 
boundaries of an heavenly temper are broken in upon, 
or when you have ſtill ſome undue love of amuſements, 
riches, honours, and eſteem of the world in your heart, 
intimating to you that it is upon your contention with 
tneſe remainders of the world within you that your 
progreſs in heavenly tempers will depend. And that 
you will take notice, that the leſſer degrees of a world- 
y temper I am now abqut to mark out to you, if they 
he not fought againſt, will prove you a ſlave to this 
world, 
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world, although you may not be carried away into 
groſſer meaſures of a worldly temper; and ſhew that 
you are fo, by a conduct entirely vain and inſignificant, 
or diſhoneſt, or ambitious, or conformable to the evil 
faſhion of the times. Worldly tempers are either, 
1. A too great love of pleaſure or amuſement. 2. Of 
riches. 3. Of honours or preferment. 4. Of worldly 
eſteem. | | 
1. Love of pleaſure. 

THAT you may know if your heart be too much en- 
gaged herein, obſerve, _ | 

1. When you are diſappointed of any innocent plea- 
ſure, doth the diſappointment diſturb or make you un- 
eaſy? When you have been diverting yourſelf in any 
amuſement, doth the remembrance of it dwell much, 
and with delight upon your mind? Can you contented- 
ly ſpend much time upon amuſements? In any of theſe 
caſes, you may have cauſe to fear too much love of 


_ pleaſure is in your heart. 


2. Whilſt you are employed in your worldly buſi- 
neſs, eſpecially when you are engaged in religious dus 
ties, are your thoughts upon your diverſions? In ſuch 
a caſe, your heart is not yet dead to the pleaſures of 
the world. 

3. Do you at any time negle& your bufinefs, or omit 
your private devotions for the fake of ſome amuſement 
in the way? When you are unemployed, do you chooſe 
ſome diverſion rather than the public worſhip ? Above 
all things, can you make the Sabbath a day of recrea- 
tion, by viſiting or riding abroad? In ſuch caſes you 
may conclude yourſelf a lover of pleaſure. 

2. Love 
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2. Love of riches. | 

1. Do you find that you have but little conſidera- 
tion whether you uſe the ſtore God has given you to 
the purpoſes of his glory? Have you at any time any 
ſerious fear leſt you may abuſe ſuch a truſt? Do you 
find your heart delighting itſelf in proſpects of abun- 
dance if it ſhould fall to you? When you hear of ano- 
ther's great wealth are you diſturbed, and pleaſed when 
you have more than your neighbours ? 

In an hour of leiſure, have you few religious 
thoughts ? Do you uſually fall aſleep with ſome world- 
ly thought, or is it the firſt that offers itſelf when you 
awake? Are your devotions ordinarily interrupted by 
thoughts of your worldly buſineſs? Are you ſo con- 
tented when {ome neceſſary affair breaks in upon your 
private devotions, as not to find yourſelf inſtantly eon- 
triving to prevent ſuch an hindrance for the future? 

3. Do you not endeavour to drive away from your 
thoughts all worldly concerns on the Lord's day, ſtri- 
ving to ſhut them out when they ariſe in your mind? 
Do you, unleſs on fome extraordinary and conſcientious : 
occaſion, do any bulineſs on that day, Gther talking 
about, or contriving the work of the following week ? 
Do you go to ſome neighbouring church this day for 
the ſake of buſineſs? Do you in never ſo little a thing 
break in upon your conſcience for the ſake of your in- 
tereſts, though you ſee never ſo many others doing the 
fame thing? All theſe are marks of a too great love 
of riches dwelling in the heart, 

3. Honour or preferment, 
Wirtn regard to this love of honour, I ſhall defire 


you 
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you to make the ſame remarks on yourſelf, as you have 
found under the former article, uſing only the word 
Honour or Preferment, where you may find there the 
word Riches. 


4. Worldly ęſteem. 

Tunis when ſought after with great earneſtneſs, and 
merely with a view of pleaſing ourſelves, is indeed a 
branch of pride; but inaſmuch as it ariſes from an un- 
willingneſs to break from the vain cuſtoms and faſhions 
of men, I have rather choſen to mention it here. Ex- 
ample draws men very ſtrongly one after another, whilft 
a multitude may make you aſhamed of being good: 
Your reputation therefore may ſeem to you to be at 
take, while you are more exact than your neighbours; 
but this is but a miſtake, they ſecretly think well of 
you; and, becauſe they cannot think ſo well of them- 
ſelves, may be ready to laugh at, or perſecute you. 
That you may ſee, therefore, whether you have ſuch a 
deſire of eſteem and reputation among men as you 
ought, and that you are content to ſacrifice it when 
you cannot keep it conſiſtently with your duty, look 
Lo yourſelf on the following occaſions. 

1. Are you ſecretly aſhamed that men ſhould know 
the good things you do, for this cauſe doing them in 
2 private ſkulking manner? Are you aſhamed to be 
ſeen at Gop's houſe on a week day? Do you not dare 
to pray in private, being withholden by the preſence 
of ſome one with you? Do you fear to ſpeak of ſeri- 
ous things before ill people when opportunity offers, or 

does this fear draw you to any complances; ſuppoſe, 
tor inſtance, to drink more than your conſcience tells 
ms R you 
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you you ſhould? Do you ſeek and plead ſome ſham ex- 
cuſes to depart, or not to drink, being aſhamed to own 
it is for conſcience ſake? Are you ſecretly pleaſed 
when you have another's good opinion of you, becauſe 
he takes you for one not ſo regular or religious as you 
are? Are you ready to give into greater compliances 
with the faſhions of the times, when you are at a diſ- 
tance from your religious friends, and think they ſhall 
not know the little liberties you allow yourſelf ? 

2. When you are warned of a fault, you have com- 
mitted, are you unwilhng to own it? Do you find your- 
ſelf to be ſeeking excufes to make it appear better than 
it really was? When you are blamed undeſervedly, de 
You riſc into anger or reſentment ? 
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Luſiſul tempers. 


" TERE again I need not tell you, that a life of 
ſloth and idleneſs, that groſs drunkenneſs or 
gluttony, that acts of whoredom, and the like, are 
plain evidences of a carnal and luſtful heart; no one 
can be ignorant of this: but I rather point out ſuch 
leſſer inſtances and marks of ſloth, exceſs, or impurity, 
as argue a too great defire of bodily indulgence in the 
temper of the heart. Lultful tempers are, I. Sloth. 
2. Exceſs. 3. Impurity. | 
2. Sloth. | 
1. Do you lic in bed needleſsly beyond the demands 
of nature? Are you impatient at work or prayer till it 
be finiſhed, finding yourſelf ſluggiſh either to the one 
or the other? Do vou leiter vour time in doing no- 
| | thing, 
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ching, or through indolence lay aſide your work? Do 
you take up with excuſes for neglecting your buſineſs, 
without examining whether they be juſtifiable or not? 

2. Do you ſpare your body when you have ſome du- 
iy to do, without proper experience that ſtrength and 
health require it? Do you fail to mortify your body 
by faſting and abſtinence on proper occalions, without 
ſome conſcientious reaſon, ſuch as being affured, that 
either the frame of your mind, or health of your body 
require it, and would be hurt by it? 

2. Exceſi in meat or drink. 

Do you find yourſelf delighted with the proſpe& of 
iin entertainment you are called to, or doth the remem- 
brance or talking it over afterwards give you pleaſure? 
Can you, when neither buſineſs, neceſſity, or the de- 


mands of a religious civility require it, go to taverns or 


alehouſes? Eſpecially, are you pleaſed when you have 
an appointment of this kind before you? Are your 
thoughts dwelling much upon it before it comes? Are 
vou at your eaſe over the glaſs, with conſidering whe- 
ther you ſpend too much time upon it? Above all, can 
you contentedly drink to ſuch a degree, as though it 
makes you not drunk, yet renders you unfit for your 
buſmefſs or devotion, with your ordinary freedom and 
readineſs ? | 
3. Impurity. 
mention not the groſſer acts, but can you patient- 
ly hear ſuch double meanings as convey filthy ideas to 
your mind? Do you not inſtantly endeavour to quench 
ſuch luſtful thoughts as may at any time ſtart up with- 
iy you, but pleaſe yourſelf with dwelling upon them? 
| Do 
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Do you not avoid all ſuch company or things, as have 
been the occaſion to you of filthy thoughts, however 
innocently others may venture upon them ? 


Theſe are the helps I would recommend to you, 
whereby you may better diſcover the corruptions or 
evil tempers of your heart, and ſearch out the ground 
of it ; you may obſerve that theſe hints will be uſeful 
moſtly to thoſe who have earneſt deſires of improvement 
in holineſs, ſuch I would intreat to bring their hearts 
under examination, by applying theſe leſſer marks of 
evil inclinations to them; by which means they ſhall 
be more on their guard againſt the deceitfulneſs of fin; 
know where the grief lies, and be better able to watch, 
and more diſpoſed earneſtly to pray againſt it. 
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S E RM ON I. 


Many made righteous by the obe- 
dience of One. 


e _ | | 2 


Rom. v. 19. 
By the obedience of one ſhall many be made righteous. 


BY the works of the law ſhall no man living be juſti- 
fied, was, not long ago, the ſubje& of a public 
diſcourſe z and, I hope, has frequently been the ſuh- 
je& of our private conſideration.— O that the import- 
ant truth may be written moſt intelligibly upon our 
hearts, and beget in us a ſound humility, and an evan- 
gelical poverty of ſpirit! We then pulled up the 
wrong foundation; and, now, permit me to eſtabhſh 
the right.—We then warned you of the ſandy foun- 
dation ; and, now, permit me to lead you to the Rock 
of ages; where you may ſafely repoſe all your confi- 
dences, and build, with the utmoſt ſecurity, for a bliſs- 
ful eternity. This is pointed out in the ſcripture be- 
fore us; which, though conciſe in its expreſſions, 1s- 
| | rich 
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rich and copious in its meanings, and breathes the ve- 


ry ſpirit of the goſpel. 

By the obedience of Ons ſhall many be made righteous, 
The ont mentioned in the text, is the man ChRIST Ix- 
sus. The obedience ſpoken of, includes both his a#ive 
and paſſive obedience; the labours of his life, and the 
agonies of his death: all which he exerciſed and ſuf- 
fered, in conformity to his Father's will, for the ſake 
of fallen men ; that they, by His righteouſneſs might 
be made righteous ; that, having theſe credentials, 
they may be admitted into the court of heaven, and, 
carrying this paſſport, may be admitted into the ever- 
laſting habitations. 

This doctrine I take to be the moſt ſweet and pre- 
cious part of our Chriſtian faith ; that which gives the 
molt pure and undivided honour to God; which yields 
the molt reviving and folid comfort to the ſinner; and, 
in the moſt endearing and effectual manner, promotes 
every intereſt of hohneſs. But inaſmuch as it is little 
underſtood by ſome, entirely exploded by others, and 
ſcarce ever thought upon by more; let us crave your 
impartial attention, while I clear up and confirm it : 
and not only crave your attention, brethren, but im- 
plore the renewing and enlightening influence of divine 
grace; without which, 1 am aware, my words will be 
unintelligible to ſome, and appear, perhaps, ridiculous 
to others; for “ the natural man diſcerneth not the 
de things which are of the Spirit of Gop;“ on the con- 
trary, © they are fooliſhneſs unto him,“ 1 Cor. ii. 14. 


Depending, therefore, on divine grace, let us exa- 
mare, | . 


I, How 
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i. How the obedience of another can make us righteous. 

II. How ſufficient Chrilt's obedience is for this purpoſe. 

III. How worthy this method of becoming righteous 
is of all acceptation :—and then, 

IV. Give ſome few directions, that may diſpoſe us to 
rely on, and prepare us to receive the righteouſneſs 
of JEsUs CHRIST. 


L Let us examine how the obedience of another can 
make us righteous. 'This point may be proved and il- 
luſtrated, 

(r.) From the nature of a ſurety. 

(2.) From Chriſt's dying as a ſinner for us. 

(3.) From Adam's ſin being imputed to us, 

(I.) The doctrine, of our being made righteous 
through the obedience of Chriſt, may be proved and il- 
luſtrated from the nature of a ſurety ; who is one that 
undertakes and engages for another. Let us ſuppoſe 
the parties were Paul and Oneſimus. Oneſimus was Phi- 
lemon's flave.—The ſlave diſobeyed his maſter, ran a- 
way from him and his ſervice ;—not only deſerted his 
ſervice, but ſtole his goods; turned fugitive and thief at 
once, —For the firſt of theſe crimes he deſerves ſtripes 
and a rod; for the laſt, death and the gallows.—St. 
Paul, meeting with Oneſimus, learns the ſtate of his 
condition: and having been the means of his conver- . 
fon to Chriſtianity, by his preaching ; and of his recon- 
ciliation to God through Jeſus Chriſt; offers to become 
his Mediator with his offended maſter. In order to ex- 
ecute which office more effectually, he puts himſelf in 
the criminal's ſtead; becomes anſwerable for his villany, 
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and takes upon him to make full reparation for the 1n- 
juries he had done to his maſter : If he hath wronged 
< thee ought,” (ſays the beneficent apoſtle,) “ or oweth 
« thee ought, put that to my account; I Paul have writ- 
„ten it with mine own hand, I will repay it.” By this 
means, the renegade ſlave is diſcharged ; and Paul, the 
innocent apoſtle, becomes debtor. But how ?—Not ac- 


tually, but imputatively ; for neither has Oneſimus re- 


paid, nor Paul ftolen ought ; but, by by virtue of the 
undertaken ſuretyſhip, Onefimus's debt lies upon Paul, 
and Paul's freedom turns to the acquittance of Oneſimus. 

Thus it is in the matter of juſtification.—-We had all 


ſinned in Adam; forfeited the favour of God. In or- 


der to our reconcilement, God required a full ſatisfac- 
tion to his juſtice, and a perfect obedience to his laws, 
Theſe we could not poſſibly render in our own perſons ; 
therefore Chriſt graciouſly preſented himſelf, and un- 
dertook to perform both in our ſtead Upon me, ſays 
the compaſſionate Redeemer, upon ME, be their offences 


laid. —Tf they have tranfgreſſed, let vengeance make its 


demands on me; I will repay to the very uttermoſt far- 
thing; and foraſmuch as, through the weakneſs of their 
moral nature, they are not able to yield an exact con- 
formity to the divine laws, I am willing to fulfil all 
righteouſneſs in their ſtead and behalf. Lo! I come 
« to do thy will, O my God!” Pſal. xl. 8, 9. I do it 
not for myſelf, but for them, that the merit of my obe- 
dience may redound to my people, and that they, thro” 

my righteouſneſs, may be made righteous. 
(2.) The doctrine, of onr being made righteous 
through Chriſt, may be inferred from his dying as 2 
5 ſinner 
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inner for us.— Tis a very remarkable paſſage, and full 
to our purpoſe, where the apoſtle declares, that the al- 
mighty Father made his Son, * who knew no ſin, to 
« be fin for us, that we might be made the righteouſ- 
neſs of God in him,“ 2 Cor. v. 21. | 

How you may be affected at preſent with ſuch a 
ſcripture, brethren, I cannot determine: but if ever 
you come to the knowledge of yourſelves, and the hai- 
nouſneſs of your fins, and the worthleſſneſs of your du- 
ties; ſuch a text will be ſweeter to you than the honey 
or the honey-comb to your taſte, and more refreſhing 
than the richeft cordial to your ſouls. —However, from 
St. Paul's declaration, we gather this precious truth, 
That we are made righteous before God, in ſuch a man- 
ner as Chriſt was made a ſinner for us: not by any per- 
ſonal demerit; for he had done no fin, neither was guile 
found in his mouth; but * the Lord laid on him the 
e ;niquities of us all.? 

In like manner, how are the greateſt ſaints made 
righteous before God? Not by any perſonal merit. 
They have done nothing that can deſerve God's love, 
or that is worthy of a reward; but God looks upon 
them as intereſted in his dear Son's obedience, and ſo 
rewards them purely for their Saviour's ſake.— God vi- 
ited our fins upon him; and God rewards his merits 
upon us: God accounted our tranſgreſſions to be his; 
and, on this footing, he was puniſhed as a malefactor: 
and God eſteems his righteouſneſs as ours; and, by, 
virtue of this imputation, we are accepted as complete. 

(3-) Once again, the doctrine of our being made 
rightegus yarough the obedience of Chriſt, may receive 
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ſtronger proofs, and fuller illuſtrations from Adam's fin 
being imputed to us. — This is an undoubted truth, 
written, as it were, with a ſun-beam, in almoſt every 
page of ſcripture. St. Paul aſſures us, that, - in Adam 
6“ all die.” And, if ſo, it is certain, that © in Adam all 
© fſinned.“ Tell me now, how came that perſonal fin of 
Adam to be charged upon us? How can his having eat 
the forbidden fruit, render us liable to death and dam- 
nation? How, but by imputation? Adam was a public 
perſon; he repreſented the whole race of mankind : 
his act was imputed to his whole poſterity. Such a 
communion there is between Chriſt and his elect: he, 
too, was a public perſon; he was a repreſentative of all 
his choſen ones; and his obedience 1s looked upon as 
theirs, Thus behevers are made righteous by the obe- 
dence of their everlaſting Head, Chriſt Jeſus, even as 
they were made ſinners by the tranſgreſſion of their 
mortal father, Adam ; becauſe of the analogy and fimi- 
htude there is between his nghteouſneſs to juſtify, and 
Adam's iniquity to condemn. 

Let us now make a pauſe, and review our attempt. 
We have endeavoured to render the doctrine of the text 
ſomewhat clearer, by confidering the nature of a ſurety, 
from Chriſt's being made fin for us, —and from the 
mputation of Adam's offence to us. But theſe, alas 
are points little known to the world. Corrupt nature 1s 
prejudiced againſt them; and Satan is ſtudious to hide 
them from our eyes. Let us beſeech “ the God and 
« Father of our Lord Jeſus Chriſt,” to reveal the my- 
{tery of godlineſs in our hearts; that we may believe 
in Teſus Chrift as the Son of God, and only Saviour of 

the 
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the world; and that, believing, we may have life, not 
through any fancied goodneſs of our own, but entirely 
through his name. 

II. Let us now juſt take notice, how ſufficient 
Chriſt's obedience is for the purpoſe of juſtification. It 
is a molt incomparably excellent obedience : it exceeds; 
not only the righteouſneſs of innocent and upright A- 
dam, but the righteouſneſs of angels, principalities, and 
powers. —Extol this righteouſneſs as high as words can 
reach, or ideas ſoar ! for it is the righteouſneſs of in- 
carnate Divinity; wrought out by Him, who was Gop 
and MAN in one Cnr1sT ; whoſe divine nature gave an 
infinity both of efficacy, and of dignity, to all he did. 
To you that believe the Godhead of Jeſus, his righte- 

ouſneſs muſt needs be inconceivably precious: you will 
not, you cannot think it ſtrange, that a whole world of 
believers ſhould be accepted thro? it, and owe all their 
ſalvation to it. The prophet, in the moſt expreſs terms, 
ſet his ſeal to this truth, when he affirms, That the: 
Lok, the ſupreme and incomprehenſible IE HñOvAR, is 
our righteouſneſs; and who would forſake the ever- 
laſting Rock, 1n order to lean on a bruiſed reed ? who 
would quit an illuſtrious robe, for ſcanty covering and 
filthy rags? St Paul accounted all things but loſs, in 
compariſon of his Saviour's righteouſneſs. Yea, his 
on eminent holineſs, and tranſcendent uſefulneſs, he 
regarded no more than droſs and dung, that he might 
win Chriſt, and be found in him, This is the righte- 
ouſneſs, whoſe influences extend to the earlieſt days, and 
will reach to the molt diſtant ages. By this the holy 
men of old enjoyed the favour of God: by this alone, 
| f 5 the 
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the generations yet unborn will enter into their Maſter's 
joy. In a word, this is the hope, the ſure and ſole 


hope of all the ends of the earth, and of them that re- 


main in the broad ſea: for, in every nation under hea- 
ven, and through all the revolutions of time, God is 
well pleaſed with ſinners, only in his beloved Son. 
Let me draw one remark from the whole of what has 
been advanced, and I have done. Let me obſerve the 
difference between the law of Nature, and the law of 
Moſes, and the law of Faith. The law of nature ſays, 
* Live up to the duties of thy reaſon, and the convic- 
e tion of thy own mind; and thou ſhalt be ſafe.” The 
law of Moſes faith, < Keep the commandments, and 
execute all the ftatutes, and thy ſalvation ſhall be 
« ſrire.” But faith ſaith, Thou needeft not attempt 
% jimpoſſibilities. Chriſt hath done both, hath done 
« all, in thy ſtead. He hath improved the light of 
© nature, and fulfilled the whole law of God; and this 
«© in the capacity of thy Surety.” Go, then, to thy 
Redeemer ; lay hold on his righteouſneſs. Believe tru- 


ly in Chrilt Jeſus, and what e hath done, ſhall be ac- 


counted thine. Thy eternal felicity is already procured. 
Thou haſt nothing elſe to do, but to look upon it, as 
thy certain portion, and unalienable inheritance, thro? 
Chriſt ; and to live in humble and chearful expectation 
of that great day, when thy free title ſhall be changed 


into actual poſſeſſion. —— And, in the mean time, love 


that divine Benefactor with all thy heart, and ſtudy to 


pleaſe hin in all holy converſation and godlineſs. 
_ SERMON 
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The ſame Subject continued? 


Rom. v. 19. 


By the obedience of one ſhall many be made righteous. 


N the book of Job, iv. 13.— 17. we have a very a- 
1 wakening leſſon of humiliation, moſt admirably 
calculated to impreſs the thought, and to bring down 
the conceited mind. Eliphas relates a viſion. When 
midnight drew her black curtains over the world, when 
darkneſs and deep ſilence reigned through the whole 
univerſe; in theſe ſolemn moments, a ſpirit paſſed be- 
fore his face. Fearfulneſs and aſtoniſhment ſeized the 
beholder; his bones ſhivered within him; his fleſh 
trembled all over him; and the hairs of his head ſtood 
erect with horror. In the midſt of theſe tremendous 
' circumBances, a voice broke forth from the fiery phan- 
tom: a voice, for its importance, worthy to be had 
in everlaſting remembrance; and, for its awfulneſs, 


enough to alarm a heart of ſtone. It ſpake to this 
xc effect, 
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effect, . Shall mortal man be juſt before God? Shall a 

e man be pure in the fight of his Maker?” The words 

thus tranſlated, breathe a wonderful dignity of ſenti- 

ment; and lead our minds into the moſt exalted no- 

tions of God Almighty, immaculate, and inconceivable, 

— Certainly, they comprize one of the moſt powerful 
antidotes againſt the pride and haughtineſs natural to 

fallen man, that can poſſibly be imagined. They are 
a token, in this ſenſe, truly worthy of the awful Be- 

ing who uttered them, and that air of vaſt importance 
with which they were introduced. Our tranſlation 
links the idea exceedingly. It tells us no more, than 
what all the world muſt acknowledge at the very firſt 
reflection; and ſo ſcarce deſerves to be uſhered in with 
ſo great ſolemnity. ' It ſeems alſo to oppole what no 
one can deny, or have inſolence enough to maintain: 

for none, I ſhould imagine, even Lucifer himſelf, 
could ever preſume to think himſelf more juſt, more 
pure, than the Ox1GinaL and STAnDaARD of all per- 
fections. No: let a perſon be eſteemed ever ſo juſt, 
in compariſon of his fellow-finners ; let him be account- 
ed moſt eminently holy, by thoſe that are polluted clay 
like himſelf :—Yet before infinite and uncreated puri- 
ty, O! let him be greatly abaſed; let him put his 
mouth in the duſt, take ſhame to himſelf, and cry out, 
„ Unclean ! unclean !” According to this tranſlation of 
the words, you ſee, the doctrine of man's univerſal de- 
pravity is as antient as the times of Job; and, that there 
is no poſſibility of being juſtified by any perſonal ac- 
compliſhments or acquirements, was expreſsly taught 
in thoſe early ages. 


O! 
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O! that it may be as unfeignedly believed in theſe 
iatter days? © But if this be the caſe,” ſays an inquiſi- 
tive hearer; -“ if all men are become abominable; if 
« their beſt deeds are ftained, and there are none that 
« are righteous before God, — no not one how ſhall 
they be accepted, when they are judged ??—Why, 
by a method that lies vaſtly beyond the reach of hu- 
man wiſdom or device. By a method, that was but 
dimly hinted at in the generations of old, but is clear» 
ly revealed by the apoſtles and preachers of the goſpel; 
even by the obedience of Jeſus Chriſt; by a righteouſ- 
neſs not wrought by us, but imputed to us. The na- 
ture of which impntation we have already illuſtrated, 
and ſhewn the ſufficiency of our Redeemer's obedience 
for this purpoſe. —Which two points being diſpatched, 


III. I am to ſhew you how worthy of all acceptation 
this method of becoming righteous is. And that as it 
perfectly conſonant to the antient prophecies ; as it 
gives the higheit glory to God; and as it yields the 
richeſt conſolation to man. | 

1. This method of becoming righteous through the 
obedience of Chriſt, is perfectly conſonant to the tenor 
of antient prophecies. In the patriarchal age, God 
promiſed to Abraham, and renewed the gracious aſ- 
turances to Iſaac, that “ in his ſeed all the nations of 
* the earth ſhould be bleſſed.” Now, what was this, 
but a diſcovery of this evangelical doctrine? It was, 


indeed, ſomewhat obſcure then; but it is clear as the 


day now. The ſeed of Abraham, is doubtleſs our glo- 
1:00s Mediator, -who, in the fulnęſs of time, took fleſh, 


and 
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and was born of a deſcendant from Abraham. In ai 
all the ele& under heaven ſhall be bleſſed. — Obſerve, 
not in themſelves, not for any excellency that 1s in 
them; but ix HIM they ſhall inherit all heavenly bleſſ- 
ings. He is the Alpha and Omega of our happineſs ; 
the beginning and the end, the cauſe and the conſum- 
mation, of all our joy. He 1s the only ſpring and 
fountain of all our bleſſedneſs, as much as yonder ſun is 
the only fountain of this light that new ſhines around 
us. Every ray of hght that falls upon our eyes, pro- 
ceeds altogether from that bright luminary : we do no- 
thing towards enkindling it ; we only uſe its beams, 
and rejoice in its ſplendor. S0 fallen man can do no- 
thing towards procuring the favour of his almighty 
Maker; but can only, by faith in Jeſus Chriſt, receive 
it, already procured and teſtify his gratitude for its 
by a chearful obedience. 

In the prophet Iſaiah, we find the following paſſage, 
God the Father, ſpeaking of his obedient and beloved 
Son, has this remarkable expreſſion ; «By his know- 
« ledge ſhall my righteous ſervant juſtify many.“ Here, 
infinite wiſdom informs the whole world, how they 
muſt expect juſtification, and final acceptance. It is 
entirely through his dear Son, our divine Mediator 
his holy life, and propitiatory death, are the only pro- 
curing cauſes of our forgiveneſs, the only conditions of 
our ſalvation ; and a true knowledge of him,—a right 
belief in him, make the merit of both our own. 

God ſays not, he ſhall make them capable of recon- 
ciliation ; he ſhall fill up their deficiency, and perfect 
what is wanting in their duties. No! but he ſhall ac- 
| complſh 


A 


by the Obedience of One. 151 


compliſh the whole work; he ſhall execute the great 
office without a rival; without a partner he will juſtify 
the faithful, and not they themſelves. 

2. This method of becoming righteous, through the 
obedience of Chriſt, is worthy of all acceptation, be- 
cauſe it gives the higheſt glory to God. Nothing can 
be ſo effectually calculated to abaſe the ſinner, and ex- 
alt the Saviour, as this way of obtaining ſalvation. 
This will bring down the lofty look of man; this will 
lay every aſſuming thought in the very duſt, and leave 
the lord alone glorious and exalted. This thorough» 
ly ſecures to God his great prerogative, and utterly 
excludes human boaſting, and brings unmingled honour 
and glory to the Surety of men. Whereas, was life 
eternal the reward of their own works, there would be 
ſome pretenſion for ſelf- admiration.— Men would 
arrogate ſome of the merit to themſelves, and ſay in 
their hearts,“ My power, and the might of my hands 
hath gotten me this wealth.“ If they were to ex- 
pect the bleſſing of the eternal ſtate as wages which 
they have earned, O! what a damp would this ſtrike 
on their thankfulneſs! how little would they think 
themſelves obliged, and indeed, how little would they 
be obliged, to God their Saviour, on this footing ! But, 
when ſaints in light view their heavenly inheritance ; 
when they ſurvey that great, exceeding great and eters 
nal weight of glory, and remember that they did no- 
thing to deſerve all this ineffable felicity ; that, if it 
had not been procured entirely by their dying and o- 
bedient Saviour, they had been everlaſtingly baniſhed. 
:rom the realms of bleſſedneſs: O] what pure and fer- 

vent 
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vent gratitude muſt this inſpire them with {—what an 
emphaſis and ardor, while they utter that devoutacknow- 
ledgement, ** Not, not unto us O Lord! not unto us; 
« but unto thy dear and adorable name be the praiſe! We 
5 were enemies in our minds, and by our wicked works; 
but thou haſt redeemed us unto God by thy blood: 
e all our choiceſt actions were polluted and unclean, 
but thou haſt worked out for us a perfect and ever- 
6 Jafting righteouſneſs.“ 

Thus will adoration and love be given to the Lamb 
that was ſlain: every crown will be caſt low before the 
throne, and wear this humbling motto, Not by works 
of rightcouſneſs which we have done, but according 
ee to his mercy .he ſaved us.“ O! the depths both of 
the wiſdom and goodnels of God i—Goodnels, in eſta- 
bliſhing ſuch a method of ſalvation for us; in all things 
ſo well ordered and ſure! Wiſdom, in cutting off all 
occaſion. of ſelf-glorying, and bringing man to the 
deepeſt humiliation, even while it exalts him to the 
heaven of heavens ! | 

3. This method of becoming righteous through the 
obedience of Chriſt, 1s worthy of all acceptation, be- 
cauſe it adminiſters the richeſt conſolation to man; it 
is an inexhauſtible ſpring of ſatisfaction and repoſe. 

Luther, that renowned reformer, and great cham- 
pion for the Proteſtant cauſe, when he broke away 
from the miſts of Popery, and began to underſtand 
this moſt noble peculiarity of Chriſtianity, declared, 
that the gate of paradiſe ſeemed to fly open to his 
® view :—that he had a glimpſe of its beauty, in con- 
s templating this ſacred truth; and a taſte of its delights, 
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In believing it: ſo ſweet a compoſure, and ſuch a 
charming tranquillity, did it diffuſe through his 
« mind.” Nor do I wonder at his ſaying, * For, 
*« while we are ignorant of this doctrine, there is no- 
<« thing but horror and dread around us.” If we ſtrike 
this text from our bible, or this article from our creed, 
all is diſmal and diſtreſſing. Turn which way you will, 
the proſpe& is uncomfortable. If we look to ourſelves, 
we ſhall find miſery and guilt; if we look to God, no- 
thing but indignation and diſpleaſure.— But this 
brightens up the whole ſcene. Let us obſerve, in the 
character of a feeble Chriſtian, and of an awakened 
profligate, what glad tidings the goſpel is, by virtue 
of this doctrine; and what a miſerable comforter it 
would be without it. The language of the former, in 
his private meditations, muſt proceed in ſome ſuch 
manner as this: * Wherewithal ſhall I come before 
ce the molt high God? Shall I offer him my pious ſer- 
« vices? Alas! they are miſerably deficient ; they iſſue 
„ from a_ corrupt ſtock, and cannot but be corrupt 
1 ſhoots ; I have done nothing that is worthy of his ac- 
«© ceptance, how then ſhall I ftand in his ſacred pre- 
ce ſence? I ftrive to be perfect and entire, and want- 
ing nothing; but J feel myſelf to be poor and indi- 
gent, and wretchedly defective. O! whether ſhall 1 
* go, but to him who is appointed for this very pur- 
«* poſe? that the bones, which are broken by miſery 
and guilt, may rejoice ; that the hands, which hang 
down, through ſelf-condemnation and deſpondency, 
may be lifted up. Thither then will I turn, frail 
<< and diſpirited as I am, and caſt all my burthen upon 
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<« the Lord Jeſus Chriſt : in his unſpotted righteouſ- 


_ & neſs, and in nothing elſe, can the ſole of my foot 


&« find any reſt, When doubts ariſe, and fear, like a 
« gleomy cloud, thickens around me, this fun of 
„ righteouſneſs ſhall diſſipate the gloom in all my pil- 
„ grimage; this ſhall be my conſtant ſong; in all my 
„ anxieties, this ſhall be my only cordial :—Why art 
c thou caſt down, O my ſoul ? and why art thou ſo diſ- 
* quieted within me! O! put thy truſt in Jeſus Chriſt! 
« His merits, and not thine own works, are the horn 
% of falvation : whoſoever believeth in him ſhall not be 
& confounded.” And as for the poor finner brought 
to a ſenſe of his enormous crimes; methinks, I hear 
him bewailing his condition, in ſome ſuch diſconſolate 
manner: OO wretched man that I am ! how ſhall I at- 
ee tain the favour of God? My fins are multiplied a- 
* bove number, and aggravated beyond expreſſion, I 
* cannot make any ſatisfaction for what is paſt, much 
c leſs can I win the divine good- will for the future, 
© I am polluted, root and branch: what can I do? — 
'Truly, finner, I know not what thou canſt do, unleſs 
thou comeſt to Jeſus Chriſt ; there 1s not a gleam of 
hope, or a grain of comfort, in all the univerſe beſides. 
If thou lamenteſt thy folly, and ſeeſt thy undone ſtate ; 
with the Lord there is mercy, abundant mercy ; and 
with the Lord Jeſus Chriſt there is plenteous redemp- 
tion. If thou canſt rely on Chriſt, thy iniquities ſhall 
be done away like a morning-cloud ; if thou canſt be- 


lieve in in, thy debts are cancelled through his blood; 


and that which thou art unable to perform, he hath 
fulfilled for thee. See, how conſonant this doctrine 
18 
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i5 to the whole ſeries of ſcripture, and the voice of an- 
cient prophecies! See, what an unſhared revenue of 
glory and thankſgiving it brings unto the bleſſed God: 
both ſupporting the feeble Chriſtian amidſt all his in- 
firmities, and opening a door of hope to the awakened 
ſinner, notwithſtanding all his impieties ! Surely, then, 
this precious doctrine is worthy of all acceptation : 
ſurely we have reaſon to receive it with all imaginable 
thankfulneſs! But, leſt it ſhould, after all, ſcem to us 
an 1dle tale, rather than glad tidings of great joy, let 
me, 


IV. Give ſome directions that may diſpoſe us to re- 
ly on, and prepare us to receive, the righteouſneſs of 
Jeſus Chriſt. | 

Firſt, Bring a child-like mind to the conſideration 
of it, Lay aſide prepoſſeſſions, and meekly receive the 
ingrafted word with a teachable ſimplicity. Let us 
ſit at the feet of Jeſus; and, like very little children, 
learn heavenly wiſdom from his goſpel. If we are con- 
ceited of our abilities, and lean to our underſtanding, 
God may puniſh our pride, by leaving us in the dark; 
for he * hides theſe things from the wiſe and prudent, 
and reveals them unto babes.” — You muſt acknow- 
ledge your natural ignorance, and implore the teach- 
ings of his bleſſed Spirit ; for this is his peculiar office, 
to „ convince the world of righteouſneſs; that is, to 
convince the world of the fulneſs of the Redeemer's 
righteouſneſs, of its unſearchable riches, and of its ab- 
folute ſufficiency to juſtify his people. 

Se-vndly, If you would not be offended at this doc- 

; trine, 
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trine, get a deep ſenſe of your own unrighteouſneſs, 
It is the want of this conviction, that indiſpoſes men 
for a reliance on Chrilt ; fo long as they fancy them- 
ſelves rich and increaſed in goods, they will never be 
concerned to ſeek the fine gold of their Saviour's obe- 
dience.—And, indeed, he came not to call the righ- 
% teous;” his goſpel is of ſuch a nature, that the ſelf- 
juſticiary will diſcern no comelineſs in it: it will feed 
the hungry, and poor in ſpirit, with good things; but 
the rich, and thoſe that are righteous in their own eyes, 
it will ſend empty away. 

Labour, therefore, to ſee your own vileneſs: and 
then the merits of a Saviour will be precious. Be ſeg- 
fible of your own nakedneſs, and then the robe of a 
Redeemer*s righteouſneſs will be prized indeed. Con— 
fider yourſelves as inſolvent, wretched bankrupts, who 
have nothing, who can do nothing, that 1s ſpiritually 
good; and then the perfect obedience, the full fatisfac- 
tion of your divine Surety, will be © as health to your 
te ſoul, and as marrow to your bones. 

Thirdly, Pray for faith. It is faith that unites to 
Teſus Chriſt. By faith you are implanted into him. 
Faith is the hand that lays hold on the Saviour's me- 
rits: “ By faith ye are ſaved,” ſays the apoſtle. This 
appears, to the ſoul, the great ſalvation purchaſed by 
our dear Redeemer; therefore beſeech God to beget 
in you this lovely and lively faith, whereby you may 
lay hold on Chriſt, cleave moſt inſeparably to 
Chriſt, and, renouncing every other refuge, lay the 
whole ſtreſs of your ſouls ſolely on Chriſt, as a ſhip- 
wrecked mariner relinquiſhes all his ſinking cargo, and 

elings 
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clings only to the planks that may float him ſafe to 
ſhore, Seek this bleſſing to yourſelves, brethren ; and, 
if ever I forget to join my beſt ſupplications to yours, 
let my. tongue cleave to the roof of my mouth.“ My 
heart's deſire and prayer to God, ſhall always be, that 
you may “ believe to the ſaving of your ſouls.” And 
a holy converſation will be a fign unto you, that your 
faith is real.— A life of ſincere holineſs can ſpring from 
nothing but from this divine head, Chriſt ſus. „By 
this ſhall all men know that ye are his diſciples, if 
ye hve by his Spirit, and walk as he walked.” By 
this, likewiſe, your own conſciences may be affured, 
that God hath given you an intereſt in his dear Son, 
and ſent him to bleſs you; if he has © turned you from 
* your 1 and created you anew unto good 
& works.“ 

Give me leave, at the cloſe of all, to aſk you with all 
ſimplicity, Have you underſtood theſe things? do you 
believe this report,? or am I as one that Be a 
parable ? 

If any be of this opinion, I ſhall addreſs them in the 
words of St. Paul to the Galatians, and commit them 
to enlightening grace. 'The apoſtle, inculcating this 
very point, and perſuading them to this ſelf- ſame be- 
lief, ſays, © Brethren, be as I am, for I was as ye are, 
Gal. iv. 12. Thus the words I would tranſlate ; and 
then they are very pertinent to the purpoſe, and appli, 
cable to you and me; and when paraphraſed, will run 
thus: „ do not wonder, brethren, that ye are preju- 
„ diced againſt this doctrine. I myſelf was ſtrongly 
1 poſſeſſed with ſuch prejudices, I verily thought, 

| | | 6 that 


158 Many made righteous, c. 


« that my own righteouſneſs would, at leaſt, bear a 
part in procuring my acceptance with the eternal 
«© Majeſty. Determined I was, in ſome meaſure, to 
„ ſtand on my own bottom; and advance my plea, 
„for life everlaſting, from my own holy endeavours : 
*© But now theſe arrogant reſolutions and vain confi- 
** dences are dropt. I now diſavow all ſuch preten- 
“ ſions. God hath brought me to a ſounder mind. — 
“ And, as ye have been partakers with me in my miſ— 
& take, be partakers alſo of my righter judgement. I 
6 truſted to I know not what; but now I know in 
* whom I have believed. I put myſelf, and the whole 
„of my ſalvation, in my adored Immanuel's hands; 
and doubt not of his ſufficiency for my ſecurity. 
„ Henceforward I ſet my heart at reſt, not becauſe I 
c have gone through ſuch offices, or done ſuch duties; 
* but becauſe my Redeemer is mighty and meritorious. 
6 Tt is God, the incarnate God, that juſtifies me; who 
* 1s he that ſhall condemn me? Never, never ſhall my 
* heart cry to divine juſtice, Have patience with me, 
& and I will pay thee all: this were the language of 
* groſs ignorance, or great preſumption. But, in all 
e my temptations, in every diſcouragement, this ſhall 
© be my acknowledgement, this ſhall ſtill be my ear- 
* neſt prayer, The righteouſneſs of thy obedience, 
«© moſt bleſſed Jeſus, is everlaſting; O! grant me an 
e intereſt therein, and I ſhall live.“ Amen, Amen; 


ſo let it be, O Lord. 5 
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T fixteen the honourable F. N. was fent to the 

univerſity of -, perfealy acquainted with 

the Latin and Greek languages; where he continued 

five years, and behaved ſo agreeable to his religious 

education, that he was looked upon as a bleſſing and 
ornament to his family. 

At twenty-one he came to London, and entered 
himſelf at —, to ſtudy the law. His new acquaint- 
ance began to rally him for his religion : To whom 
he would ſay, © Gentlemen, you who pretend to rea- 

Jon, cannot count laughter a conclufive argument; if 
religion be ſo abſurd, as you would have me believe, 
why do not you give ſome fair reaſons againit it?“ 
This ſome of them would attempt; and though their 
arguments at firſt were as unſucceſsful as their raillery, 
yet the poiſon ſunk by degrees, and at laſt tainted him 
as deeply as themſelves. He was adopted into their 
lociety, who met to lay down rules for being ſo eriti- 
rally wicked, that the law ſhould not be able to take 

* | hold 


(2.3 


hold of them. He had too much prudence to lay hims 
ſelf open: He {till kept a fair correſpondence with 
his friends, and in ſtrange places was ſober and re- 
forved; but in fecret, and among his acquaintance, as 
wicked as good parts, abundanee of temptations, and 
a fair eſtate, enabled him to be. 

On November 30, 1692, he was ill; and found, not- 
withſtanding all his precautions, he had not ſhook off 
the expectations of another life. | 

his made him throw himſelf upon a bed, and break 
out into theſe expreſhions : © Whence this war in my 
breaſt? What argument is there now to aſſiſt me againſt 
matter of fact? Do I aſſert that there is no hell, while 
} rect one in my own boſom? Am I certain there is 
no after-retribution, when J feel a preſent judgment? 
Yo I afiirm my foul to be as mortal as my body, when 
this languiſhes, and that is vigorous as ever? O! that 
any one could reftore me to my ancient guard of piety 
and innocence ? Wretch that I am ! whither ſhall J fly 
from this breaſt? what will become of me?“ 

One of his old companions coming in, ſaid, “How 
now, brother! why this? why this melancholy poſ- 
ture? what is the matter?” Replied he, “It is you 
and your compamons have inſtilled your principles in- 
to me, which now, when I bave moſt need of them, 
leave me in confuſion and deſpair. What advice or 
comfort have you now to fortify me with, againſt the 
fearful expectations of another life? Are you ſure that 
the ſoul is material and mortal, and that it will dif- 
ſolve with the body?“ „ So certain, replied the other, 
mat I venture my whole upon it.“ 


Here 


C2 

Here J interrupted them by coming into the room; 
and, applying myſelf to the ſiek perſon, told him, I 
was a ſtranger to him, but hearing he was ill, I thought 
it my duty to offer him what ſervice I was capable of. 
<< I thank you, ſays he; I defire you to engage that 
gentleman that fits there, and prove to him that the 
ſoul is not matter, nor mortal.” © That, ſaid 1, is 
eaſily proved: Matter is univerſally allowed to be in- 
different to motion or reſt to all eternity, unleſs ſome- 
thing elſe moves it; and if it be in motion, it will 
eternally move, unleſs ſomething elle ſtops it. Now, 
you who think the ſoul matter, fay, it firſt moves the 
animal ſpirits, then the nerves, then the limbs; but to 
ſay this, is to ſay, that matter moves itfelf,. which is 
abſurd, and contrary to the maxim juſt mentioned: 
Therefore the ſoul is not matter, and conſequently not 
liable to be diſſolved as matter is.“ 

The ſick gentleman anſwered only with a ſigh, 
whilſt his friend made haſte out of the room. I was 
Lurprized at ſuch an effect; and defired to know the 
reaſon of his diſcontent whom he left with me. “ A- 
las! Sir, ſaid he, you have undeceived me too late; 1 
was afraid of nothing ſo much as the immortality of 
the ſoul : Now you have aſſured me of that, you have 
aſcertained me of a hell, and a portion among thoſe 
who have apoſtatized from their religion. You have 


now ſealed my damnation, by giving me an earneſt ot . 


it; I mean an awakened conſcience, that brings my 
fins into remembrance, by reckoning up the numerons 
catalogue, for which I muſt go and give an account. 
O! apoſtate wretch, from what hopes art thou fallen 
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© that I had never known what religion was; then 1 
had never denied my Saviour, nor been ſo black an 
heir of perdition!“ 

I ſtood ſpeechleſs ſome time at the ſtrange expreſ- 
ions; but, as ſoon as I could recolle& myſelf, ſaid, 
„Sir, I would have you take care how you violate the 
mercy of Gop, and think ſo hghtly of the ſufferings 
of CARIST, as if they were not ſufficient for the re- 
demption of the greateſt ſinners. This may be a de- 
Jufion of the devil's: If you are convicted the ſoul is 
immortal, 1 hope it is to a good end; if you had died 
ignorant of it, you had been miſerably undeceived in 
another world ; ; now you have ſome W to prepare for 
your welfare.“ . | 

To which he replied ; As to the mercies of Gon 
in Caarsy, I once knew and taſted what they were; 
which is now part of my curſe, in that I am now 3 
Sible of my lofs: They are, I grant you, ſufficient 
for thoſe that have any ſhare in them; but what is that 
to me, who have denied Chriſt? I have daily crucified 
him afreſh, and put him to an open ſhame. The 
devil has nothing to do with the torture I undergo ; it 
38 no deluſion of his, but the juſt judgment of Gop; 
and your convictian is alſo a part of my heavy judg- 
ment, in that you have given me a ſenſible horror of 
my fin, by proving my ſoul is immortal. Had I gone 
ſtrait to hell in my old opinion, I had endured but one 
hell, whereas I now feel two; I mean not only an in- 
expreſſible torture which I carry in my own breaſt, 
but an expectation of I know not what change. O 
that I were in hell, that I might feel the worſt! and 
yet fear to die, becauſe the worſt will never have an 

end.“ 


„„ 
Re ” All this he ſpoke with an air of eagerneſs, and 
ſuch horror as is ſcarce to be imagined. 

He was got to bed, refuſing all ſuſtenance, and had 
an exceeding ſweating through the extremity of his 
torments. 

Before I took my leave of him, I defired to pray 
by him; which with much reluctance he conſented to. 
In the midſt of prayer, he groaned extremely, toſſing 
himſelf as if he was in the agonies of death. When 
prayer was over, I aſked him the reaſon of it. 

He anſwered; “ As the damned in hell, who lift 
up their eyes in torments, and behold afar off the 
ſaints in Abraham's boſom, have thereby their tor- 
ments doubled, firſt, by reflecting on the miſery they 
are in, and, ſecondly, by obſerving the happineſs 
they have loſt ; ſo I, knowing myſelf to be hardened, 
and ſealed to damnation, hearing the prayers of the 
righteous, to which Gop's ears are ever open; this 
increaſes my torment, to think how I am excluded 
from ſuch a privilege, and have no other portion left 
me, than blaſpheming, weeping, wailing, and gnaſh- 
ing of teeth for ever.“ 

„Pray, fir, ſaid I, conſider there is a vaſt differ- 


ence between you and them in hell; they are loft ir- 


recoverably for evermore, without any opportunity 
of a reprieve, or hope of pardon ; you are yet alive, 
and have the promiſes in common with other finners : 
Chriſt died for ſinners; and Gov hath ſworn by him- 
felf, As ] live, faith the Lord, I zoould not the death of 
a finner ; but would rather that he turn from his wicked- 

nels, and live.“ 
He replied, with his uſual earneſtneſs, © I will grant 
as 
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as much difference between me and thoſe in hell, as 
between a common devil and a devil incarnate : If 
theſe are irrecoverably loſt, without opportunity of 
reprieve or hopes of pardon, and I am yet alive, what 
then? what is the conſequence ? Not that the promiſes 
belong in common to me with other finners, nor to 
any ſinners, but ſuch as believe and repent : If Chriſt 
died for ſinners, it was ſuch as repent and believe; but 
though I would, I can do neither, I have outſtood 
my day of grace, am hardened and reprobate: If 
Gop delight not in the death of ſinners, it is of ſuch 
ſinners as repent and turn to him; but his juſtice will 
vindicate itſelf on ſuch obſtinate ſinners as me, who 
have denied his power and providence both in my 
words and actions. Now he has met with me for it; 
and O! it is a fearful thing to fall into the hands of the 
living God. If Gop was not againit me, I ſhould not 
value though all the power and malice of men were 
joined againſt me; though all the legions of hell con- 
tinued to torture me with the moſt conſuming pains: 
But when an irreconcilable Gop looks downs upon his 
creature in wrath, and conſigns him over to eternal 
vengeance, this is intolerable, inexpreſſible ! ah, who 
can dwell with eternal burnings? Oh, ye that have 
any hope, that have not yet paſſed the day of grace, 
cry mightily to God day and night: think no labour 
too much to ſecure you from the wrata of Gor. 0 
roh can fland before him when he is angry? What itub- 
ble can reſiſt that conſuming fire?“ This, and more 
to the ſame purpoſe, he ſpoke with ſo deep a concern, 
the tears all the while trickling down his face, that 
no one in the room could forbear weeping. 


Which 
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Which he perceiving, ſaid, “ And ye weep at the 
image and bare relation of the effects of Gop's wrath, 
what then do I ſuffer, who actually he under the very 
weight of his fury? Refrain your tears, for it is in 
vain : Pity is no debt to me; nothing is ſo proper for 
me as ſome curſe, to complete my miſery, and free 
me from the torment of expeQation-? Here he 
pauſed a while ; then looking towards the fire, he ſaid, 
„Oh, that J was to lie and broil upon that fire a thou- 
ſand years, to purchaſe the favour of Gor, and be 
reconciled to him again! But it is a fruitleſs wiſh; 
millions of millions of years will bring me no nearer the 
end of my torments than one poor hour. Oh, eternity, 
eternity 3 who can diſcover the abyſs of eternity? Who 
can paraphraſe upon theſe words for ever and ever.“ 

It began to grow late; fo I took my leave of him 
for that night, promiſing to come again the next day; 
when J found his mind in the ſame condition till, but 
his body much weakened : There was with him three 
or four divines, who had been at prayer; which, they 
told me, had the ſame uncaſy effect upon him as before. 


One of them reminded him that Peter denied his 
Maſter with oaths and curſes, and Was yet received 
again into his favour. 


He replied, It is true, Peter did deny his Maſter, 
23 I have done, but what then? His Mafter prayed 
'r him, that his faith ſhould not fail; accordingly 
ok? 2] him into repentance, and aſſiſted him by his 

t to perfect it. Now, if he would aſſiſt me to re- 
ent, 1 ſhould do ſo too; but he has Juftly withdrawn 
'» wwtzrocflion from me: TÞ have grieved his holy Spirit 

ſo 
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fo often, that he has taken him from me, and in the 
room thereof has left me the ſpirit of impenitence and 
reprobation; and given me a certain earneſt of a fear- 
ful inheritance in another life.” He ſpoke little more 
that day; much company preſſing towards night, 
orders were given to prevent it: At ſix of the clock, 
we all looked apon one another to know what courſe 
to take, no text being offered in his favour, but which 
He turned another way. 


While we were thus muſing, he cried out with the 
utmoſt vehemence, How long, O Lord, ſhall thy 
wrath burn for ever againſt me? Shall thy eternal 
Juſtice exa& upon a poor, deſpicable worm ? What is 
my value or worth, that thou ſhouldeſt pour out full 
vials of wrath upon me? Oh, that thou wouldeſt let 
go thy hand for ever, forget, and let me fall into my 
firſt nothing! As my righteouſneſs could have profited 
thee nothing, ſa my impieties can have done thee no 
hurt; therefore annihilfte me, and let me periſh, Be 
not angry that I thus expoſtulate with thee ; it will be 
but a little while before thy wrath ſhall force the dread. 
fulleſt blaſphemies from me. Oh, that thou wouldeſt 
take away my being or miſery, neither can increaſe 
or diminiſh thy happineſs; and therefore let them 
both ceaſe, and let my name be known no more: 
But if I muſt be, and be immortal, and thou wilt 
puniſh me becauſe I have deſpiſed thee ; let a privation 
of thought ſuffice, and let me paſs my eternity in a 
dream, without ever being awakened by the pangs of 
torment, or by the gnawing of the worm that never 
dies. 98 Oh, fruitleſs deſires! I am expoſtulating 
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with a Gov that for ever hath ſhut out my prayers; 
and only protracts my breath a little longer, to make 
me an example to. others. O! ye rocks and moun- 
tains, that ye would cover and hide me from the 
wrath of an incenſed Gop: But I cannot flee from 
his preſence; what he hath begun, he will finiſh. 
He will extend his wrath againſt me for ever and ever. 

Here ſome one knocked at the door; and it proved 
to be the poſtman, with a letter for him: Which be- 
ing told him, * How, ſaid he, a letter for me! A 
little longer, and I expect another ſort of meſſage: I 
am very ſhortly to give an account of every ſecret ac- 
tion I have done; and I have a mind to make an ex- 
periment to ſee how I can bear it. Pray, Sir, added 
he to me, do me the favour to read me this letter: 
The contents I Know not, but I ſuſpect it comes from 

ſome of my old acquaintance.” I defired to be ex- 
_ cufed, alledging there might be ſomething in it im- 
proper to be divulged. © Nothing, replied he, can 
affect me now; I have no honour, no reputation, and, 
what is yet worſe, no heaven to loſe by this or any 


other act.“ Upon this I broke it open. The letter 
received was as follows: 


Deareſt Sir, 


* Underſtanding you are danperouſly ill, and that 
it has had a melanchaly effect upon you, I could not 
(conſidering our ſtrict friendſhip) but endeavour to 
remove thoſe evils your mind may be under; which 
perhaps is an office no leſs grateful, than making the 
vody found. Sickneſs and death are the common lot 
of mankind ; and to repine and grieve at this lot, is 
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to combat the laws of nature, and fight againſt im- 
poſſibilities. What wiſe man repines at the heat in 
Summer, or the cold in Winter? A common evil 
ceaſes to be an evil. But perhaps your melancholy 
ſuggeſts to you, that it is a diſmal thing to launch 
into an unknown abyſs. I anſwer: Sometimes I 
dream of dreadful things, but when I awake, all 
vaniſhes. Thus if we examine death and its conſe- 
quences by our reaſon, thoſe formidable monſters grow 
tame and familiar to us. I would demand of him who 
aſks me, what eſtate I ſhall be in after death? What 
eſtate he was in before life ? Pain and pleaſure will 
leave their impreſſions upon a human fpirit. If I was 
either happy or miſerable before I was born, I muſt 
{ill retain the impreſſion ; but I do not now, there- 
tore I ſhall not hereafter : I came out of nothing, and 
mall return into it. As the flame of extinguiſhed 
candle diffolves and loſes itfelf in the circumambient 
air; even fo the taper of life vaniſhes into Æther, and 
15 no more, when once the laws of the vital union are 
broken, Death itſelf is nothing, and after death is 
nothing; take courage, man: Either die like your- 
ſelf, maſter of your own fate and happineſs, ſo long 
as it is to be kept; or elfe recover, and hve worthy 
the character of a perſon, who knows how either to 
live or die. So wiſhes 8 


Your real friend and ſervant, &. &c.“ 


This letter was but fuel to the tormenting flame, 
before in the breaſt of the fick gentleman 3 who im- 
mediately diftated the following anſwer : 


TR 
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SIR, | | 

% Being not able to uſe my own, I have borrowed 
another hand, to anſwer your's. You ſay well, it is 
a gratefuller office to endeavour to remove the diſorders 
of the mind, than of the body. What you urge of 
the common lot of mankind, as death and ſickneſs, I 
could wiſh were my caſe; but my afflition is, that 
deſpair and hell are the common lot of Atheiſts. Now 
your argument cannot reach my caſe, unleſs you firſt 
prove that Atheiſm is as inevitable as death and ſick- 
neſs, and that therefore the effects of it are to be 
borne patiently, unleſs a man will combat neceſſity, 
and fight againft the laws of fate. I have formerly 
aſed this way of arguing myſelf, but wonder now 
how ] could ever think it concluſive. You ſay, that 
if we examine death and its fuppoſed conſequences by 
our reaſon, thoſe formidable monſters grow tame and 
familiar: If, by our reaſon, you mean either that 
peculiar to Atheiſts, or the common reaſon of human 
nature, I am ſure theſe monſters will grow leſs tame 
and familiar, the more we think of them; ſince no 
reaſon ſhews what an unexperienced death is, or what 
the change conſequent upon it, how can we judge of 
things we do not know? Reaſon on ſuch things as long 
as you pleaſe, and you will be at laſt as far from the 
truth as when you began. Your argument is extremely 
weak about a pre-exiſtent and a future ſtate: I retain 
no impreſſion of paſt happineſs or miſery, therefore 
there is none to come; how that is a conſequence, I 
do not ſee. Next you would have me believe, upon 
vour bare word, that death is nothing, and after death 
| 18 
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is nothing: Pray, how do you know, having not yet 
tried? There are a great many that ſay the contrary, 
J have only concerned myſelf with the rationality of 
your letter, that you may believe I am not diſtracted; 
which I would defire you to believe, that what I am 
going to ſay may not have leſs weight with you. It 
is true, and whether you believe it or not, you will 
lind it ſo at laſt; if I could force you to believe it, I 
would: All J can do, is, to deal with you as a reaſon- 
able creature, by opening my breaſt to you, and then 
leaving you at your liberty to a& as you pleaſe. While 
we are in health and buſineſs, we may act contrary to 
our intentions, and plead for the thing we believe not ; 
but when we come to die, the vizard 1s taken off, and 
the man appears as he is. This is my condition, and 
therefore J can have no motive to impoſe upon my 
friends. Religion is no impoſtor, heaven and hell are 
real, and the immortality of the ſoul as certain as the 
exiſtence of the body: For a time we have oſſiciouſſy 
deluded and cheated ourſelves out of religion and hap- 
pineſs; and Gop, who will not always be deſpiſed by 
his creature, has choſen me as an example to you all, 
and a warning to the lazy and indifferent Chriſtian. 
But who, alas! can write his own tragedy without 
tears, or copy out the ſeal of his own damnation with- 
out horror! That there is a Gop, I know, berauſe J 
continually feel the effects of his wrath : That there is 
a hell, 1 am cqually certain, having received an earneſt 
of my inheritance there already in my breaſt : That 
there is a natural conſcience, I now feel with horror 
and amazement, bcing continually upbraided by it with 
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my impieties, and with all my ſins brought to my re- 
membrance. Why Gop has marked me out for an 
example of his vengeance, rather than you or any other 
of our acquaintance, I preſume, is, becauſe I have 
been more religiouſly educated, and have done greater 
deſpite to the Spirit of Grace. What egregious folly 
is it for duſt and aſhes to contend with its Creator, to 
queſtion his juſtice, his power, yea, his very Being ; 
when at the ſame time, without this Gop, every ſuch 
wretch would immediately fall into nothing, being 
without him not able to exiſt one moment? What vile 
ingratitude is it ſcurrilouſly to reflect on his religion, 
who died to reconcile ſuch reflecters to himſelf? Do 
not miſtake yourſelf; it is not alight matter to contend 
with the God of Nature, to abuſe religion, and deny 
its Author, and ( what is worſt of all) to apoſtatize 
from it, as I have done. Gop has met with me for it, 
after a long forbearance of my inveterate impieties and 
profaneneſs! Let me intreat you to leave off your ſins; 
who knows but Gop may yet receive you? I ſpeak not 
this out of any love to virtue, or hatred of vice (for I 
am hardened and impenitently reprobate) ; but, like 
Dives, I am unwilling my brethren ſhould come into 
this place of torment. Make what uſe of this you 
pleaſe 3 only remember, that if it does not reclaim, it 
will enhance your guilt, poſſibly to be overtaken in this 
world, as I am by the jult judgement of Gop; if not, 
be ſure you will be met with hereafter, which is all, 
ad J wiſh J could ſav, from 


Tours, &. 
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As ſoon as the letter was read and ſent, the night 
being far worn, we all took our leave of him, wiſhing 
him good reft, and a happier condition the next day : 
To which he replied, © Gentlemen, I thank you, but 
my happineſs is at an end; and as for my reſt to night, 
thus I ſpend the little remainder of my miſerable mo- 
ments: All the eaſe J expect will be wiſhing for the 
day, as in the day-time I wiſh for the night, and in a 
fearful expectation of my diflolution, and the account 
I muſt make upon it. But, gentlemen, good night to 
you; and remember me, to confirm you in the religion 
I have diſowned, that you may ſtand more cautiouſly 
by my folly, and ſecure the happineſs I have forfeited.” 
The next day came ſeveral of his friends out of the 
country. Having had an account of his circumſtances, 
one of them told him, that he and ſeveral more of his 
relations came to town, and were ſorry to find him in 
ſo weak a condition as he appeared to be in; for now 
he was nothing but ſkm and bone, the ae he lay 
under doing the work of the quickeſt conſumption. 
He anſwered, I am obliged in common civility to 
thank you all: But who are my felations? Our Saviour 
ſaid, ſuch as did the will of his heavenly Father, were 
his relations: I may properly ſay, that none but the 
Atheiſts, the reprobate, and ſuch as do the work of 
the devil, are my relations. This little tie of fleſh and 
blood will diffolve in a moment, but the relation I have 
- with the damned is permanent: The ſame lot, the ſame 
place of torment, the ſame exerciſe of blaſphemy, and 
the ſame eternity of horror, will be the common lot of 


us 


. 
us all; ſo the ſimlitude of torments, place and duration, 
will join us in a very ſtrict union.“ 

His friends, who only had heard he was diſtracted, 
hearing him deliver himſelf in ſuch terms, were amazed, 
and began to enquire of fome of us, what made him 
talk at ſuch a rate? He, hearing them whiſpering to- 
gether, and imagining the cauſe, called them all to 
him, and ſaid, 

Lou imagine me melancholy or diſtracted, I wiſh 
1 were either; but it is part of my judgement that I 
am not: No; my apprehenſion of perſons and things 
is rather more quick and vigorous, than it was when I 
was in perfect health; and it is my curſe, becauſe there- 
by I am more ſenſible of the condition I am fallen into. 
Would you be informed why I am become a ſkeleton 
in three or four days? See now then I have deſpiſed 
my Maker, and denied my Redeemer ; I have joined 
myſelf to the Atheiſts and profane; and continued this 
courſe under many convictions, till my iniquity was 
ripe for vengeance, and the juſt judgements of Gop 
overtook nie, when my ſecurity was the greateſt, and 
the checks of my conſcience were the leaſt; fince I 
have denied that ſalvation which cometh by Jeſus Chriſt, 
there is no other Mediator or Interceſſor for {inners ; 


if there be, which is he that can redeem my ſoul 


trom hell, or give a ranſom for my life! No, no; 
if we fin wilfully after we have received the knowledge 
of the truth, there remains no more ſacrifice for ſin, 
but a fearful looking- for of judgement and fiery indig- 
nation to conſume the adverſary : There remains no 
more ſacrifice for fin, that is the wound that pierces 

my 
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my foul: CHRIST Jesvs was the only expiatory ſacri- 
fice Gop would accept; I not accepting, I would ſay, 
I deſpiſing this, there remains no. other for me to 
accept of, no other to make atonement and ſatisfaction 
for me; there is no other name given under heaven but 
the name of JEsus, whereby we may be ſaved, and it 
is that JESUS whom I have reproached, and ridiculed, 
and abuſed in his members; nay, to whom I have 
induced others to do the ſame. Methinks your breaſts 
are all open to me, and, in the midſt of your pity and 
ſurprize, you would bid me hope and believe, and 
ſupylicate the mercy I have abuſed, that Jesvs CHRIST 
came to fave ſinners, and to bring to repentance : In 
that I know all your thoughts ; alas, how fain would 
J hope and believe! can a man in torments not deſire 
to be freed from them? No, aſſure yourſelves I would 
upon any terms; but the wrath of Gop obſtructs the 
power of hoping and believing, and though I would, I 
can do neither. I know not what ſome divines mean, 
who ſay, He that defires to repent, does it in ſome meaſure z 
experience the contrary : A fruitleſs wiſh that comes 
not into act, is no more than a conviction which ſhall 
lay ſuch perſons under greater condemnation. You 
would have me ſupplicate that mercy I have abuſed : 
Alas, of that I have no hopes, but what depend upon 
abuſed mercy! But why ſaid I hopes? have no hopes! 
My hopes are fruſtrated, my expectations are cut off; 
and what remains behind? Why am TI bid to hope and 
believe? Oh, what mockery is this upon me! To find 
me in miſery, and bid me be happy, without affording 
me any power of being ſo! Indeed, ſhould Jzsvs 

CHRIST 


( 17 1 

CarrsT ſay ſo to me, it would be comfort; but for 
you to ſay fo, is the ſame thing as to bid a malefactor 
ſhake off his chains, and aſſume his liberty; or call up 
the dead to riſe out of their graves, and challenge their 
eſtates and honours again. How idle is it to bid the 
fre not burn when fuel is adminiſtered, and to command 

the ſeas to be ſmooth in the midſt of a ftorm ! Such is 
my caſe 3 and what are the comforts of my friends? 
But I am ſpent, I can complain no more : Would to 
Gon that the cauſe of my complaining would ceaſe ! 
The cauſe of my complaining ! this renews my grief, 
and ſummons up the little ſtrength I have left to com- 
plain again, like an expiring blaze, before it is extin- 
guiſned. It is juft fo with me: But whither am I 


a LE 
going? 


As he ſaid this, he fainted away, and lay in a ſwoon 
for a conſiderable time ; but, by the help of ſome 
ſpirits, we brought him to himſelf again. As ſoon as 
he had opened his eyes, he ſaid, Oh, cruel, unkind 

friends, to awaken me from a dream, in which I had a 

_ ceſſation from my torments !** This he ſpoke with ſo 
lively a concern, that no one could refrain from tears. 
* You weep, ſaid he, but your tears come too late: 
Was I like another perſon that goes out of the world, 
it would be one of my greateſt troubles to ſee you weep, 
or at beſt it would add to my pains ; for he muſt be 
unnatural and ſenſeleſs, that would not be troubled at 
the afflictions of others, eſpecially his friends and re- 
Jations. But the caſe is otherwiſe with me ; My cup is 
full, and runs over already ; the bitterneſs of my ſoul 
15 as great as it poſſibly can be in this world; my heart 
"2a | IS 
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1s full of horror and angwih ; no grief can add to mine, 
1 X08 ſo great, that it 1s incapable of receiving more, 
i Perhaps this may {zem a paradox to you at firſt ; but 
what think you of time and eternity, which compre- 
nends and ſwallows up all time? Can any one add any 
thing to the wrath of Gop, which includes the fury of 
devils and men; this being derivative from, and inde- 
pendent of that? And can any one add to my grief 
and torture, who am fallen into the hands of the living 
Gop ? No, no; relerve your tears for your fins, and 
caſt them not away upon one, who 1s neither the better 
nor the worle for them.” You may eaſily imagine 
what impreſſions this would make upon the ſpirits of 
his friends. However, in the midſt of their grief and 
amazement, they had the prudence to think of the 
reputation of their family, and to 28 for as much 
lecrecy as was poſſible. 

They therefore conveyed him by night to new lodg- 
ings: But he was grown ſo weak, that he fainted 
away ſeveral times in the chair; they got him into his 
chamber, and to bed, as ſoon as they could. After a 
little reſt, he yet found ſtrength to expreſs himſelf thus: 

J am not concerned to Know whither you have 
brought me, or your reaſons for ſo doing. It had 
been ſomething, if you had changed my ftate with my 
lodgings: But my torments are greater than before; 
for I ſee that difmal hour juſt at hand, when I muſt 
bid you all farewel.” 

The phyſicians were now ſent for again, but they 
ſtill declared they could do nothing for him; only they 
ordered him ſome cordial julip, which, they ſaid, might 
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{trengthen nature to hold out two or three days longer. 
My bulineſs calling me away for a day or two, 

TI came again on Thurſday morning pretty early 
when I came in, I enquired of his friends how he 
ſpent his time. They told me, he had had little com- 
pany; and his expreſſions were much ſhorter than 
before : But what he did ſpeak, ſeemed to have more 
horror and deſpair than before. I went to his bed-lide, 
and aſked him how he did ? | 

He replied, „Damned and loſt for ever.” I told 
him, the decrees of Gop were ſecret ; perhaps he was 
puniſhed in this life, to fit him for a better. He 
| anſwered, „They are not ſecret to me, but diſcovered 3 
and my greateſt torment, my puniſhment here, is for 
an example to others: Oh, that there was no Gop, or 
that this Gop could ceaſe to be, for I am ſure he will 
have no mercy upon me!” Alas, ſaid I, there is 
no contending; with our Creator, and therefore avoid 
ſuch words as may provoke him more.” * True, 
rephed he, there is no contending ; I with there were 
a poſſibility of getting above Gopy, that would be a 
heaven to me.” I intreated him not to give way to 
inch blaſphemous thoughts, for ——. Here he 
interrupted me. Read we not in the Revelations of 
them that blaſphemed Gov, becauſe of their pains * 
am one of their number: Oh, how do I envy the 
happineſs of Cain and Judas!“ „ But, rephed I, you 
are yet alive, and do not feel the torments of thoſe 
that are in hell.” | 

He anſwered, „This is either true or falſe; if it 
de true, how heavy will thoſe torments be, of which 1 

; do 
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do not yet feel the uttermoſt? But I know it is falſe, 
and that I endure more than the ſpirits of the damned; 
for J have the very ſame torture upon my ſpirits that 
they have, beſides thoſe I endure in my body. I be- 
lieve at the day of judgement, the torments of my mind 
and body will both together be more intenſe : but as J 
now am, no ſpirit in hell endures what J do. How 
gladly would I change my condition for hell! How 
earneſtly would I intreat my angry Judge to ſend me 
thither, were J not afraid out of vengeance he would 
deny me!“ Here he cloſed his eyes a little, and began 
to talk very wildly, every now and then groaning and 
gnaſhing his teeth: But ſoon after, opening his eyes, 
he grew ſenſible again, and felt his own pulſe, ſaying, 
„Io, lazily my minutes go on! When will be the laſt 
breath, the laſt pulſe, that ſhall beat my ſpirit out of 
is decayed manſion, into the deſired regions of death 
and hell? Oh, TI find it is juſt nowat hand! and what 
hall I ſay now? Am not I afraid again to die? Ah, 
the forlorn hopes of him that has not Gop to go to! 
Nothing to fly to, for peace and comfort !?? Here his 
ipecch failed him: We all believing him to be dying, 
went to prayer. 

Which threw him into an agony; in which, though 
he could not ſpeak, he turned away his face, and made 
what noiſe he could to hinder himſelf from hearing. 
Perceiving this, we gave over. 

As ſoon as he could ſpeak (which was not till after 
ſome time) he ſaid, „Tygers and monſters, are ye 
alſo become devils to torment me, and give me a pro- 
pet of lienven, to make my hell more intolerable 2”? 


1 
66 Alas, 


1 
« Alas, Sir, ſaid I, it is our deſire of your happineſs, 
that caſts us down at the throne of grace; if Gop denies 
aſſiſtance, who elſe can give it? if he will not have 
mercy, whither muſt we go for it?“ 

He replied, © Oh, that is the dart that DES me! 
Gop is become my enemy, and there is none ſo ſtrong 
as to deliver me out of his hands? He conſigns me over 
to eternal vengeance, and there is none able to redeem 
me! Was there ſuch another Gop as he, who would 
patronize my cauſe ; or was I above God, or inde- 
pendent on him; could I act or diſpoſe of myſelf as I 
pleaſed; then would my horrors ceaſe, and the expec- 
tations and deſigns of my formidable enemies be fruſ- 
trated ; But, Oh, this cannot be, for 1 922 

Ilis voice failed again, and he began to ſtruggle and 
Taſp for breath; which having recovered, with a groan 
ſo dreadful and horrid, as if it had been more than 
numan, he cried out, © On, THE UNSUFFERABLE 
FANGS OF HELL AND DAMNATION!” and then 


expired. 
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R Joan JaxEway was born October 27. 1633, 
M of pious parents, in Lully in Hertfordſhire. 
At eighteen years old, Gop was pleaſed to ſhine upon 
his ſoul, and diſcover to him the worth and need of a 
Saviour. At twenty, he was admitted fellow of Cam- 
bridge college, where he laboured much for the glory 


of GoD, and the good of fouls. His concerns for the 


beſt intereſts and happineſs of the immortal part of his 
brethren will appear in a ſtriking light from the follow- 
ing extract from an addreſs to them, a proof alſo, that 
even a century ago, the Chriſtian could read in his Bi- 
ble, the doctrine of grace and ſalvation by CHRIST, ſo 
much ridiculed in the preſent age of refinement, as a 
new, or a fooliſh notion, and too much neglected by 

thoſe whoſe office ſhould lead them to defend it. 
Give me leave (ſays he) to deal plainly, and to 
come cloſe to you, for I love your ſouls ſo well that I 
cannot bear the thoughts of the loſs of them. Know 
(his, that there js ſuch a thing as the new birth; and 
Aa | except 
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except a man be born again, he cannot enter into the Kingdom 
of heaven, John iii. 3. This new birth hath its foun- 
dation laid in a fenſe of fin, a godly ſorrow for it, and 
a heart ſet againſt it: - without thefe, there can be no 
ſalvation. Upon repentance and believing, comes jul- 
tification ; after this, ſanctification, by the SerzvT 
dwelling in us. By this we come to be the children of 
Gop, to be made partakers of a divine nature, to lead 
new lives, and to have a ſuitableneſs to Gov. It is 
unworthy of a Chriſtian to have ſuch a narrow ſpirit, 
as not to act for CurisT with all his heart, and ſoul, 
and ſtrength, and might. Be not aſhamed of CHRIST. 
Be not afraid of the frowns and {eers of the wicked; 
Be ſure 1% Leep a conſcience void of offence ; and yield by 
no mcans to any known ſin. Be much in prayer, in 
ſecret prayer, and in reading the ſcriptures. Therein 
are laid up the glorious myſteries which are hid from 
many eyes. My greateſt defire is, that Gop would 
work his own work in you. I deſire to ſee you, not as 
formerly, but changed, and that the Lord would make 
me an inſtrument of good to your fouls, for which I 
greatly long.” 

But we now enter upon the more 1mmediate defign 
of theſe memoirs; namely, to ſhew the power of reli- 
gion upon the mind in a time of ſickneſs, and at the 
Hour of death. Indeed, the cloſe of his life ſeemed al- 
together ſwallowed up in the thoughts of CHRIST, of 
heaven, and of eternity ;—and the nearer he came to 
his end, the more ſwift his motion was, and the more 
earnett his deſires for it. He lived like a man weary or 
this world, in the immediate view of a better. His 

temper, 
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temper, his language, his deportment, all ſpcke him 
one of another ſlate. His meditations were ſo intenſe, 


long, and frequent, that they ripened him apace for 


heaven. His graces were never more active than now, 
and his experiences were never greater. His ſoul was 
almoſt filled with joys unſpeakable and full of glory. How 
would he cry out, „O that I could let you know 
what I now fee] !—that I could ſhew you what ! now 
fee l that I could expreſs the thouſandth part of that 
ſweetneſs I now find in CarisT!—You would ſurely 
think it worth while to make it your buſineſs to be re- 
ligious. My dear friends, we little think in health what 
Cunts is worth upon a death-bed. I would not for 
a world, nay, for a million of worlds be now without 
CHr1sT and pardon. I would not for a world with to 
live any longer. Even the thoughts of recovery make 
me tremble !?? Such were the high and divine ex- 


preſſions which dropped from his mouth ! 


« O!” ſays he, © how ſweet is Jesvs ! Come, 


Lord Jesus, come quickly. Death, do thy worit. 
— Death has loſt its terrors.— Death is no- 
thing. J fay, it is nothing, (through grace) to 
me. I can as caſily die, as {hut my eyes, or turn my 
head and fleep. I long to be with CurisT, I long to 
die Al charge you, do not pray for my life any more. 
You do me wrong if you do. O that glory, that un- 
fpeakable glory I behold! My heart is full, my heart 
s full. Can you find in your heart to ſtop me, who am 
now going to the complete and everlaſting enjoyment 
of CHRIST? 


Would you keep me from my crown ? 


The arms of my bleſſed Saviour are open to embrace 
me. 


——ä —— 


| (6) 

. The angels ſtand ready to carry my ſoul into his 
boſom. Did you but ſee what I ſee, you would all cry 
out with me, How long, dear Lozp, how long ! — 
Come, Loxp Jxsus, come quickly! O why are his 
chariot-wheels ſo long a coming?“ 

All this while, he lay like a triumphing —_—_— 
ſmiling and rejoicing in ſpirit. 


The death-bed of this ſaint can ſcarce be drawn 
By mortal hand.—lIt merits a divine. 
Angels ſhall paint it; angels ever there; 
here, on a poſt of Nene and of joy. 
YOUNG. 


An old experienced Chriſtian and miniſter ſaid again 
and again, that he never ſaw, nor read, nor heard of 
the like. Hetalked as if he had been in the third hea- 
vens, and brake out into ſuch words as theſe : “ He is 
come! He is come! How ſweet, how glorious is the 

pleſſed Jesus ! How ſhall L do to ſpeak the thouſandth 
part of his praiſes! O for words to ſet out a little of 
that excellency ! but it is inexpreſſible. How excellent, 
glorious, and lovely is the precious JESUS! He is 
altogether lovely! | 

O my friends, ſtand and wonder; come, look upon a 
dying man, and wonder. { cannot myſelf but ſtand 
and wonder. Was there ever greater kindneſs! Was 
there ever more ſenſible manifeſtations of divine grace i 
O, why me Loxp? Why me? Sure this is a- kin to 
heaven, and if I were never to enjoy more than this, it 
were well worth all the torments men and devils could 

| invent, 
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invent, even to come through hell itſelf, to ſuch tran- 
ſcendent joys as theſe. If this be dying, dying is ſweet. 
Let no Chriſtian be afraid of dying. O that you did 
but fee and feel what I do ! Come and behold a dying 
man more chearful than you ever ſaw a healthful man 
in his ſweeteſt enjoyments.—— O my friends, worldly 
pleaſures are pitiful, poor, ſorry things, compared with 
one glimpſe of his glory, which ſhines ſo ſtrongly into 
my ſoul. Why ſhould any of you be ſo ſad, when I 
am ſo glad ?—This, this is the hour that I waited for.“ 
About forty- eight hours before his death, his eyes 
were dim, his fight much failed, and every part of his 
body had the ſymptoms of death upon it; yet even 
then, if poffible, his joys were greater ſtill than before. 
He ſpake like one entering into the new Jeruſalem. 
Not a word dropped from his mouth, but it breathed 
CHrk1sT and heaven. The greateſt part of his work 
was praiſe, an hundred times admiring the boundleſs 
love of Gop to him: © O why me, Loxp?—why 
me?” And then he would give inſtruction to them that 
came to fee him. He was ſeldom ever filent, the love 

of Cuxisr and of ſouls conſtrained him fo to ſpeak. 
He took leave of his friends every night, expecting 
to fee them no more till the morning of the reſurrec- 
tion. „ Now,” ſays the dying ſaint, “ I want but one 
thing, and that is, to get to heaven with ſpeed. O 
help me, help me, to praiſe and admire him that hath 
done ſuch aſtoniſhing wonders for my ſoul ! Come, help 
me with praiſe, all is too little. Come, help me, all ye 
glorious and mighty angels, who are ſo well ſkilled in 

_ this heavenly work of praiſe. 

| Praiſe 
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Praiſe is now my work, and I ſhall be engaged ia 
that ſweet employment for ever. Come, let us lift up 
our voices in praiſe. I will join you as long as I have 
any breath, and when I have no breath, I will do it 
better.” | 

A few hours before his death he called all his rela- 
tions and brethren together, that he might bleſs them, 
and pray for them; which he did with much affection, 
authority, and ſpirituality. When the miniſter who 
uſed to attend him, came to pay him his laſt viſit, and 
ſpake to him, his heart was in a mighty flame of love 
and joy, which drew tears from the holy man, being a- 
mazed to hear a dying man talk as if he had been with 
Jesus, and was come from the immediate preſence of 
Gop. The ſmiles that were then on his countenance 
were delightful, and unſpeakably great was the joy that 


Alled his heart. Many were the praiſes, the trium- 


phant praiſes, which he put up! A little while before he 
died, in prayer, (or rather in praiſe), he was ſo full of 
admiration, that he could hardly forbear ſhouting for 


joy. And at laſt, with abundance of faith and ferven- 


cy, he ſaid aloud, Amex! AMEN! 

And ſoon thereafter his deſires were ſatisfied. Death 
came on apace; and after a few minutes, he turned 
himſelf on one fide, and fell aſleep in Jrsvs, aged 


ewenty-four! 6 WA 50 


ͤ . *: 


